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DEDICATION 


To the women of Gaza, who-at the time of this writing-sleep under constant 
bombardment in their veils, hoping that if they do not survive the night, 
their bodies will retain their dignity when pulled from the rubble. While this 
translation may not risk the bravery and resilience with which these women 
sacrifice their lives for the revival of Islam, we pray that it may help promote 


their cause-one of devout modesty, enduring spirit, and true emancipation 
in the servitude of Allah. 
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In the name of Allah, the Most Gracious, the Most Merciful] 


All praise is for Allah, Lord of the Worlds; [we send] salutations and prayers 
upon our master Muhammad, his family, and all his Companions. 


As for what follows: 
The issue of “the woman" remains the object of the Wes, 


preoccupation and constant efforts. They insidiously desire [through 
promoting this cause, however] the corruption of the Muslim family, just as 
their own families have been corrupted. They [seek to] use this as a vehicle 
to dismantle Muslim society, just as their own societies have been 
dismantled [by it]. 

The great scholar and fighter, Shaykh al-Islam of the Ottoman 
Empire, Mustafa Sabri Efendi rose [to challenge] this cause in his 
remarkable book *Views on Womanhood." He composed this work despite 
the pains of migration he carried from Türkiye, while not yet stable in his 
new refuge [in Egypt]. 

He mentioned in the introduction to his work that "the issue of 
women has from a time not far [from our own] been the greatest point of 
distinction between the East and the West, and between Islam and other 
religions in society. This difference is so great that one could hardly imagine 
the West would find anyone among the Eastern Muslims, who are known for 
their protective jealousy (ghayra), to follow them in the exposure of their 
women..." 

He wrote this work in refutation of those promoting women's 
unveiling and exposure, mentioning therein logical and intellectual proofs 
against [them], as well as counter arguments from social and medical 
[perspectives]. He abstained from using textual proofs [from religious 
sources], as these would not hold much worth among those liberals. 

He also spoke on the issue of polygamy in a comprehensive, 
sufficient manner, [mentioning] that it is a solution from the All-Knowing 
aed for we weak created beings-while being applied, as all are aware, 

nely-highlighted clear directives and regulations. 
viedo me, and I was able to work on the book. In 
women-thoee wenn of unveiling, freedom, and the emancipation of 
perusing their works ose at the beginning of the last century-through 
rxs, as well as their own books and notes published later 
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[in life], it became apparent to me that they held close ties with [various] 
smit n well as European circles and societies. We seek safety and 

Finally, I must declare that it is from Allah’s greatest blessings and 
favours upon me that my mother-Allàh protect her-is a covering woman, as 
are [the women in] my family and those in my home. 

Thereafter, the two ustádhs, Muzzammil al-Nadwi and Junayd 
Greer, undertook the task of translating this work into English, which must 
have no doubt been a strenuous endeavour, due to the strength of the 
author's composition, as well as its brevity. I pray that Allah grants them the 
best rewards, and that He makes this translation a means of safeguarding the 
religion of Allàh, and a defense for that which it holds sacred. 


Written by one who is destitute before the Almighty, 


Muhammad Wa'il al-Hanbali, 


May Allah pardon him, 
In Gaziantep, Türkiye-in the blessed lands of al-Sham, 


ioth Jumada II, 1445 / 23rd December, 2023. 
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TRANSLATORS’ PREFACE 


Introduction 


Traditionalists today are often the object of widespread criticism in popular 
Muslim culture. They face attacks from academic circles, compounded by 
crass insults from various segments of the Muslim population. Among the 
chief grievances raised, even by those sympathetic to their plight, is that 
traditionalist scholarship has failed to keep pace with the various moral, 
social, and political quandaries currently facing the Umma. 

This is true to a minor extent. Certainly, some Indian madaris 
(sing. madrasa) for example did retreat from society at the dawn of 
modernity.’ Some circles of scholarship did abandon their societies to solve 
the challenges of modern life themselves, trading the easy comfort of 
abstract scholasticism and renunciant solitude for the hard-won reward of 
active involvement in the world of generation and corruption. Seeing lay 
Muslims in turn abandon their counsel, like a self-fulfilling prophecy, the 
scholars' isolation was vindicated. Madaris were built far from major cities 
and the real prospect of their students ever playing a leading role in the lives 
of cities now alien to them grew ever distant. 

The logic of markets and money saw young Muslim elites, who in 
a different age would have received a classical education, instead graduate 
from Western institutions—“English in taste, in opinions, in morals, and in 
intellect,” as Macaulay put it^ The madaris would go on as homes for 
orphans and second sons, until some schools were compromised by the 
spread of strange ideas endowed with a worldly vigour then as foreign as 
their provenance. 

Despite this, many other madáris were designed as centres of 
socio-political reform and activism. 19th-century Indian Hanafi scholars 
inherited the tradition of their Mughal forebears, establishing madaris as 
power bases from which to struggle against colonialism and the erasure ot 
Islam from public life; among them Dar al-'Ulüm Deoband. 


' For more, see: Moosa, Ebrahim. What /s a Madrasa? Edinburgh: Edinburgh University Press, 2015, 104-105. 
` Macaulay, Thomas Babington. Macaulay's Minute on Indian Education. February 2, 1835. National Archives 
of India. 
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Founded in 1867 in the aftermath of the Indian Rebellion a decade 
prior, the Deobandi movement and its early thinkers were inspired in part 
by Sayyid Ahmad (d. 1246/1831) and Shah Ismáil's (d. 1246/ 1831) jihad against 
Ranjit Singh (d. 1839) in the Punjab that sought to “establish 3 legitimate 
Islamic political order on the Subcontinent.” Deoband's founder; 
Muhammad Qasim Nànotwi (d. 1297/1880) and Rashid aimed Gangohi (d. 
1323/1905) were politically active against British colonialism. Nànotwi, in 
particular, envisioned the madrasa graduating pupils at an ear ly age so they 
could supplement their religious training with unther secular education, 
thereby equipping them with the tools necessary to actively engage in social 
reform.’ 

Succeeding generations of the Deoband movement have spawned 
major and varied efforts at the reform and revival of Muslim societies, from 
Hussain Ahmad Madni's (d. 1377/1957) Jamiat Ulama-i-Hind, which worked 
towards Indian independence, to Ashraf 'Ali Thanwi's (d. 1362/1943) pan- 
Islamic activism, agitation for the reinstatement of the Caliphate, and his 
students' creation of the influential Jamiat Ulema-e-Islam which provided 
the religious grounding for the foundation of Pakistan. 

Even the Taliban movement which now leads Afghanistan traces 
its intellectual heritage within the Deobandi school. In fact, the movement 

is perhaps the most accurate depiction of what the early founding fathers of 
the seminary envisioned from their graduates. As Moosa asserts, "Even if 
some despise the Taliban's affiliation to Deobandism, it is nevertheless a 
version of Deobandi theology on steroids." 

In the colonial and post-colonial Arab world, amid political chaos, 
religious institutions found themselves grappling with foreign philosophies. 
Egypt's Al-Azhar University continued to produce ‘orthodox’ scholars, only 
for them to share company and lecterns with heterodox reformists clothed 
in religious garb. The schizophrenic character of Egyptian Islamic 
scholarship persists today. 

From the rationalist reform of Sir Sayyid Ahmad Khan (d. 
1306/1898) and the Aligarh Muslim University in India, to the Salafist reform 
of Jamal al-Din al-Afghani (d. 1315/1897), Muhammad ‘Abduh (d. 1323/1905); 
and Rashid Rida (d. 1354/1935) in Egypt, or the more isolationist approaches 

of various strains of Wahhabi thought in the Najd region of Arabia, many 


EEE eee 


* Mandzir Ahsan Gilan!, Sawánifi-e Qásmi. Dar al-'Ulüm Deoband, 1 


975, 2/280-285. 
* Moosa, Ebrahim. What Is a Madrasa? Edinburgh: Edinburgh University Press, 2015, 105, 
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modern Muslim movements appear to fall under one of two categories as 
regards their response to the modern world; acquiescence or retreat. We 
must look beyond.* 

Should it be conceded that the Islamic tradition represents a 
worldview and way of life fit only to exist isolated at the margins of 
contemporary civilisation, surrendering all practical claim on universal 
moral authority, then it rightly should have no substantial involvement in 
the life of modern societies. Should it be conceded that the Islamic tradition 
has been misconstrued, and in actual fact agrees sycophantically with 
modem liberal thought in all questions of real importance, then people can 
hardly be blamed for favouring the original source over an imperfect copy, 
and abandoning the faith altogether. To admit either conclusion would be 
to undermine the belief that Islam is a vital force able to accommodate and 
meaningfully guide human beings across cultures and times." 

The truth is that many scholars did carry the authentic tradition 
through this difficult period. They did not surrender the faith to modernity, 
nor did they flee from it. Rather, they undertook the challenge of grappling 
with modern ideas on their own merit, and exposing their feeble 
foundations. 

Scholars such as the Tunisian polymath Ibn 'Ashür (d. 1393/1973) 
would convincingly promote Islamic pedagogy over its modern 
replacements in Alaysa ‘-Subhu bi Qarib. Abi 'l-Hasan al-Nadwi (d. 
1420/1999), a scholar and historian from India, would strive in Madha 
Khasira ‘-‘Alam bi Inhitat al-Muslimin to combat the encroachment of 
historical revisionism on the central place of Islamic civilisation in world 
history. Yet perhaps the most erudite voice lost in the noise of the 20th 
century is the last Seyhülislam of the Ottoman Empire, Mustafa Sabri Efendi. 


* For further discussion of the modernist-traditionalist divide, see: Muhammad Qasim Zaman, Islam in 
Pakistan. Princeton University Press, 2020, 9-10. 

* The well-known Islamic modernist thinker Fazlur Rahman offers an insightful perspective on this problem, 
arguing that the narrow-minded social outlook of some "ulamá' is itself conducive to the emergence of 
secularism. In a 1966 article he writes, “Although almost all sections of the Muslim society are agreed in 
accepting at least the economically developmental forms of modernity and at the same time to preserve 
Islam, it has been difficult for them to devise a method whereby both are meaningfully integrated. So far as 
the 'Ulama' are concerned, although they accept the technological benefits of modern life, they are not only 
not willing to accept the consequences of modern education but are even by and large quite unaware of these 
consequences and think that both the traditional beliefs of Islam, as they were formulated by mediaeval 
theologians, and the traditional law can be kept completely intact and immune from modern influences. 
They would, for instance, while welcoming modern industry, still think that the giving and taking of interest 
can be strictly forbidden. It is this attitude of the 'Ulama' which is directly responsible for secularism in the 
Muslim world.” See: Rahman, Fazlur. “The Impact of Modernity on Islam." Islamic Studies 5, no. 2 (1966): 119. 
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wa 'l- ‘Alam, Sabri 


In his magnum f al-'Aql wa ‘l-‘Ilm 
S piri oon st successors in 


counters Enlightenment thinkers and their moderni 
metaphysics, epistemology, theology, and more. He also defends the 
institution of the Islamic Caliphate against its modernist detractors in al- 
Nakir ‘ala Munkiri '-Ni*ma min al-Din wa ‘-Khilafat wa -Ummah. His work 
Mawgqif al-Bashar tahta Sultàn al-Qadar defends traditional Ash'ari doctrine 
on predestination in response to claims that this belief was primarily 
responsible for the underdevelopment of Muslims as a civilisation in 
comparison to the West." He uncompromisingly defends the centrality of 
the Arabic language in Islam in Mas'alat Tarjamat al-Qur'àn, a work written 
in response to the Kemalist removal of Arabic from Turkish daily life and 
religious practice. 

Qawli fi '-Mar'a, translated here for the first time, is Sabri's 
perspective on the modern corruption of authentic Islamic womanhood. 
Here, he responds to feminist activists of the early 20th century, defending 
the wisdom in polygamy, Islamic gender segregation, the veil and modest 
dress. 

Across his works, Sabri makes a point of addressing misguided 
beliefs as articulated by their foremost representatives, and in their own 
words. While in Mawgif al-'Aql-a critique of Enlightenment philosophy- 
Sabri cites Bacon, Darwin and Kant, in other works addressing Islamic 
modernism, he challenges Jamal al-Din al-Afghàni, Muhammad ‘Abduh, 
Muhammad Mustafa al-Maraghi (d. 1364/1945) and Mahmüd Shaltüt (d. 
1383/1963). 

In Qawli, the shaykh makes a specific effort to counter the Muslim 
feminists of his time, such as Sa'd Zaghlül (d. 1927), Huda Sha‘rawi (d. 1947), 
Qasim Amin (d. 1908), and Ahmad al-Sawi (d. 1989), and quotes from them 
at length. Such people are all the more dangerous than the Europeans who 
inspire them, says Sabri, because their familiarity with Islamic society makes 
them more effective in promoting their agenda.’ 

Although Sabri lived a life in politics, he never allowed worldly 
expediency to complicate his dedication to upholding the truth, None, not 


1 SabrT's views in the work relating to determinism and free will were heavily criticised 
Muhammad Zéhid al-Kawthari, who held the traditional Mátüridi positions on both, 
Tahadduth ‘an al-Jabr wa 'l-Ikhtiyár." While both identifled with the Hanafi school in a legal capacity, Sabri 
often inclined to the Ash‘ari school in various creedal points, while al-Kawthari held staunchly Marta 
positions, more typically associated with Hanafism. 

* Sabri, Mustafa. Qawli fi al-Mar'a wa Mugáranatuhu bi Aqwál Mugallidat al-Gharb, Beirut, Lebanon: Dar Ibn 
Hazm, 1935, 59- 


by his contemporary 
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even arch-conservatives sympathetic to his views were immune from Sabri’s 
criticism when he felt that they too strayed into modernist error. The 
otherwise conservative Egyptian shaykh Muhammad Bakhit al-Muti'i (d. 
1354/1935) is reprimanded in Mawgif al-Bashar for his concessions on 
predestination (qadar)-a hallmark of the Ash'ari school-in deference to the 
modernist claim that this fatalistic outlook was a cause for Muslims’ 
scientific backwardness.? Sabri writes: 


"Shaykh Bakhit did not cure an old disease by removing the 
obscurity covering the root of the issue. Nor did he cure the new 
disease by dispelling censure of the doctrine of predestination, and 
rejecting the claim that this is the reason for the Muslims’ inability 
to keep pace [with modernity]. Rather, he spoke in a manner that 
seemed to capitulate towards those spreading such rumours and 
focused on devotedly reiterating one's abstention from the 
doctrine of [divine] compulsion (al-jabr), even if that may lead to 
rejecting predestination.” 


Though often overlooked, Sabri's legacy endures. His influence 
persists through students and associates such as Muhammad Zahid al- 
Kawthari (d. 1371/1952) and ‘Abd al-Fattah Abū Ghudda (d. 1417/1997), who 
often spoke of their debt to Sabri and echoed his words to pupils wrestling 
with modern concerns. His works, whether in Arabic or Turkish, have 
remained in print and in the minds of Muslims since his death. His student 
Abū Ghudda, one of the main hadith scholars of modern times, called 
Mawgqif al-‘Aql “the book of the century.”" 

Sabri's works were insightful and relevant in his own time, and 
remain so today. Many of his observations on the problems inherent in 
‘modern’ gender norms in Qawli could as easily describe the world today as 
a century prior, On that note, studying Sabri's works and translating them to 
English for a new readership becomes imperative to carry on his mission 
addressing the crises of the modern world, which have only grown more 
extreme sínce Sabri's time. We offer this translation as à modest step in that 
direction. 


° For a detailed study on Bakhit al-Muti'Ts complex point of view on modern issues, see: Quadri, Junaid. 
Transformations of Tradition: Islamic Law in Colonial Modernity. Oxford, England: Oxford University Press, 
2021. 

" Sabri, Mustafa. Mawqif al-Bashar tahta Sultán al-Qadar. Cairo, Egypt: al-Matba'a 'l-Salafiyya, 1933, 22. 

" Gharad, Amin. “A Torch in the Ottoman Twilight: The Life and Struggles of Şeyhülislam Mustafa Sabri Efendi 
(1286-1374/1869-1954)." Journal of Hanafi Studies 1, no. 1 (2022): 141. 


20 TRANSLATORS’ PREFACE 


The Life of Mustafa Sabri 


Mustafa Sabri was born in Tokat, modern-day Turkey, hence the 
toponymic ‘al-Tagadi’ (‘the one from Tokat’) attached to his name. His 
father, Ahmet b. Mehmet Kazabadi, and Sabri's mother were both of noble 
Turkish heritage. He notes that *I was born in the heart of Anatolia in the 
city of Tokat. My parents, their parents, and the successive generations 
before were all Anatolians of noble Turkish heritage."* 

He was born on the i2th Rabi 'l-Awwal 1286 AH, corresponding to 
the 21st of June, 1869 AD. He was raised in a religious, scholarly household. 
He memorised the Qur'àn by the age of 10 under the tutelage of numerous 
scholars, including Ahmet Efendi Zülbeyzade (d. 1322/1904). His father was 
a righteous man committed to establishing his son as a scholar of the 
religion. He would regularly invite scholars and teachers to his home in order 
to foster an environment of education and erudition for his son Mustafa. 

After completely memorising the Qur'àn, Sabri travelled to Kayseri 
to further his studies. During the Ottoman period, the city was a centre of 
Islamic learning and on par with places such as Konya and Istanbul in the 
religious sciences. Sabri spent his time here studying logic and theology with 
the Central Asian scholar Muhammad Amin al-Düriki. 

After his time in Kayseri, he set out for Istanbul where he would 
complete his traditional education under the tutelage of Ahmet Asim Efendi 
Gümülcineli (d. 1324/1906), a scholar from Giimiilcine in present-day 
northeastern Greece. Sabri's teachers in Istanbul, like himself, hailed from 
the provinces and graduated to teaching at the madáris of the capital, as was 
the typical career path for late Ottoman wlama’.? Giimiilcineli was so 
impressed with Sabri's talent in the Islamic sciences that he married him to 
his own daughter. By this stage of his studies, he was just 22 years-old. 

His marriage to Gümülcineli's daughter, Ulviye Hanım, gave him 
three children, one boy and two girls. His oldest, İbrahim, would take after 
his father, accompanying him in his travels and intellectual efforts against 
secular thought. In later life, Ibrahim Sabri worked as a university professor 
in Benghazi, Libya, and then Alexandria University in Egypt. Sabri's next 


- Hilmi, Mustafa. a/-Asrár al-Khaftyya ward'a I(ghà' al-Khiláfa al- "Uthmániyya. Beirut, Lebanon: Dar al-Kutub 
al-‘Ilmiyya, 2004, 98. 

* Bein, Amit. “Ulama and Political Activism in the Late Ottoman Empire: The Political Career of Şeyhülislâm 
Mustafa Sabri Efendi (1869-1954).” In Guardians of Faith in Modern Times: ‘Ulama’ in the Middle East, 105:69. 
Social, Economic and Political Studies of the Middle East and Asia. Leiden, The Netherlands: Brill, 2009. 
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child, Sabiha, married the famous 2oth century Egyptian calligrapher, 
Muhammad ‘Ali. His final daughter, Nazahat, passed away in Istanbul in 
1986. 


Intellectual Activities 


After completing his studies under Shaykh Asim Efendi in Istanbul, 
Sabri passed the general examination for Ottoman scholars in 1890, allowing 
him to teach. He began at the Mehmet Sultan Fatih Mosque where his pupils 
included the likes of Said Efendi and the Palestinian Kamil Mirath (d. 
1376/1957) who went on to become prominent scholars in their own right. 
After years of teaching there, in 1896 he was granted the position of Imam 
and teacher at Asariye Mosque in the Beşiktaş district. He was then 
appointed as a teacher of Quranic exegesis (tafsir) at Vaizin Medrese, and 
selected by the Council of Teachers in the College of Divinity at Istanbul 
University, also known as Darülfünun, to teach exegesis there as well. Later, 
he was transferred to teach at Mütehassisin Medrese where he taught Sahih 
Muslim. He was also appointed as a hadith teacher at the Süleymaniye 
Mosque in 1918. 

Sabri differed markedly from his peers in that he focused entirely 
on the traditional Islamic sciences. By the late 19th century, an increasing 
number of madrasa students supplemented their religious education with 
studies in foreign languages and modern sciences to boost their credentials 
in an environment of declining appreciation for traditional Islamic 
scholarship. Sabri possessed none of these supplementary credentials and 
advanced solely on his exceptional merit in traditional Islamic studies." 

In 1898, Sabri was selected to participate in the Huzur debates, 
scholarly conferences held each year during Ramadan in the presence of 
Sultan Abdülhamid II (r. 1876-1909) (d. 1336/1918).5 Impressed with Sabri, 
the youngest among his elite colleagues, the Sultan offered him a job 
managing his personal library and awarded him state decorations for his 
intellectual achievements. Sabri became a personal writer for the Sultan and 
continue participating in the Huzur debates until 1913. 

Sabri welcomed the revolution of 1908 which saw the 
establishment of a constitutional order in the Ottoman Empire, and 
significantly scaled back restrictions on free speech and political activism, of 
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a victim in earlier years. “He was a firm, 


supporter of the constitutional system, believing that the majority of 
Ottoman voters and legislators would support the strengthening of the 
Islamic character of the state and the special position of the ‘ulama’ in the 


polity. 


which Sabri himself had been 


n16 

Only a week after the revolution, a group of 113 leading Islamic 
scholars in Istanbul established the Islamic Scholarly Council (Cem'iyyet-i 
ilmiyye-i islamiyye), and unanimously selected Sabri to be their leader, and 
as editor-in-chief of the group's Beyanülhak magazine. Sabri, who to this 
point had hardly published anything in his life, now wrote prolifically on the 
social and political problems facing the Empire. He pursued these projects 
in parallel with teaching positions at some of Istanbul's most prestigious 
institutions, such as the University of Istanbul’s Faculty of Theology, and the 
Süleymaniye Darülhadis College." 

Joined by a group of sympathetic ulama’ working as legislators in 
the new Ottoman parliament, in 1909 Sabri put forward a resolution calling 
for the expansion of the shari'a-based Ottoman civil code (the Mecelle), 
hoping to eventually make it the basis for all Ottoman law. The initiative had 
massive popular support, but was vetoed by the CUP leadership, seriously 
damaging relations between the Unionists and religious leaders such as 
Sabri.” 

Sabri and many other ‘Ulamd’ became disillusioned by the 
parliamentary system following the 1912 election. The CUP government used 
heavy-handed tactics to suppress support for religious factions such as 
Sabri's, leading them to believe that the Unionists would never willingly 
relinquish power. Sabri, at this point the spokesman and vice president of 
the Freedom and Accord Party (H ürriyet ve İtilaf Fırkası), became one of the 
governments most outspoken public critics.? This was vindicated the 
following year, when the CUP established one-party rule in wake of the loss 
of the Empire's Balkan territories.” 

After taking total control of the Ottoman Empire in 1913, the CUP 
government launched waves of mass arrests against opposition activists in 
Istanbul; Sabri escaped arrest and fled the country. After months of living as 


ee 
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a fugitive in France, Egypt and Bosnia, he settled in Romania in 1914. Back in 
Istanbul, the CUP government stripped him of all titles, confiscated his 
property, and suspended his citizenship. To survive, he taught at a madrasa 
in Romania, working with the country’s Turkish Muslim minority. 

Sabri intended to wait out the First World War in exile, watching 
from afar with dismay as the new government radically reformed the 
religious establishment to which he had dedicated his life. After Romania 
entered the war in support of the Entente, the country was invaded and 
occupied by the Central Powers, including a contingent of the Ottoman 
army, which arrested Sabri in 1917. He was imprisoned in Bucharest for six 
months before being sent to stand trial in Istanbul.” 

Sabri, along with a number of allies, was banished to the remote 
Anatolian town of Bilecik, where he spent the rest of the war, praying for the 
downfall of the CUP. He was given an opening in October 1918, when the new 
sultan Mehmet VI (r. 1918-1922) (d. 1344/1926) declared a general amnesty 
for political prisoners, and quickly set about rebuilding his network of 
activist ulamá in Istanbul. Sabri’s allies finally succeeded in gaining control 
of the government in 1919, with Damat Ferid Pasha (d. 1923) appointed as 
Grand Vizier, who promptly appointed Sabri as Şeyhülislam.” 

Sabri served in this role for three years, under intense criticism and 
scrutiny. He was accused in the press of seeking to establish a “madrasa 
regime” (medrese saltanatı) and control the Empire. He and his allies 
pursued their agenda, unperturbed, to undo the CUP's reforms and restore 
Islamic norms to public life. 

Due to frequent disagreements with the government, Sabri 
resigned and was reinstated as Şeyhülislam four times, making his years-long 
tenure only some eight months in total.” Sabri lost many allies towards the 
end of 1919 for his distrust and animosity towards Mustafa Kemal (d. 1938), 
then gaining popularity for his military successes against European armies 
in Anatolia. Sabri believed him to be a Unionist in disguise, who would only 
continue the old CUP agenda if he gained power, despite protestations of 
being a sincere Muslim.” 

His tenure as Şeyhülislam lasted until 1922 when political fortunes 
shifted, and he was forced to flee Turkey to escape arrest by the ascendant 
nationalist (and ultimately Kemalist) movement. 


* Ibid., at 8of. 
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Sabri initially fled to Alexandria, Egypt, where he faced 
considerable abuse for his criticism of Atatürk, then widely perceived as a 
pan-Islamic hero. He writes that he and his family were pelted with garbage 
and rotten tomatoes, and lived in poverty and sickness.” 

Certain Egyptian tabloids even printed rumours that he had “spent 
two thousand Egyptian pounds on his way from Istanbul,” an enormous sum 
for the time, and had been forced to sell his books and possessions to buy his 
escape. Others alleged that he was a British spy working against the Muslim 
cause in Turkey (i.e. Atatürk's movement). Many called for him to be 
deported from Egypt. Journalists and paparazzi would often wait at his gate 
and mob him in the streets, asking for his views on the Kemalist revolution 
and the separation of the Caliphate from political power. 

Even scholars and littérateurs in Egypt viciously attacked him for 
his anti-Kemalist stance. The then wakil of al-Azhar and one of its scholars 
wrote, 


“Since the time the former Shaykh al-Islam published his elaborate 
article in the Egyptian newspapers, he has been defending himself 
against accusations of treason against his religion and people, 
bitter against those who truly fight for the sake of Allah [i.e. 
Kemalist Turks]; he has tried to censure and criticise Muslims that 
favour them, especially the Egyptians who have naturally arrived 
at this position. They [i.e. the Egyptians] have not honoured him 
for residing [among them], and are reluctant to let their nation be 


a refuge for someone who weaves ropes of treachery against Islam 
and the Muslims." 


In 1921, Sabri spent a few months in the Hijàz upon invitation from 
Sharif Husayn (r. 1916-1924) (d. 1349/1931), but after prolonged illnesses 
within his family, he was forced to return once again to Egypt. His return 
proved even more problematic when the poet Ahmad Shawgi (d. 1351/1932) 
published a poem in 1922 in al-Ahrám that lauded Mustafa Kemal while 


hurling insults at Mehmet VI as one of the nascent Turkish state's final 
puppet sultans. 


——————á 
'5 Gharad (n. 11), at 138. 
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Sabri penned a harsh response in a/-Muqattam titled “An Open 
Address to the Prince of Poets Shawqi Bey." He even copied the metre of 
Shawqi's poem in his response. This provoked even greater hostility to Sabri 
in Egypt led by Shawqi's followers, and various newspapers across the 
country were soon brimming with further insults against the shaykh. 

Sabri's final response to these journalists, scholars, poets, and men 
of letters was eventually compiled in al-Nakir ‘ala Munkiri 'I-Ni'ma soon after 
he relocated to Lebanon. He was pessimistic about the book changing their 
minds, claiming he wrote it rather "so that it remains a reserve for me in the 
afterlife and a proof with which I can ultimately take them to account there. 
And though my tongue may be lacking in Arabic, I ask the honourable 
readers to pardon me, for the mistakes of the tongue are not like the 
mistakes of the heart." 

In the book, Sabri reminds Egyptians that the Kemalists plainly 
seek to eradicate the Shari'a from within. He reprimands them for ignoring 
the corrupt intentions of the Kemalists, and their contempt for Islam. 
Ultimately, he stresses that the compromised Caliphate, devoid of any 
authority under their leadership, was of no inherent worth and merely a 
means by which the enemies of the faith resolved to eradicate popular 
Islamic piety.” 

Yet despite prolonged illnesses, hunger, and the constant 
bombardment of insults and cursing by both the intellectual elite and the 
masses of Egypt, he was later noted as saying that "this is preferable for me 
than supporting or praising the oppressors."" 

Sabri continued travelling for about a decade, writing constantly in 
condemnation of the new Kemalist regime in his homeland. His troubles 
would not end in Egypt, however. Upon moving to Romania, where he 
owned a home, he found that the one to whom he had entrusted the 
property (a CUP supporter) had stolen it in his absence. From Romania, 
Sabri made a trip to the Vatican in 1925, boldly petitioning papal authorities 
to join forces with Muslims against their common enemy of atheistic 
nationalism, and to help restore the caliphate as a ‘moderating force’ in the 
Muslim world.” 


" Qüsi, Mufrib b. Sulaymàn al-. Mustafa Sabri al-Mufakkir al-Islamt wa ‘-‘Alim al-'‘Alami wa Sh 
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He travelled to Greece in 1927, remaining there for nearly five years 
mainly in Komotini. In 1928 he published a poem titled "I Resign”, in Which 
he describes his disgust at the new Turkish state, and offers hig resignation 
from the Turkish nation itself. He writes of his regret that the Turks had not 
been Arabized in the past, presumably to avoid the possibility of Turkish 
nationalism separate from Islam.” He also began publishing the activist 
journal Tomorrow (Yarın). He was eventually expelled by the Greek 
government from the city at the specific request of Atatiirk and relocated to 
Patras, a predominantly non-Muslim area in the country. Living among non- 
Muslims over the next few months would leave him in a state of constant 
agitation.” He sought assistance from his Arab colleagues to relocate, but 
without any help forthcoming, he was forced to emigrate on his own accord, 
He finally arrived in Egypt on January 2oth, 1932 for a third time and would 
ultimately never leave the country again, even though the Turkish 
government offered him an amnesty in 1938. 


Sabri remained committed to the ideal of Islamic 
society until the end of his life. Durin 
mainly in Cairo, 


government and 
g his two decades in Egypt, spent 
he wrote endlessly against secularism, Western culture, and 
Kemalism. Although his early focus was on his homeland, as years passed 
Sabri became a keen observer of the Egyptian society in which he was exiled, 
and wrote against the modernist reform he observed there as well. Qawl fi 
l-Mara, a collection of Sabri's writings on modern women's issues and 


observations of contemporary Egyptian society, was first published on 
November 8th, 1934 in al-Fath Magazine.* Sabri's thoughts on the topic 
quickly gained traction among the magazine's audience and became 
critically acclaimed among fellow scholars and contemporaries. 


Sabri was subsequently encouraged by his close friend and the 
owner of al-Fath, Muhibb al-Din al-Khatib (d. 1389/1969) (a renowned Syrian 
Salafi scholar and theologian who ultimately settled in Cairo and became 
known primarily for his anti-Shi‘a polemics), to compile the articles and 
publish them through his own al-Matba‘a al-Salaftyya publishing house in 
1935. The work was reprinted over the years numerous times in Beirut, and 
most recently reproduced in 2019 with Muhammad Wā'il al-Hanbali’s 
annotations by Där al-Lubáb. 
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Qawli fi '-Mar'a itself tackles a range of modern women's issues, 
such as feminism, polygamy, free mixing and the veil. The book serves as an 
apologetic for traditional Islamic practice, using rational proofs and 
unusually few direct references to the Qur'àn or hadith corpus. Sabri rarely 
employs any textual Islamic evidences as, understandably, his adversaries 
would not recognize their intellectual authority. 

This is part of Sabri’s tragic narrative. What must have truly 
depressed him (and he does hint at it occasionally throughout the book) was 
that by the 1930s, even an argument well-founded on Islamic grounds was 
unpersuasive to a large section of the Egyptian population. He could make 
it eminently clear to them that what they were doing was un-Islamic, and 
they might simply persist regardless. Sabri, therefore, grounds his arguments 
in material realities, the firsthand experiences of his audience, and their 
desire for happiness in their homes now rather than the promise ofsalvation 
and paradise in the Hereafter. 

Sabri spent the 1910s and 1920s struggling to preserve and then 
revive the Islamic caliphate, without success. When this cause appeared 
doomed for the time being, he shifted focus to moral issues in works such as 
Qawlt fi 'I-Mar'a, rebuilding the foundations of Islamic society for a future 
political revival.* 

Exiled from Turkey and the European countries where he had 
sought refuge, in Egypt Sabri was finally recognized for his status as a major 
Islamic scholar. His works, from Qawli to Mawqif al-'Aql, found wide praise. 
As the Kemalists' true agenda slowly revealed itself and lost the support of 
religious Turks, Sabri's opposition to their movement was vindicated, and 
his critics silenced. He earned the favour of Egyptians and Muslims globally, 
who often sought his insights on issues of modernity. He was granted a 
monthly stipend by King Fàrüq (r. 1936-1952) (d. 1384/1965), became a 
teacher to Hasan al-Banná (d. 1368/1949) and the future Shaykh al-Azhar 
Mahmüd Shaltüt, and was employed by the Egyptian Ministry of Religious 
Endowments.* 


5 She writes, “After strenuously trying to hold on to conceptions of the Caliphate rooted in Islamic law, 
Mustafa Sabri acknowledged that securing its actual implementation had slipped out of his grasp... Yet faced 
with the surge of secular governance and modern European philosophies, Mustafa Sabri shifted to an even 
more basic struggle for the rest of his life: preserving the cognitive frameworks of Islam for a new generation 
of Muslims." See: Hassan, Mona. Longing for the Lost Caliphate: A Transregional History. Princeton University 
Press, 2017, 244. 

” Gharad (n. n), at 138. 


28 TRANSLATORS’ PREFACE 


Sabri passed away Friday, the 12th of March 1373 h954 in C. . 
the age of 84. His death was announced over Egyptian radio ang newspape., 
and attended by major national figures. Former Shaykh al- Azhar | 
Muhammad al-Khadir Husayn (d. 1377/1958), Ottoman prince 
Mahmud Şevket (d. 1392/1973), Grand Mufti of Egypt Hasnayn M ] mar 
Makhlàf (d. 1410/1990), Mufti of Jerusalem Muhammad Amin al-Husaynj (à 
1394/1974), and a delegation from Egyptian president Muhammad Nagib (à 
1404/1984) were all present for the funeral procession to al-Kakhya Mosque 
where then Shaykh al-Azhar ‘Abd al-Rahman Taj (d. 1395 hg) personally 
led the funeral prayers.” 


Sabri's Egypt 


Sabri's time in Egypt, from his final arrival in the early 
death in Cairo in 1954, closely aligns with the reign of the co 
monarch, Fárüq I. He arrived in 1932, four years before Fárüq's 
1936, and died in 1954, two years after the army coup of Muhammad Nagib 


and Gamal ‘Abd al-Nasir removed Faraq from power and ended the 150-year 
rule of the Muhammad ‘Ali dynasty. 


19305 to his 
untry's final 


coronation in 


The Egypt of Sabri's day was a period of political and social 
liberality, epitomised by the country's notoriously libertine king, and 
widespread embrace of Western thought and lifestyles. The perception held 
by some Muslims today, that all of human history is an inexorable march of 
Progressive liberalisation along Western lines, was perhaps even stronger in 
the 19305 than at present. Many reformers agitated for doing away with the 


veil, female participation in the workforce, and relaxed segregation of the 
sexes in public spaces 


, all essenti aimed at modelling Egyptian society on 
that of urban Europe. "y iái 


The changes Sabri Saw in Egypt, as compared with the Ottoman 
society in which he had 


grown to adulthood, deeply disturbed him. Indeed. 
even comparison between Atatürk's Turkey and King Fàrüq's Egypt 4 
profoundly depressing; he writes in Mawqif al-'Aqt: 

"It was my belief in emigrating from Turkey to the Arab lands ai 
Which the light of Islam came to us that I could finally relax from 
fighting against the heretics [in my home country], however | 


emana — 
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found the cultural climate in Egypt was also attuned to those of 
Western thought and tendency, and this was harder on me than 
[seeing] the state of modern Turkey in the face of that [same 
tendency]. It also tore [my heart] to recognize that my Arab 
brothers preferred this [new] Turkey over the old Muslim Turkey, 
and I saw them plunging headlong into imitation of the West, even 
preceding the Turks in being seduced by it. The revolution which 
was so violent in Turkey took form more calmly among them, 
through influence and reformation inside al-Azhar."^ 


Fewer and later marriages became endemic in early 20th century 
Egypt, owing to the country's economic troubles and the new materíal 
aspirations of Egyptians. In mid-1gth century Egypt, the median marriage 
age for girls was 13.8, while a century later, it had risen to 18.6.? A crisis of 
mass-bachelorhood took hold as men could not afford the new dowry 
standards, which were inspired by Western lifestyles financially 
unattainable for Egyptian men. Feminists and conservatives both decried 
excessive dowries in this period. The mass of listless, lonely bachelors fuelled 
the emergence in Cairo of a lively network of nightclubs, bars, brothels and 
parties popular with middle-class Egyptians in the 1920s and 1930s, and 
made the city the most glamorous, Westernised destination in the Middle 
East.” Cairo attracted a regular stream of visiting Western celebrities, often 
invited by King Fárüq himself to his lavish parties." 

The feminist movement in Egypt began during the Nahda period 
with the publication of Qasim Amin's Tahrir al-Mar'a (Women's Liberation) 
in 1899, and had grown highly influential by the 1930s. It began principally 
among Egypt's religious minorities; out of the fifteen early feminist women's 
magazines published in Egypt in the late 19th century, only one, possibly 
two, were actually founded and written in by Muslim women, with the 
remainder founded by Egyptian Christians and Jews.” Aside from Sabri's 
own criticisms of Amin in Qawli ft '-Mar'a, Amin's book was sharply 
contested by the ‘ulamd’ of his day, such as Muhammad Ahmad Hasnayn al- 
Balagi (d. 1343/1925) in his work al-Jalis al-Anis, Husayn al-Rifà'i in Khuldsat 


* Sabri, Mustafa. Mawgif al-'Aql wa 'l-'Ilm. Beirut, Lebanon: Dâr Ibyá' al-Turáth al-‘Arabi, 1981, 1/23., al-Qasi (n. 
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al-Adab, Mustafa al-Ghalayini (d. 1363/1944) in N aparat fi " t C Hijab, 
Mustafa Naja (d. 1350/1932) in Risala ft Mashrü'iyyat al-Hijab, “Abd al. 
Rahman al-Himsi in Risalat al-Fata wa -Fatat,* as well as e leadin 
Egyptian industrialist Muhammad Tal'at Harb (d. 1360/1941) n his Tarbiyya, 
al-Mar'a wa 'l-Hijāb as well as Fast al-Khitab fi 'Mar'a wa FHijab, among 
others.“ 

Under the old order of gender relations in Egypt, women wore veils 
in public and minimised their time outside the home, except working (and 
typically poor) women for whom these luxuries were impractical. The 
dominant style in this period was a simple white veil, which originated in 
Istanbul. Discarding the veil became one of the main thrusts of Egypt's 
feminist movement led by the likes of Huda Sha‘rawi, founder of the 
women’s journal L’Egyptienne, and Malak Hifni Nasif (d. 1918), founder of al- 
Nisa’tyyat. 

Under the influence of Sha‘rawi, Nasif, and male advocates of 
feminist ideas such as Qasim Amin, a trend towards unveiling among elite 
Egyptian women had begun. Western dress became popular among the 
upper classes, minority women and later Muslim women stopped veiling 
outside the home, and young girls never started.“ King Fárüq himself made 
a strong statement by taking his wife Farida with him everywhere he went, 
completely unveiled and in Western dress.” While elite Egyptian women 
inspired by the feminist movement began to abandon the veil, it became for 
their opposition a symbol of loyalty to the old Ottoman order, and defiance 
against Western colonial modernity.“ 

The campaign for unveiling in Egypt unfolded o 
public, national feminist movement for desegregation 
unveiling began in 1923, although the likes of Qasj - 

— ciiin held full unveiling to = pea, ^ other male 
advocating a more methodical, patient strategy.* This at that time, 


ver decades. The 
(of the Sexes) and 


graduali 

was specifically identified by conservative critics such às Sah alist approach 
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Another of Sabri's chief concerns in Qawli fi 'l-Mar'a is the 
normalisation of free-mixing between the sexes. Segregation of the sexes in 
Egypt prior to the advent of the feminist movement was a sign of honour, 
available to upper and middle-class women not required to work, but not for 
lower-class women compelled to do so.* Marriage shifted at the turn of the 
century from being primarily a contractual relationship (maintenance in 
exchange for child-rearing, homemaking and marital relations) to a 
partnership, at least for Western-educated Egyptian men. They sought 
educated wives, intellectual partners, similar to the women they had met in 
Paris or London during their studies. 

Qàsim Amin thought it a waste for Egypt to have so many 
cultivated young men lacking suitable female partners. He, therefore, 
proposed ending women's seclusion and lack of education, which was, he 
assured his audience, not a blind imitation of Europe, but a return to original 
Islamic values. Cultivated young Egyptian men with experience abroad 
also began to reject traditional arranged marriages; they demanded they be 
allowed to meet and mingle with their potential spouses, as was done in 
Europe.” Kholoussy notes that this argument was something of a farce; even 
those conservatives who supported seclusion allowed for chaperoned 
meetings to determine compatibility.” 

Another key issue of women's changing role in Egyptian society 
was their education. Egyptian feminists of the early 20th century argued for 
female education on the grounds that it would strengthen the Egyptian 
nation, and by extension Muslims generally. Malak Hifni Nasif “opposed the 
aping of all things European and was critical of the alafranka style (in 
emulation of Europeans or "Franks") of youth in her day, but she still found 
much to admire and worthy of emulation in European 'knowledge, vigour, 
perseverance, and love of work,’ and in their teaching methods." The ideal 
woman of the period, in the eyes of critics across the social spectrum, was 
balanced between East and West. Educated, but not so much as to corrupt 
her domestic and obedient character. Indeed, as an anonymous author in 
the journal al-Hilàál writes in 1897, 
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‘If the Eastern young woman restricts herself in the customs Of the 
foreigners [limiting herself] to seeking knowledge, strengthening 
the intellect, and gaining from the talent of ‘lepine and 
household administration, remaining modest and energetic; and 
[she] distances [herself] from carousing, opulence, playing, and 


dancing, then she will glean the advantages of the East and the 
West...” 


The feminists stressed nationalist values in their advocacy for 
women’s education and employment; with more educated and working 
Egyptian women, they argued, the need for foreign nurses and nannies 
employed in upper-class homes and their alien cultural influences would be 
eliminated. 

The feminists also argued for the social upgrade of women through 
education and employment as a means to get them out of the working 
situations which put them beneath men, and made them sexually 
exploitable. If awoman were a man’s professional equal he would be unable 
to exploit her, or so the argument went. Here, they shrewdly appealed to 
religious sentiment and positioned themselves as allies with the 
conservatives against sexual impropriety in modern Egypt.* 

On the flip side, many Egyptian men and social critics lamented 
the Westernization of Egyptian women in this period, facilitated in large 
part by government schools, as a reason why they were unappealing to men. 
Sayyid Hamdi, noting all the foregoing calls to ed 
women, said men were at fault; they had demanded e 
did not like them.* Many Egyptian famili 
educate their daughters, fearing the co 
undesirable for a Ts y coud become haughty and 


‘Abd Allāh al-Nadim (d. 1314/1896), a ren owned Ẹ - 
political activist, elsewhere expressly notes the problema ig poet and 
language competency to women's desirability in marriage. In ' of 
Girls’ School (1892) al-Nadim presents fictional discussions Publication 
Egyptian women studying in modern schools, throy gh whom ren young 


e decries the 
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practice of teaching women European languages, 
instruments.* 


Family formation thus became delayed in Egypt by the pursuit of 
years-long higher education, both among men and women. This was 
advocated by both liberals and nationalists, not so much for the benefits to 


Egyptian women as to the Egyptian nation. Antün al-Gamayyil ( 
The Girl and the Home writes: 


dancing, and musical 


d. 1948) in 


"For the happiness of the family and the future of the community 
[al-umma], and in the noble name of marriage and the majesty of 


motherhood, the young woman's education must be among the 
most important and exalted matters." 


Qasim Amin wanted women to be educated primarily to make 
them better mothers, and thought primary education was sufficient for 
women.” It is interesting to note that Qasim Amin's education policy is even 
more restrictive than that of modern Afghanistan, which attracts so much 
criticism today. One wonders how Qàsim Amin and other similar 
contemporary reformists would feel about what has resulted from their 
activism across various Muslim societies today. 

It is a testament to Sabri’s incredible foresight that he dedicated such 
time and attention to the changes he observed taking place among Egypt's 
elite, when in his own time they concerned such a minority of women. Those 
Egyptian women with access to new lifestyles, Western education and 
feminist ideas were a narrow class of upper- and middle-class women living 
in Cairo and Alexandria. For the great mass of working women in the small 
cities and villages of Egypt, family life and customs changed little in this 
period.” Nonetheless, Sabri correctly perceived the course on which Muslim 
societies were moving, and devoted his full attention to the pressing issues 


of his day. He was a remarkable man who made vast efforts on behalf of the 
Umma. 


EE EE n''rr—————————————————— ÓÀÀ 


" Herrera, Linda. “The Soul of a Nation’: Abdallah Nadim and Education Reform in Egypt (1845-1896)." 
Mediterranean Journal of Education Studies 7, no. 1 (2002): uff. 

? Russell, Mona L, Creating the New Egyptian Woman: Consumerism, Education, and National Identity, 
1863-1922. New York, NY: Palgrave Macmillan, 2004, 145. 

” Kholoussy (n. 39), at 60. 

^ Russell (n. 57), at 2. 
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A WORD ON TRANSLITERATION 


Arabic words and names have been transliterated according to the 
Standard academic system of Arabic-English translation, with diacritics 
Some names have minor deviations from this system to accommodate more 
common usages. Turkish names have been rendered as they would be 
written according to the modern Turkish latin alphabet, with one exception: 
Sabri himself. We have decided to make Sabri an exception to the other 
Turks mentioned in this book as we humbly imagine that is what he would 
prefer. In addition to his explicit ‘resignation’ from the Turkish nation itself, 
Shaykh Mustafa Sabri absolutely opposed the Kemalist programme of 
replacing the Arabic script of Ottoman Turkish with an adapted latin script, 
and as anyone who reads his original writings can attest, was an 
extraordinarily articulate Arabophone. Sabri was more at home in the 
Arabic-literate intellectual culture of the late Ottoman Empire than the 
Westernised Turkish Republic which replaced it, and so we have chosen to 
render his name according to Arabic, rather than Turkish convention. We 


have also added sub-headings to the book not originally included by Sabri, 
to break up the text and ease reading. 


Muzzammil al-Nadwi & Junayd Greer 
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A TRANSLATION OF QAWLI FI’L-MAR’A 


Introduction 


In the name of Allah, the Most Compassionate, the Most Merciful, 


All praise is due to Allah, Lord of the worlds, and may blessings and peace 


be upon our master Muhammad and his family and companions, 


To begin; the issue of women has from a time not far [from our own] been 
the greatest point of distinction between the East and the West, and 
between Islam and other religions in society. This difference is so great that 
one could hardly imagine the West would find anyone among the Eastern 
Muslims, who are known for their protective jealousy (ghayra)," to follow 
them in the exposure of their women, even if they were followed in other 
things. Alas, unfortunately, the Eastem Muslim man's protective jealousy 
over his women has faded, as has his jealousy over his religion. And perhaps 
the fading of the former was worldly compensation from Allah for the loss of 
the latter. 

Thus, whoever looks toward what is manifest in the West would 
surmise that its people worship the woman, elevating her worth to that 
[exalted] degree. And in contrast to that, the Eastern woman would be 
considered unfortunate, deprived of [her] liberties. However, the reality is 
that Westerners, and those among us who follow them, only pursue their 
idle desires in worshipping women. Modern man's exaltation of the woman 


* Protective jealousy, pronounced as al-ghayra in Arabic, refers to a sense of honour (al-anafa) and zeal (al- 
hamiyya) felt by an individual (both male and female) in maintaining their rights, loved ones, and property. 
It is also defined more specifically as displeasure felt by an individual, more acutely noticed in men, when 
having to share their sole rights with others, While it can be felt towards any right of a sacred nature, it is 
most often associated with protective jealousy between spouses, moreso of a man towards his wife (and the 
women of his household), and his outbursts of anger (thawrdn al-ghadab) when he feels his rights over them 
threatened. Scholars state that this emotion was divinely placed within people as a means of preserving 
family and lineage (nasab), the lack of which would lead to societal chaos and decay. There are numerous 
other narrations that speak of protective jealousy within the Prophet (#)-manifested in protecting and 
preserving the religion beyond anyone else-as well as Allah possessing this right on His slaves (that they 
should not associate others with Him in worship, or that they should disobey Him). See: al-Razi, Muhammad. 
Mukhtar al-Sihah. Beirut: al-Maktaba al-‘Agriyya, 1999) 232» al-Raghib al-Agfahàni, al-Husayn. al-DharTa ilā 
Makàrim al-Sharl'a. Beirut: Dar al-Kutub al-'Ilmiyya, 1980, 238., al-Kafawi, Ayyüb. a/-Kulliyyát. Beirut: 
Mu'assasat al-Risàla, 671. al-‘Asqalani, Ibn Hajar. Fath al-Bári bi Sharh Sahth al-Bukhári. Beirut: Dar al-Ma'rifa, 


1959-1960, 9/320. 
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of her over himself, however, is nothing but false flattery, 
intended to deceive her and make her a vessel of petty amusement and play 
Just as removing a woman from her private quas and covering 
means pulling her down from her fortified rone into the -- of 
disgrace, her engagement in men's work-which is counted " her attaining 
the rights of “empowerment to become equal with men-is nothing but 
laying upon her the hardship of life so tough that even Eastern men remain 
vet to adopt it properly, much less their women. 
| Her bearing of these burdens comes from her being engaged with 
men, so it is not difficult to imagine that her protection from coercion will 
be predicated on men pardoning her and not taking advantage of her 
femininity-and therein lies the woman's disgrace. The Eastern woman used 
to be the best supporter of man, who would help him in his home, 
participating with him in all aspects of [domestic] life. As either wife or 
mother, she was the queen of her family estate. What we say here concerns 
the Eastern Muslim woman who does possess her rights, and should not be 
confused with some unfortunate wives married to oppressive husbands who 
are cruel to their families; what is necessary [in such cases] is to rectify their 
affairs within the boundaries of Islamic civil society, and the divine law (al- 
shar’) is fully capable of punishing such oppressors, whoever they may be. 
So this woman, weak in bodily faculties-as attested to in Plato's 
writings on women's equality with men," used [today] by advocates of the 
modern woman, and which we will elaborate further in the article, “Veiling 
and Unveiling"-if it is persecution to exist as man's companion, his domestic 
helper, as is the station ofthe Eastern Muslim woman, then her persecution 
and subjugation becomes all the more pronounced when she engages [with 
man] in both domestic life and in competition for [financial] livelihood. 
She has no satisfactory escape from this persecution except to 
become a mere diversion and plaything for men. So those who work for the 
“freedom” of the Eastern woman, [in becoming] like her Western sister, 
further tarnish her with this latter state of degradation, all while claiming 
she has been relieved of the [earlier] persecution faced by women. [They 


and his promotion 


* This equality between the sexes 
Besse though be vy Promoted by moder proponents of feminism, was a proposition Plato 
too ts certain present differences between the two, including physical 


capabilities. See: ‘Abd al-Fattah, Imam. A 
, 4. z 
* Plato writes in Book V of The Republic = wa '-Mar'a. Cairo: Maktaba Madbouly, 1995-1996. 
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are] not dissimilar to those advocates of unveiling who try to ennoble the 
woman by allowing foreign men-those who see and freely mix with her-to 
compete with her husband for her [attention]. 

In our understanding, the woman's physical weakness, which our 
opponents concede, along with men's lust for her out of their human nature 
(fitra), her inability to be completely independent of them, and the lasting 
effect on her from her interaction with men, all combine to make it 
impossible for her to be totally independent in life. 

It also makes it incumbent upon her not to remain alone, and to 
not be susceptible to [the scheming of] men. She should remain restricted 
to just one man, and remove herself from whatever prevents this 
dependency [on him], near or far. 

This is a summary of these two articles: The Foundations of 
Polygamy, and Unveiling and Veiling; two issues that continue being debated 
between those trying to hold onto their religion and traditions, and those 
whose bodies are in the East, but whose hearts lie in the West. The reader 
will realise [after studying] the content of these two articles that reason, 
tradition, and virtue all support the former. Heedless, lustful desires blind 
the views of the latter. Binding their necks are shackles of blind imitation 
(taglid) on which is inscribed, “We found our role models and exemplars 
(gibla), the Westerners, following a particular path, and we follow in their 
footsteps." 

Do not think that the first group follows their forefathers blindly, 
saying, "Indeed, we found our forefathers upon a religion...etc.,” [al-Zukhruf: 
22-23] while the latter walks the path of reason and reflection. Had they [ie. 
the latter group] stated the former, they would have been partially excused 
as blind imitation of forefathers would have been closer to [true] guidance 
than blindly imitating the foreigners. Their imitation is entirely blind, while 
the former's imitation has [at least some] reason and virtue as support. 


Mustafa Sabri 
Former $eyhülislam of the Ottoman Empire 
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THE BASIS OF POLYGAMY 


It is well-known that the question of the woman remains among 
the most pressing of modern times, and the greatest criterion between the 
Western and Islamic civilisations. 


Acknowledging the Permissibility of Polygamy 
is Necessary for a Muslim 


Polygamy remains the first issue on which Islam is often criticised, 
and the most popular of those weak points on which the gaze of Westerners, 
and those Muslims who view matters through their lens, lingers. Even if 
some of them [i.e. Westernised Muslims] are engaged in apologetics on its 
behalf, the furthest they can reach is to argue that polygamy is not necessary 


in Islam, and that it is confined to the historical conditions which allowed 
the possibility of its existence.®4 


What goes above such people, however, is that: 


e The recognition that the permissibility of polygamy is at 
its very root necessary for the believer, and 

e Its stipulations do not make it impossible [in any era], 
otherwise its legislation would have been superfluous 
and vain. Furthermore, the Companions who acted on it 
would have been seeking something impossible. 


I have discussed this issue exhaustively in my book which I wrote 
thirteen years ago in Turkish.“ Seeing that writers in some newspapers have 


once again taken up interest in this issue in recent times, I have decided to 
express my own view [once again]. 


————— 


^ An early 20^-century Muslim thinker who advanced this view was Rashid Rida. In Ridà's view, the ideal 
marital arrangement is monogamy, however polygamy is permitted as a dispensation in extraordinary 
circumstances, See: Rida, Muhammad Rashid. Fatáwá al-Imam Muhammad Rashid Rida, Edited by Salah al- 
Din al-Munajjid and Yüsuf Khari. Vol. 1. 6 vols. Beirut, Lebanon: Dar al-Kitab al-Jadid, 2005, 1/1g-125. 

5 Sabri is referring here to his work Dini Müceddidler (Reformers of the Religion). In the work, he responds to 
many doubts presented by Muslim reformers, and the adoption of various Western principles. The final 
chapter of the work pertains to polygamy. For more on the book, see the introduction. 
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What Islam seeks in marriage and marital life is the continuation 
of lineage and the fulfilling of physical human needs for intimacy jp : 


legislated, managed way. 
None of the other religi 
ese same two goals. It is understood that religion and [sound 


o legislate intimacy, as opposed to leaving 


ons or laws of civilisation are too far from 


seeking th 
reason are congruent in turning t 


it unlegislated. | 
When the need of any man for the companionship of a woman 


then there is no way to achieve that, [which is considered Suitable] in 
except through its pre-legislated path, 


arises, 
[sound] reasoning or from revelation, 


i.e. marriage. 
It must be acknowledged, however, that there are men in this 


world who cannot suffice with one spouse alone, and actively seek others, 
Recognising the conceptual need for polygamy is [unavoidable and] 
necessary, unless one i) deviates from reason and revelation and permits 
fornication, or ii) ignores the realities [of the nature of sex] and denies the 
existence of married men who resort to fornication or iii) for those whose 
minds cannot grasp [the simple fact] that prohibiting polygamy naturally 
entails that some men will fall into fornication. 

Just this amount of discussion is enough as dominating proof for 
those who hold polygamy to be necessary, and suffices in refuting the proofs 
of those who reject it, without need to prolong the discussion. 

I will persist, throughout the length of [this] debate, comparing 
between marriage (al-nikah) and fornication (al-sifah), and will [always] 
prefer polygamy for those whose desires [would otherwise] drive them to 
enjoying women impermissible for them in the sight of the divine law, 
whether through coitus, kissing, embracing, or [merely] looking at them. 
And I will [continue] specifically highlighting those thieves-those that rob 
[women’s] dignity-by placing them at the point of divergence between the 
supporters of polygamy and its opponents. 

Islam is chaste. It does not permit men to enjoy [anyone] other 
than their wives, with whom they have a legitimate contract. So if they feel 
a need for [further] intimacy [from an additional wife], it should not come 
except through its proper channel. They should seek this [intimacy] with 


66 
Sabri i stating that where people argue and disagree on the issue, he would put forward these individuals 
as proof for the position that polygamy is necessary otherwise it brings about their existence. 
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another contract recognized in divine law, such that people know: this 
woman is the second wife of this man. 

Islam is not content putting men and women in illicit 
relationships; making women prey for the poacher, or playthings for the 
corrupt. 

Second wife! Yes, this term is heavy on the tongues of those who 
are enthralled (al-maftünin), mesmerised into changing their intellects and 
social behaviours to match those of the Westerners, who purchase depravity 
and perversion at the price of guidance. 

Oh how I wonder! How do they find [the term "second wife"] when 
compared with “casual sex partner (al-mazni bihà)' which they 
euphemistically refer to as a "girlfriend" trying to mask her disgrace and 
minimise her shame?! The divine law does not recognize this [type of] 
"friendship", nor is it openly announced in society; rather it is whispered 
among the friends, i.e. the fornicators themselves. 


Does a Woman Prefer her Husband to Marry Another 
or to Have an Affair 


I became astonished when I read what one author wrote in this 
regard, “were we to ask any woman, ‘would you prefer to see your husband 
marry a second woman, or only have an affair with her?’ she would say ‘I 
would rather that he have an affair with a thousand women other than me, 
because [eventually] he will return to his senses, and to me alone." 

My response: What does it say about the status of a woman who 
prefers to be the wife of a man who has affairs with a thousand women, as 
opposed to being the wife of a chaste man? 

What is the worth of what this depraved, fallen woman says? She 
whose senses have crumbled to such an extent? And what is the worth of her 
appraisal of men, while she holds chastity in such low regard? 

Is it this type of woman that the writer places in a position of 
judgement, and whose statement he presents as a decisive factor in 
important socíal issues like this? 

Could any man say [the same]? That ‘I would not stop my wife from 
having an affair so long as she returns to her senses and to me’?! 

Twenty-five years ago, I wrote a poem (gasida) in Turkish and 
published it in some Istanbul newspapers, challenging the blind followers of 
the West who loathed the basis of polygamy. The subject of (this poem] was 
a conversation between two women, wherein I described such a woman-in 
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the words of one of the poteet Menai 5e] displeased by he, 
husband marrying another iran while N Ing e if he has affair, 
with [other] women, as being a 'two-horned woman. | 

And were you to ask the author who, at the beginning of his article 
describes those who oppose polygamy as the bearers of civilisation: |, such 
a woman, whom he informs us would tolerate a thousand affairs such that 
she would grow a thousand horns, included among them? 

The root of the writer's laxity in attributing such a statement to any 
woman’ is that he seeks to spread corruption among men, [and succeed; | 
such that this has become a pervasive issue. It has [now] become a Very 
minor thing for women to choose corrupt men as husbands, and easier for 
men to speak favourably of this choice as well [i.e. to prefer infidelity over 
polygamy]. 

The writer counts the man with children from two wives as a 
sinner; as though the children of the second wife were enemies that he 
brings into the family. And yet the author does not consider him sinful ifhe 
brings in a bastard [instead]. 

Maybe he overlooks it similarly to how the wife overlooks the 
mistress and [her husband's] children from her. Or [perhaps] he [the writer] 
pretends they do not exist, as she does, because they are unknown to her and 
society, and [in that way] are nonexistent. The view of Islam is accurate in 
seeing fornication as the murder and execution of a soul, and so it 
compensates it in kind. 

As for what he mentions of the quarrelling of the paternal step- 
siblings (bani 'l-'allàt) amongst themselves, then the root of that is the lack 
of a necessary religious upbringing (tarbiyya). 

And what would the writer say of maternal step-siblings (bani t 
akhyaf), with regards to the hostility that could possibly arise among them?” 


—————— 


& 

then Sabri means here is that some women would rather see their husbands having secret affairs with 

status aR: to giving them the honour of being their wives as well. In order to preserve her ow? 
i deprive others of it as well, In reality, her sense of protective jealousy over her husband is 


weak, and her protective jealousy over her public sta the 
tus , even at 
cost of the dignity of other w P as an exclusive wife means more to her, e 


68 
That is, making it seem like affairs are a minor issue (especially in comparison to something like polygamy ^ 


" 
t should be highlighted that the potential for strife between step-siblings also exists for full siblings, but 


Ua teu uU diligen. lage in the first place. Similarly, strife can also occur between 
opposition to the d those protesting polygamy, who cite this potential strife as a reason for thelr 
practice, be consistent and demand that divorcees and widows remain unmarried in orde! 


to avoid 
o avoid this pitfall? Or do the benefits of marriage, in general, far outweigh its potential shortcomings? 
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Could we possibly imagine that the law would establish a standard 
practice of prohibiting a widow or divorcee from remarriage so that she does 
not give birth to children who would become hostile to those of her first 
husband, as is assumed in the legal standard which prohibits polygamy? 

Moreover, could a legal precedent be imagined which prevented 
men, widowers, or divorcees, from marrying a second time, seeing as they 
could produce paternal step-siblings, and inevitably give rise to conflict 
between them [and their earlier children]? 


The Ills of Fornication are Greater than the Effects of Polygamy 


It becomes obvious that the opponents of polygamy, who count up 
all the social ills found in a polygamous society, can be countered at every 
step with the [far greater] woes caused by fornication. Furthermore, it is 
impossible for the sound mind to prefer fornication over polygamy, or prefer 
its calamities to what results [from polygamy].”° 


Dr. Mazhar Osman Bey’s Statement on Polygamy 


It is for that reason that the renowned Turkish doctor Mazhar 
Osman Bey (d. 1951),” who famously specialises in psychological and 
neurological disorders, states in his book Spiritual Medicine: 


“Sufficiency with one wife (monogamie), as observed in Europe, is 
[merely] a false display of [what the French term] “etiquette,” 
distant from reality. It has become apparent that it does not 
prevent corruption. It is preferable that we respect our religion’s 


" In his edition of Qawli fi 'I-Mar'a, Wà'il al-Hanbali notes here that “As the Prophet (®) informed us, 
Immorality never appears among a people to such an extent that they commit it openly, except that plagues 
and diseases that were never known among the predecessors will spread among them...” Sunan lon Mdjah 
(4019) Chapter: Punishments, See: Sabri, Mustafa. Qawli ' ft 'I-Mar'a wa Mugdranatuhi bi Aqwal Muqallidat al- 
Gharb. Edited by Muhammad Wil al-Hanbali. Istanbul, Türkiye: Dar al-Lubüb, 2019, 32 fna. 

" Dr. Mazhar Osman Bey, whose full name was Yüsuf Maghar ‘Uthman b. 'Uthmàn Zuhdi, was an 
accomplished psychiatrist of the late Ottoman period and a member of the Turkish Neuropsychiatric Society. 
He published a psychiatric journal from 1919 until his death in 1951, titled /stanbul Seririyat: (Istanbul Clinics). 
He also established the Turkish Green Crescent (established as Hildl-( Ahdar Cemiyeti), a non-profit 
organisation seeking to curb smoking, alcohol, and drug use among the youth of Istanbul in 1920 under the 
patronage of Şeyhülislam Ibrahim Hayderizade (d. 1352/1933). The organisation continues operations today 
as Türk Yegilay. He also established a hospital specialising in mental health issues in the Bakırköy 
municipality of Istanbul. The hospital, named after him, continues operations today. See: al-Mawsü'a al- 
Islamiyya al-Turktyya (42/189), op cit Wà'll al-Hanball, 32; Artvinli, Fatih, Şahap Erkoç, and Fulya Kardeş. 
“Two Branches of the Same Tree: A Brief History of Turkish Neuropsychiatric Society (1914-2016)." Noro 
Psikiyatr Ars 54, no. 4 (2017): 364-71. 
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legislated [system of] polygamy, rather than ignoring how 
expansiveness necessarily entails the present (state of] Comp 
and depravity [found today." On 


The opposing writer says, concerning the ratio of men and Wome 
that, "If a war breaks out, and a large number of men were to die in it i 
would become possible for us to return to our religion and establish 
polygamy with the changing times.” I [for my part] implore him to “Tetum to 
his religion” without delay. 

I wrote in my aforementioned book:” Based on the number of 
women being greater than that of men, or the reduction of their number 
through wars, or some men’s lack of interest in marriage, or the desire of 
some single women to marry [already] married men, or any number of 
reasons; it is possible for there to be a woman who desires to be the second 
wife of a man, and for polygamy to be within the realm of possibility, 

And [the very existence of] such a woman is sufficient to be 
considered an addition [to the number of women over men] when tallying 
their numbers. If this woman was not to be found, then there would be no 
place for polygamy, nor for people to complain about it. 


The Presence of Sex Workers Indicates 
That There Are More Women Than Men 


While my defence of polygamy primarily relates to fornication and 
immorality, I can also prove that there are more women than men. Without 
taking the issue to distant valleys,? [one can simply] highlight [this surplus 
by acknowledging] the presence of certain women in every city who live by 
selling their honour. I need not prove that these women are a surplus over 
men in every town in which they are found; they are obviously present as a 
surplus. It is incumbent upon men who are compelled [by their lust] to be 
with them, to [instead] marry them [i.e. these women]. Whether they are 
already married or single, they should make what they pay for the price of 
their chastity into maintenance for the family. 

I oblige them to do so. This will not please the opponents [of 
polygamy], however, because they seek to position men such that they can 


? Sabri is referring here once again to his work Dini Müceddidler (Reformers of the Religion). See: Sabri (n. 


70), at 33. 
7 i.e., one need not think too far. 
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easily replace one woman with another. Thus it becomes apparent that the 
objectors [to polygamy] are displeased by the limitations which polygamy 
[in Islam] guarantees, despite their protests [to the contrary]. It is in this 
vein that one European writer says, “Muslims may lay with up to four 
women, but Westerners, who consider themselves more civilised than they, 
may lay with whatever number they please.” 

Opponents, startled by my position, retort, “how can every man 
marry the one with whom he seeks to fornicate? Perhaps she is a prostitute, 
living at an open or hidden brothel, and opening her door to whoever 
knocks. How can honour and such a marriage coincide?” 

Yet I will only add to their surprise, by saying that marriage does 
not lower human dignity as much as fornication does. And no matter how 
high a man’s dignity, he will plunge into the depths [of degradation] for the 
woman with whom he wants to fornicate. Marriage, however, does not 
diminish a man’s dignity and honour, but rather raises up the woman and 
saves her from dishonouring herself.” 


The Woman and the Man with Regard to Polygamy 


As for the writer’s statement that, “it is a woman’s right to singly 
possess her husband and his love, and that she should say to him in public, 
‘if you attach another woman to your chest, then I will attach another man 
to mine, for [as they say,] an eye for an eye and a tooth for a tooth,” it bears 
remembering that he also described a woman who would rather her 
husband fornicate with a thousand women rather than take a second wife, 
as we have commented on previously. When you bring together and 
synthesise these two positions, the result will be that: 

That woman whose husband fornicates with a thousand women 
will herself, lex talionis, fornicate with a thousand men. This is despite her 
permitting him those countless affairs, preferring that over him marrying 
another. Perhaps she prefers that he fornicate rather than marry [a second 
wife] because it makes it possible for her to retaliate [in kind]. Because she 
cannot say, "if he marries after me a second, then I shall take a second 
husband," because neither the law nor her human nature (fitra) allows this, 
and because her uterus cannot combine children from two men without the 
mixture of lineage.” As for a man, it is possible for him to accompany many 


— ——— A 
* Meaning the paternity of the child would be unknown. 


hildren without any confusion in their parent, 
t apparent distinctions between man and wo Re, 
It is established that the corruption " husbands provokes thei 
to their corruption. As for the existence of corrupt men, hi 
ble to deny through concealment, in fact, it is impossible t. 
nstead], it is obligatory to correct the conduct [of such 
[an institution] which Muslims have come ty 
k its place. 
ow can we prevent widespread corruption 
It is not even the case that all the corrupt 
such that we may marry them to a 


and sire many c 


wives and leads 
is a fact imposs! 
conceal altogether. [I 
people] with polygamy ^ 
forget since corruption too 

And if someone asks, “h 


in the land by reviving polygamy? 


people are married [to begin with] 


second.” 

The response to that is the corrupt person-or in preferable 
expression: he who sees himself liable to fall into corruption-if he is single, 
should marry. And if he is married, then he should marry a second, and a 

ttains [sexual] sufficiency. And if he cannot be 


third, and a fourth, until he a 
satisfied with four, and desires a fifth, then he should divorce one and marry 


that fifth. 
If all this is considered playing around with one’s family and 


household, well, I would respond that (such playing around and all it 


entails] is still better than corruption [and infidelity]. 


Have mercy on me! Some evils are not as bad as others.” 


And what [would I say] if they were to ask me about the fountains 
of wealth necessary for [all] these marriages? 1 would show them the 
fountains of wealth spent in corruption, and that is [certainly far] more... 


The Veil, Polygamy, and Simplifying Divorce Prevents Corruption 


Additionally, returning to our faith in covering women and not 


all , 
owing them to mix with men lowers sexual appetites, and these tw? 


7 This verse is taken 

part of the verse, in^ En n (qagida) of the pre-Islamic poet Tarafa b. al-'Abd (d. 569 AD). [n the Fist 
composes these verses MEL Mundhir! You have annihilated [us], so spare those that remain...’ H° 
A aei n d aqui E estera recognized by t 
others, Tarafa stated these w ds sworn an oath to kill him and others from his people. After killing s0” 
avenge his death. See: adit. to the king and they would also serve as an incitement to his people 2 
Lebanon: al-Mu'assasat al- al-Shantamari, Yüsuf. Diwan Tarafa b. al-‘Abd Sharh al-A'lam al 

t al-‘Arabiyya li 'I-Dirását wa ‘l-Nashr-Dar al-Thaqüfat wa 1-Funün, 169. 
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things complement polygamy in preventing corruption. In fact, they may 
even suffice one from [needing to partake in] polygamy in the first place, 
because polygamy has been placed in rivalry and competition with 
corruption. 

The third medicine-against the sickness of corruption-is to make 
divorce easier to a certain extent, as we have previously indicated, because 
Islam legislated divorce as it legislated marriage. 

However, the modern trend which has become the norm in the 
Muslim world has made divorce impossible, such that a Muslim man 
unhappy with his partner is forced to accompany her for his whole life. 
When he leaves home, his eyes roam over all the women of the world, and 
he sighs deeply with resignation, and perhaps even fornicates. He bears its 
[i.e., fornication’s] sin, but is unable to bear the shame of divorcing his wife. 
This tradition came to us from the West. 

Those of us enamoured in following [the West] and its people in 
everything believe that they do not possess [the ability] to divorce their 
wives.” And we have heard so much about their opposition to divorce in 
Islam, that we have prohibited it for ourselves! All while the Europeans and 
Americans are beginning to make it easier for themselves.” They have taken 
ease from us, while we have taken restrictions from them. 

So, the one who grows weary of his partner such that he feels the 
need to replace her through immorality [i.e. through fornication] would be 
able to benefit from the power [of divorce] to exchange one wife for another, 
which is in his grasp. He may find in Islam a reprieve from falling into the 
prohibited, or even plunging into the havoc of polygamy altogether." Who 
knows? Perhaps he can find happiness in his second marriage, and his old 
wife, who becomes new for the one who marries her after him, can find 


* Divorce is strictly forbidden for members of the Roman Catholic Church, although not for members of most 
Protestant churches. Even still, in Protestant-majority Western countries such as the United Kingdom or the 
United States in the 19308, divorce was difficult to obtain, An Act of Parliament in 1937 in the United Kingdom, 
for example, expanded grounds for divorce to Include cruelty, desertion and Incurable insanity; prior to this, 
divorce could only be obtained on grounds of adultery, and before the Matrimonial Causes Act of 1923, only 
men could petition for divorce in cases of adultery, See: UK Parliament, “Divorce since 1900" 
https://www.parliament.uk/business/ publications/research/olympic-britain/housing-and-home-life/split- 
pairs/. Last accessed 27 November, 2023. 
” Divorce slowly became normalised in Western countries over the course of the 20th century, parallel with 
a broad decline in religiosity. According to the statistical office of the European Union, Eurostat, 60% of births 
in France occurred out of wedlock in 2016. The same was true for more than 50% of births in Sweden, 
Denmark, Portugal and the Netherlands in the same year. See; “Are More Babies Born inside or Outside 
Marriage?" Are More Babies Born inside or Outside Marriage? - Products Eurostat News - Eurostat, 
ec.europa.eu/eurostat/web/products-eurostat-news/-/ ddn-20180416-. Accessed 30 Nov. 2023. 

That ís, a sexually-unsatisfied man who divorces and remarries may become so satisfied with his new wife 


that he need not take on the burden of becoming polygamous. 
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happiness as well.” 
On Complicating Marriage through Raising the Marriage Age 


Maintaining chastity [among the youth] is helped chiefly by no, 
making the process of marriage difficult by stipulating for it a specific age, or 
by delaying marriage years beyond the puberty of both sexes. Who can 
[seriously] guarantee that young boys and girls can pass through these long 
years, the flowering of their youth and the boiling of their blood, and spend 
them in chastity and [religious] devotion?! The fact that they are too busy 
with studies for marriage at this stage of life is no excuse for their parents to 
take so little concern for their physical needs. Nor is it an excuse for the 
youth themselves, because they are considered legally mature and 
accountable. No one has ever been given a licence to be corrupt on the basis 
that he is a student and it is impossible for him to marry. 

The law of Islam obligates marriage for everyone who fears himself 
susceptible to corruption, and does not allow for anyone to fall into 
fornication even if they are in their stages of study. Rather, Muslims are 
obliged to devise a way to harmonise learning with marriage In order to 
protect the chastity of students." 

And human nature (fitra) does not permit the stage of fervent 
youth to pass by in inactivity and waste, nor [does it permit] reproduction 
in an improper way, ultimately leading to waste [once more]. 

And yet, because we saw that Westerners do not marry ín the 
vigour of their youth, we started blindly following them. We never 


considered that they do not care if their youth serve their physical needs in 
——— 


Oats perhaps divorcees wil find happiness with their new spouses. This notion i borrowed from th 


Quranic exhortation that, “But if they choose to separate, Allah will enrich both from His bounties. And Allah 
is Ever-Bountiful, All-Wise.” [al-Nisa* 


and applied. x 
rendering this issue one of communal obligation in the legal ; Sabri’ ne 
than ever before. See: "Pre- Marital Sex among Muslim Youth* The p " — 
www.thefyi.org/ infographics/ pre-marital-sex amily and Youth institute, 3o Jan. 
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ways unacceptable to Islamic social ethics, such as mixing with, embracing, 
and exchanging [expressions of] love with young women. Or [worse, ] 
perhaps we did consider this, and yet followed them with indifference [all 
the same]. 


Retaining with Honour or Separating with Grace 


In brief: Islam is easy. It wishes for us ease in our affairs, and its 
scheme with regards to husbands and their wives revolves around either 
keeping them with kindness, or leaving them with goodness, as mentioned 
in the Qur'an.” 

And although marriage is, naturally, a firm commitment as 
expressed in the Qur'an,” with divorce being most hated of that which Allah 
permits," along with [the fact that] Allah loves not the ‘samplers’, as 
mentioned in the Prophetic narration;“ nothing from these [textual 
injunctions] joins one spouse to the other such that they cannot separate, as 
[was the case] in the marriages of all previous nations. 

[In Islam], the man holds [the power of] divorce (faldq) and so 
does the woman if she stipulates it in the marriage contract,” or through the 


" “Divorce may be retracted twice, then the husband must retain his wife with honour or separate from her 
with grace...” [al-Bagara: 229) 

" "And how could you take it back after having enjoyed each other intimately and she has taken from you a 
firm commitment?" [a/-Nisd* 21) 

5 It was narrated by ‘Abd Allah b. ‘Umar (may Allah be pleased with him) that the Prophet (88) said, “Of all 
the lawful acts the most detestable to Allah is divorce.” Sunan Abu Dawid (2173) Chapter: The Disliked Nature 
of Divorce. 

“ This is in reference to the statement of the Prophet (8) that, “do not divorce women except with suspicion 
[meaning, a legitimate reason); certainly, Allàh-glory be to Him-does not love the male or female samplers.” 
Explaining the narration, al-Munawi (d. 1031/1621) states that “[the samplers are those who] marry with the 
goal of sexual gratification (dhawq al-‘usayla), and once that is achieved, they separate. Marriage for this 
reason is severely disliked as is divorce without suspicion; meaning, without a valid reason.” See: al-Munawi, 
Muhammad ‘Abd al-Ra‘if. 1972. Fayd al-Qadir Sharh al-Jami' al-Saghir. VoL 6, 6 Vols. Beirut: Dar al-Ma'rifa li 
'l-Tiba‘a wa 'l-Nashr. 411. For the narration, see: a/-Bazzar (8/70), and al-Tabarani, al-Mujam al-Awsaf (8/24). 
* It is important to note that this is an issue of disagreement (ikhtilaf) between the scholars of the four Sunni 
schools. The majority of scholars held such a clause to invalidate the contract. The Shafit and Hanbali schools 
held the contract to be rendered void at the mere stipulation of such a clause. The Maliki school held that the 
contract must be invalidated, however, if the marriage had been consummated before the dissolution, the 
marriage would remain valid but the condition would be terminated. The Hanafi school (with which Sabri 
was affiliated), however, held exception, permitting such a stipulation when verbalised by the woman during 
the marriage contract, as opposed to the man. The right to entrust divorce (tafwid al-talàg) to the woman, 
while permitted among the majority of scholars during the marriage, would be invalid outside marriage. As 
Such, if the man raised the stipulation during the marriage contract, the woman would be accepting a right 
he does not yet possess, and this would then be rendered void. In the opposite case, however, if the woman 
Proposes this clause, the man would be accepting the marriage with a right he, subsequent to the agreed 
marriage proposal, possesses and can relinquish at any point, making it within the confines of the marriage 


> 
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khul'* It can also be held by two adjudicators from their families, Sent to 
rectify their affairs [in cases of conflict]." [This is] because the contin, ation 
of the marriage bond, even though it is sought in Islam and cherished i 
contingent upon the couple not fearing to breach the boundaries of Allah, 
This is also the expression of the Qur'àn." [The exegetes] explain these 
[boundaries] as referring to women's marital rights [from their husbands 
which are similar to their responsibilities [to their husbands] in that both 
maintain goodness, while also entailing a rank for men above them,* And 


Se 


itself, and hence valid. For more on tafwid al-talàq, see: Khan, Fareeha. “Traditionalist Approaches to Shari'ah 
Reform: Mawlana Ashraf ‘Ali Thànawi's Fatwa on Women’s Right to Divorce.” Doctoral thesis, 
Michigan, 2008, 133ff. 

* There are several ways in Islam through which a marriage can be dissolved. These include falàq (divorce), 
faskh (annulment), and the khul‘. The kAul'is a process through which a woman may obtain separation from 
her husband in return for a payment. The husband, who might otherwise not be willing to give a divorce out 
of his own volition (seeing that he has monetarily invested into the relationship through the bridal do 
(mahr), could be motivated to do so through this payment, which would usually amount to the dowry 
amount, but could be greater or less as well. This type of separation is supported by the Qur'nic injunction, 
“So if you fear they will not be able to keep within the limits of Allah, there is no blame if the wife 
compensates the husband to obtain a divorce." Qur'àn 2:229, as well as the narration of Thàbit b. Qays (may 
Allah be pleased with him) whose wife obtained a divorce from him after he accepted the Prophet's (8&) 
suggestion that she surrender the garden he had given her in dowry before the marriage. See: Sahih al-Bukhàri 
(5273) Chapter: A KAul' and How Divorce is Given According to It. 

” "If you anticipate a split between them, appoint a mediator from his family and another from hers. If they 


desire reconciliation, Allah will restore harmony between them. Surely Allah is All-Knowing, All-Aware." [al- 
Nisa’: 35] 


University of 


7 «It is not lawful for husbands to take back anything of the dowry given to their wives, unless the couple 
fears not being able to keep within the limits of Allah. So if you fear they will not be able to keep within the 
limits of Allah, there is no blame if the wife compensates the husband to obtain divorce. These are the limits 
set by Allah, so do not transgress them...” [al-Baqara: 229] 

* « Women have rights similar to those of men equitably, although men have a degree above them..." [al- 
Baqara: 228] Classical and contemporary exegetes (mufassirün) of the Quran have provided numerous 
explanations for what men having a degree over women entails. Classical authorities tend to cite that this 
degree for men over women refers to their rights, or to their virtue. The former because while women possess 
rights to the bridal dowry, maintenance, and not being harmed, men additionally possess the rights to the 
women themselves, as well as divorce, and its revoking. As far as virtue is concerned, while both share in the 
duties of sexual intimacy, men also hold greater responsibilities in providing for the women, and in thelr 
maintenance. Most scholars cite the Quranic verse “Men are the caretakers of women, as men have been 
provisioned by Allah over women and tasked with supporting them financially...” [al-Nisd’: 34] as proof D 
this. This provisionment and bestowal from Allah over women has commonly held to refer to thelr greater 
physical strength, and their overall greater intellect (though this latter idea is contended by more 
PP Piae writers). Some scholars have also cited these two verses In reference to the oat 
‘lineata Ux in keen men are supposed to assist, while duties outside the home are ee 
for his daughter ink " i Se root this Ideal familial framework in the Prophetic guidelines laid de^ 
a ae B e ind All (may Allah be pleased with them both). He tasked s of 
leadership within the eity i e responsible for working outside the home, and taking the du din 

fy In the Prophet's (i) absence, The longest discussion on this topic can be foun 


Ibn ‘Ashi : al- 
n Ashür's explanati bn 'Áshür, Tahir. al-Tahrir wa 'I-Tanwir. Vol. 2. 30 vols. Tunis: i 


on of the verse, See: [ 
Dār al-Tünisiyya li '| ce 


“Nashr, 1984, 2/396-403 
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this manner of expression exalts those ri 
concealed. 


Additionally, it is not hidden that protecting the chastity of both 
parties is one of the objectives set out in establishing the boundaries (hudüd) 
of Allah first and foremost. So ifa breaching of Allah’s boundaries is feared 
from the disobedience of one, then divorce is prescribed with softness, 
kindness, and goodness. It makes no sense for them to spend their lives 
unhappy [with each other and the relationship], and it is a transgression of 
the limits of Allah on the part of the woman for her to deny her husband 
polygamy, which is his right, should he need it. 


ghts in a way that cannot be 


The Islamic Balance: Between Christian Rigidity & Socialist Chaos 


In this freedom to marry or divorce, and the ease with which the 
two spouses navigate it, Islam strikes a balance between the essential 
distinction of the Christians [i.e. exclusivism in marriage] and the chaos of 
the socialists.” [The Islamic model] is not far in its essence from socialism 
(ishtirak), and guarantees benefits for mankind expected [from socialism], 
while freeing it from extremes. And the zakāt of Islam which sees a claim for 
the poor in the wealth of the rich, is a testament to this. 

Likewise, the ease of marriage and divorce in Islam, including the 
ease of replacing one spouse with another, is of this type, meaning: it is one 
way in which Islam resembles socialism. It is with this ease that Islam can 
recognize [some] people's need to reinvigorate [their married life], which 
reprobates and socialists have made absolute.? Islam offers renewal within 
boundaries and binds it to an organised system. 

The Ansar of Medina used to support the Muhajirin among the 
Companions of the Prophet (may Allah be pleased with them all),” to the 


" It was commonly held by socialists and communists in the early 2oth century, such as in the newly 
established USSR, that traditional marriage bonds were relics of an outdated social system. The 1918 Soviet 
*Code on Marriage, the Family and Guardianship" introduced *no-grounds" divorces, and abolished the 
concept of illegitimate birth, among other changes. The USSR later reverted to a more conservative family 
code in 1926. See: Goldman, Wendy. Women, the State, and Revolution: Soviet Family Policy and Social Life, 1917- 
1936. Cambridge: Cambridge University Press, 1993. 

" Sabri is criticising both Christians and socialists for dealing in absolutes. They either forbid divorce 
altogether, or attach no commitment to marriage whatsoever, in his view. Islam, he suggests, is the middle 
path. 

” The Muhdjirin (Migrants) were the early Muslims of Mecca who followed the Prophet to Medina to escape 
Persecution by the pagan rulers of their home city. The Angdr (Disciples) were the Muslim converts of Medina 
who received the Prophet and the Muhdjirin, and helped them settle in their new home. The Prophet 
famously paired off Medinese and Meccan Muslims to help one another as brothers, and bring together the 
two parts of the Muslim community in a spirit of brotherhood. 
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extent that an Ansari who had two wives would separate " 

marry her offto one of them [i.e. the MuAaàjirin].9 This is | but] n. ne te 

the ease of marriage and divorce in Islam, and that the Maur à h, 
0 


selflessness and sacrifice, not selfishness and monopolisation,* ig 


Polygamy within Divine Law, and Polyamory Outside Mary; age 


We return to polygamy, and compare it to having multiple pa 
! :ace-something preferred by those enti biu 
outside of marriage-something p y tirely engorged by th 
mindset of blindly imitating those foreign to Islam with its legislation , 
polygamy-and they [falsely] attribute this preference to [all] women, i 
I have spoken about this comparison in my aforementioned book. 
“In the unregulated taking of multiple partners lies: 
e harm to the husband who loses his chastity; 
e harm to the [second] woman with whom he conjugates 
who loses her chastity, and 
e harm to the wife insofar as she is married to a man who 
has lost his chastity. 
e It also harms her as she may possibly lose her chastity in 
seeking revenge upon her husband, and it is [in tum] 
e harmful to the husband in this respect. It is also 
e harmful to the husband of the woman with whom he 
conjugates if she is married. Further, it is 
e harmful for the wife of the husband with whom the first 
wife conjugates out of revenge against her own husband 
and it is 
e harmful for the children who are lost between all these 
fornicators. It is also 
e harmful for all involved due to transmittable diseases 
which may arise from all these conjugations, and 
[finally,] it is 


—— 

NAE arie of this was when the Companion Sa'd b. al-Rabi', an Ansari, offered to divorce 

bless you and your family, not ae b. ‘Awf. The latter politely declined, ur e ia 

T of the Helpers in Medina. ; please tell me where the market is.” Sahih al-Bukhári (379! 

"tee na he iles] ants preference over themselves even though they may be in need. And whoever is 
ess of their own souls, it is they who are truly successful." [a/-Hashr: 9] 
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e harmful for the wives of these conjugators, and the 
husbands of the conjugating women who spread diseases 
through their fornication. 

These are ten harms, the last three of which lead to immediate 
harm in one’s life.” 

And Allah has wisely willed that debilitating [sexually- 
transmitted] diseases should take hold as a result of these unlegislated 
conjugations. 

And polygamy, in comparison to these ten, contains [just] one 
[supposed] harm limited only to the wife, i.e. that her husband marries 
another woman, which, even if it is a harm insofar as it does not leave her 
husband to her exclusively, at least does not remove her honour. Her 
husband has simply exercised his Islamic right. The [wife's] situation is 
analogous to the birth of a younger brother after a son, who thereby no 
longer had a monopoly on his parents’ attention." 

I am not someone who does not attach value to love and the heart, 
and the bond between them that gives life or death. Nor am I someone who 
does not appreciate those compassionate husbands who, out of love for their 
spouses, or at the least out of mercy, do not marry someone else, even if they 
need it. The Prophet ($8) said, “Whoever is gentle with my Ummah, Allah is 
gentle with him.”” 

I truly do not understand those writers in opposition [to 
polygamy], those who put on such a display of care and value for the heart 
and love of the first wife, all while easily pardoning the betrayal she and her 
love face from a husband who cheats with another woman, instead of 
marrying her. This is despite the fact that the attack against the heart in the 
first case [of him having an affair] is worse and uglier [than polygamy] 
because sharing in that [illegitimate] love includes the downfall of everyone 
involved.” 


Polygamy’s Burden for One Woman 


* All ten issues raised by Sabri are harmful, but the first seven are primarily harms to one's morality, heart 
and character, and their effects may not be fully felt until Judgment Day, if one were able to hide their 
infidelity until death, for example. The last three, by contrast, will undoubted! cause i 
in one's worldly life. Í nee 
* See: Sabri. Dini Müceddidler (Reformers of the Religion), 332. See: Sabri (n. 70), at go 
" The narration above can be found as an authentically reported Prophetic su | 
pplication i 

(40/393): May Allah be gentle with those who are gentle with my Ummah,’ See: Sabri (n aon edie 

The dignity of all parties; the cheating husband, his wife, and his mistress, is compromised in the N f 

case o 


him having an extramarital affair. On the other hand, in the cas that 
thai dicey c that he takes a second wife, everyone retains 
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Contains Benefit for Another Like Her 


on the first wife and hurts her, stil 


Polygamy, even if it is tough 
fe like the first, as opposed to , 


benefits another of her sex-making her à wi 
lowly girlfriend. 

And humani 
multiple partners without r 
left by legislated polygamy- 


ty, if it looked to polygamy: and its contrast of taking 
egulation-which must necessarily fill the void 
if humanity considered both without bias, i 


would find that [legislated] polygamy 'S more beneficial to women in 
general, and in improving their overall state. Meanwhile, the opponent looks 


[only] to the benefit of some [women,] at the expense of others. 
Let alone that, if [it is alleged that] polygamy deprives the sexes of 


equality, [it must be acknowledged that] man is not equal to woman, 
Polygamy speaks to à lack of equality; the human nature (fitra) of a woman 
which refuses to engage in polyandry in response to polygamy, as we have 
mentioned, itself speaks to that lack of equality. 

Furthermore, a woman is unable to give birth more than once ina 
year, whereas man’s reproductive power renews every day, and nothing can 
prevent him [from fathering children]. Furthermore, à woman is not in need 
of a man during the days of her menstruation, postpartum bleeding, and 
childbirth. She also becomes an old woman before the man, at which point 
she is unable to give birth; [ physical] oldness strikes her before she becomes 
old [in years]. So she is a virgin, then à married woman (thayyib), then 2 
mother, and her [physical] tenderness and freshness pass away through 
each stage. If we were to restrict men and women in the balance of equality- 


so as to be just to women-we would oppress the man who is superior in his 


natural composition.” 


ems designed "° 
the other. Man) 
inised and place 
lutions such i 


99 This pr j t 

accommodate both males mete has all but proven true in the modern world. Syst 
— PH d often hinder the development and needs of one or 
boys at a disadvantage against -— on systems, for example, are considerably fem 
redshírting may mitigate the peers, whose brains develop earlier. While so 
system of education, on which late they fail to address the root cause underlying this crisis. The E - 
the needs of both genders, often prove d norms. They may assist girls in the short-term, but b ; 
the long-term. See: Reeves, Richard V tive to boys (and subsequently, the women around j 
P PN ditaati Glin ici T AOT NN Ania S School a Year Later 
entry-school-start-redshirting/ https://www.theatlantic.com/m delay e 

6712 agazine/archive/2022/10/boY* 
38/. Last Accessed: December 1", 2023. 
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Is it not noticeable that even a mother prefers her child to be male? 
Does this not indicate recognition by the woman of man’s superiority?’ 

The claim of “equality between men and women’ began to spread 
in modern times under the patronage of some men advocating on behalf of 
women-because of an internal need within themselves. They attempt to 
take care [of their needs] with them by drawing close to them.’ So if the 
cause of [such alleged] equality succeeds, the woman is successful in gaining 
an equality that is only granted and not authentic.’ 

Women in our era try to compete with men by raising the heels of 
their shoes; a competition predicated on pretensions and changing [their] 
natural disposition. However, they should beware that [it may be those very 
same] heels that puts them in danger of tripping in this race with men. 


Increasing Reproduction Among Nations & 
the Unreasonable Contentions of Cenab Şehabeddin Bey 


Given what we have mentioned regarding the superiority of men's 
reproductive capabilities, such that even a large group of women cannot 
compare to even a single man, the way to increase progeny among nations, 
in light of this, is to marry one man to a number of women. And this Islamic 
fundamental is something Western governments will need to establish in 
their lands, especially after one of them does so.” 


As for having much progeny, there is no doubt that it is one ofthe 
most venerated means by which nations seek power. No one doubts its 
benefits, except a writer who once wrote in al-Ahràm"* prohibiting 


SEED 


^ Sabri discusses the issue of equality between men and women in greater detail later in the book. See pages: 
119-123. 

^ Sabri here describes the case of some male feminists, who champion women's causes out of a conscious or 
subconscious desire to gain the approval and intimacy of women around them, i.e. to acquire romantic 
partners. In the case of conscious efforts placed forward, this would be considered predatory behaviour. | 

™ Sabri correctly points out that there would be no legal or social equality between men and women were it 
not for men freely granting women that equality, in Western nations in the early and mid-2oth century, and 
most Muslim nations some decades later. 

“° Sabri suggests that in seeking to increase their populations, Western nations will one day need to allow 
polygamy. Although it is unlikely that he foresaw the major decline in fertility which took place across the 
Western world over the 20th and zist centuries, it has nonetheless become a major policy issue. According to 
UN estimates, the average number of children per woman in Europe has declined from 27 in 1950 to 1.49 in 
2022. See: Statista Research Department. "Total Fertility Rate in Europe from 1950 to 2022." Statista, February 
28, 2023. Last Accessed: December, 14^, 2023, https://www.statista.com/statistics/1251565/total-fertility-rate- 
sabes hrām ("The Pyramids”) is one of the oldest and most reputable newspapers in the Arabic language. It 


> 
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Egyptians from having many children. All the while, Western governm 
are competing to increase the number of their citizens. In fact, th 
remunerating those with many children; offering various benefits to 
just as our Prophet (38) said before, “marry and multiply; for I will 
your great numbers before the nations on the Day of Judgment." 

And I was surprised by the perversity of this writer who, we praise 
Allàh, did not meddle in the debate on polygamy. If he had, he would have 
[surely] considered the fact that polygamy serves to increase Progeny to be 
a harmful effect. 

Even stranger was what a major writer in Turkey% mentioned 
previously, when I debated him on the issue of polygamy; that he did not 
consider the increasing of life to be from its benefits. I mention him here that 
he may be an example of the opposition's arrogance in this issue, and a proof 
for the feebleness of their footing-to the point that they must often reinforce 
their claims with that which contradicts basic intuition and common sense. 

Furthermore, it is men who take up life’s harshest jobs. Women of 
recent generations sharing with them in some small portion of it is the 
furthest thing from true equality. It should be sufficient for you that the 


essential burdens of war lie on the shoulders [of men]; the blood flowing in 
these wars like rivers is theirs.” 


ents 


ey are 
them, 
boast of 


As such, nations need their women to take up sacrifice 
commensurate with a portion of what men sacrifice, and suffer the loss these 
sacrifices entail. These women should wage war on themselves, and bear 


with acceptance the burden of polygamy. In carrying this heavy burden, they 


will be compensated in kind for men’s sacrifice of their souls on the 
battlefield. 


————————— 

was founded in Alexandria in 1875 by two Lebanese Christians, and has since been a fixture in Egyptian 
society, and the Arab world. 

^ See: ‘Abd al-Razzàq. Al-Mugannaf (6/ 173). Other narrations to this meaning also include, “Marry those who 
are loving and fertile, for | will boast of your great numbers before the nations." Sunan Aba Dawid (205° 
Chapter: The Prohibition Of Marrying Women Who Do Not Give Birth. See: See: Sabri (n. 70), at 44 fn. 
 [Mustafà Sabri): “Cenab Şehabeddin Bey (d. 1934), may Allah have mercy on him." Cenab, son of Osman 
Sehábeddin, was a prolific Ottoman and later Turkish physician, poet, and literateur. He studied at the 
Gülhane Military Medical Academy in Istanbul before travelling to France for a number of years for 
specialisation in his field. His residency in France allowed him to study French literature, to which he took à 
great liking. After returning to Istanbul, 


he continued working as a physician at the Haydarpaşa hospital, and 
began to write prose and poetry for al-Maktab newspaper. Born around the same time as Sabri, he 
away earlier at the age of 62 in Istanbul on February 12th, 1934. 
"It is worth noting that Qawli ft al-Mar'a was written in the 19308, with the memory of the First World Wer 


the deadliest conflict in human history to that point, fresh in the public consciousness. 
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And the opposing writer’s statement, which we have previously 
noted, “if war was to occur and a large number of men died, it would then be 
possible for us to return to our religion, and to apply [polygamy] based on 
changing times,” is recognition from him of the roots of polygamy. He 
recognises that it is a right of men in the context of wars; he expresses as 
much without realising it, and without knowing that postponement [of 
polygamy] does not harmonise with that recognized benefit. [This is] 
because the fruits of polygamy established in wake of a war, and the death 
of a large number of men, come only decades after the end of that war. 

The matter at hand: a vigilant Ummah is obliged to remain, after 
one war has ended, capable of fighting another. So, it is necessary for it to 
always be prepared, and not wait until the hour of need." 

Twenty-five years ago in Turkey, I wrote that polygamy, which is a 
burden carried by women, is comparable to the wars of men. I later came 
across a Prophetic narration and wrote it in my aforementioned book, and 
that is, “Allah has prescribed jealousy (ghayra) upon women," and jihad 
upon men. And whosoever is patient with them, with conviction [that it is 
from Allah], and seeks [their] reward from Allah, (s]he will have a reward 
like that of the martyr." [This is] narrated by al-Tabarani (d. 360/918)" from 
Ibn Mas'üd, with an acceptable chain, a/-Jàmi' al-Saghir.” There is an 
indication towards polygamy in the narration." 


? Essentially, one cannot prepare for a circumstance after it becomes a reality. If polygamy is the solution for 
the negative consequences of war and a form of preparation for future wars, it must exist before any such 
future war. This circular paradigm thus brings about the perpetual, innate need for a polygamous society. This 
need finds further support in the Islamic legal principle that any prerequisite to the performance of an 
obligatory (wdjib) act consequently becomes obligatory itself. See: Al-Borno, Muhammad. al-Wajiz fi [dah 
Qawd ‘id al-Fiqh al-Kulliya. Beirut, Lebanon: al-Mu'assasat al-Risala al-'Álamiyya, 393. 
“ Dini Müceddidler (Reformers of the Religion), 322. See: Sabri (n. 70), at 45. 
^^ Ghayra, as described earlier, is a form of protective, righteous jealousy enjoined upon Muslims. This is 
distinct from covetous jealousy (hasad), which is to be condemned. To have ghayra is to be jealous of one’s 
spouse, for example, i.e. to not want anyone else of the opposite sex to spend time with them, or to jealously 
protect their honour. This exists for women as it does for men, though it is less heightened. The wives of the 
Prophet (8) would often mention the jealousy they felt over him. Umm Salama expressed herself as a jealous 
woman upon his proposal, and 'Á'isha would remark that she never felt jealous of any of the wives of the 
Prophet (®) like she did over his first wife, Khadija (may Allah be pleased with them all). See: Sunan al-Nasat 
(3254) Chapter: A Son Conducting the Marriage for His Mother, Sahih al-Bukhdri (3818) Chapter: The 
Marriage of the Prophet (8) with Khadija (may Allah be pleased with her) and Her Superiority. 
™ The authenticity of this narration is questioned by Hadith scholars as it contains Une b. al-Sabbab (d. 
235/849) upon whose reliability there is dispute. See: al-Tabaráni, Abi 'I-Qásim. al-Mu jam al-Kabir 10/87. , al- 
Bazzàr, Abd Bakr. Musnad al-Bazzdr 4/308. See: Sabri (n. 70), at 46 d e 
B - ‘ : ri (n. 70), at 4 
ug MM m read ibunt n vios ii na similar to men, are nonetheless 
tasked with needing to have patience if their husband procures other wives. This same n is ji ae 
of men who exclusive over their wives, but are otherwise tasked with fighting in e path o 
Possess rights 
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And what is intended by the prescription of jealousy in w 
the prescription of what would cause that jealousy-which is poly Omen jg 
have explained this because jealousy is also found in men, but th ni We 
charged with it, i.e. that which causes it, like women have been du 
[With that], we should conclude this article, as it has becom 
e 


drawn-out for the reader... 
In summary: in polygamy lies certain safety and protection fro 
m 


sexual vice, and power for the nation that practises it. 


peepee 


Allah and maintainin 
g patience over riski 
women who have to tolerate their hus ng their lives. The Prophet (@) is indicating that the reward of such 


similar to the great reward bestowed bands seeking other wives or those in polygamous relationships 15 
his life for that cause. upon the martyr who fights in the path of Allah, and ultimately gives 
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ON UNVEILING AND VEILING 


There is no dispute that the [Near] East is the cradle of civilisations and 
knowledge. This is because it is the homeland of prophets and the place 
where divine revelation was sent down. Even the Greek civilisation, which 
is the oldest in Europe, and that by which the West was illuminated before 
its illumination with the knowledge of Islam-when its civilisation which was 
established in Spain at the hands of the conquering Arabs-itself borrowed 
from its connection with the inhabitants of the Asiatic coasts by trade and 
other means, not to mention the original Greeks themselves being migrants 
from the East. 


Unveiling is Primitive, while Veiling 
Indicates Religious & Moral Development 


There is also no dispute that unveiling (al-suftir) reflects a 
primitive, primordial state of man, or that veiling (al-ihtijáb) arose after 
mankind's development of religious and moral conscience which inhibits 
[men] from chaos in natural, physical circumstances. [Veiling] prevents the 
means [by which chaos takes hold], and acts as a barrier between males and 
females. 

And veiling was made specific to the woman as opposed to the 
man, because he is busy outside the house, and because his position in 
sexual circumstances is that of a pursuer, and the position of the woman is 
that which is being pursued, so he seeks and asserts, and she accepts or 
rejects. 

Her veiling is a medal of her rejection, with which she is decorated 
in front of the man, so that he need not be rejected and turned away by 
tongue or by hand. And in it lies her security from being the object of man's 
desire. 

So if a man approaches her or tries to seduce her with his eyes, and 
if she wants to accept his advances, she lifts her veil for him, and he 
understands that she has accepted his pursuit. Furthermore, her unveiling 
for a specific man without his pursuit is a sign that she would accept his 
pursuit, and lures him into seeking her. Her general unveiling is a symbol of 
general acceptance and enticement. 
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Veiling Compliments Natural Ghayra, 
while Desires Delude (nto Unvelling 


So veiling, while it restricts against the general chaos of natural 
sexual circumstances-and in this respect contradicts nature, is (also 
harmonious with the protective jealousy (al-ghayra) with which -— 
een created and agrees with nature from another angle. Protectiy, 
is an instinct whose power extends from the soul, while 
exual circumstances [is an impulse which arises] 
ires. So this [chaos] is enticed by unveiling, and 
by covering, and between these two instincts, a 


have b 
jealousy, however, 
unrestricted freedom in s 
from [physical] sexual des 
that [jealousy] is [served] 


war rages inside man. 
Western civilisation has chosen the first side (i.e. that of sexual 


desires) and decided not to prohibit its people from enjoying the sweetness 
of unveiled women, and the mixing of the sexes in clubs and late-night 
soirées. It sacrifices the second natural state in pursuit of that enjoyment. 
As a result, the Western man mixes with all women, kissing their 
hands, sitting with them while they are exposed and half-naked, and he 
embraces them, thus conceding his protective jealousy over his wife, sister, 
and daughter, as other men mix with, sit among, and embrace his women. 
As he sees it, the cost is small in comparison to what he reaps in profit; 
perhaps he does not even possess anyone to sacrifice, so he simply enjoys 
pure profit. 
These soirées, essential concomitants (lawazim) of a civilised 
society in the West, are nothing but a pronounced, open support for that 
mixed society and seeking to draw one sex closer to the other in conjugation 
and bondage. It also kills protective jealousy within those from whom it is 
most expected, and in whose best interests it lies. It is as if those parties were 


mere open orgies. 


Suspending Ghayra Contradicts Nature & Virtue 


The elimination of protective jealousy in Western civilisation 
reached such a degree that it began to be considered a defect, while a human 
being would [naturally] judge it a virtue. Its writers and its poets were 
ashamed to change this natural inclination; as the famous French poet 
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[Victor] Hugo (d. 1885)" wrote to the International Peace Congress in 
Lugano [Switzerland] in the year 1872:"5 


“We shall have the spirit of conquest transfigured into the spirit of 
discovery; we shall have the generous fraternity of nations in place 
of the ferocious fraternity of emperors; our country will be without 
frontiers, our budget without parasitism, our travel without 
barrier, education without brutality, our commerce without 
duties, youth without barracks, courage without combat, our 
justice without the scaffold, life without murder, (the forest 
without the tiger, the plough without the sword,] speech without 
censure, conscience without judgement, truth without dogma, 
God without the priest, heaven without hell, and passionate love 
without hostility and exploitation [Hugo: love without hate]. [The 
dreadful binding of civilisation will be defeated; the terrible 
isthmus which separates the seas of mankind and felicity will be 
cut. There shall be on earth a flow of light. And whatis all this light? 
It is liberty. And what is all this liberty? It is peace.]""* 


And by ‘passionate love without hostility and exploitation’ he 


[Hugo] meant that liberal expansiveness will replace the strictness of 
protective jealousy. 


The Advice of the French Poetess to Eastern Women 


And despite this, people of clean nature in the West feel the 
bitterness of this mixed society, and speak with sadness of this grave truth; 


——————— 


™ Victor Hugo (d. 1885) was, aside from a novelist, a French Senator and Member of the National Assembly. 
He was one of the most influential liberal thinkers of France in the igth century. He showed considerable 
interest in Islam and wrote sympathetically toward the religion, leading some to speculate that he may have 
privately held Muslim beliefs, though this has not been proven definitively. He had mixed feelings about 
imperialism; in his most famous novel, Les Misérables, he condemned the French colonisation of Algeria: 
"Algeria was too harshly conquered, and, as in the case of India by the English, with more barbarism than 
civilisation.” See: Hugo, Victor. Les Misérables, Random House Publishing, 2000, 720. 

“ Hugo was a longtime member of the International Peace Congress, presiding over the 1849 session in Paris, 
where he first delivered a speech similar in content to that quoted here by Sabri. His speech written for the 
1872 session in Lugano, titled "My European Compatriots" promised a bright future for Europe and for 
mankind. Hugo did not actually attend this session in-person, as he was occupied in the English Channel 
island of Guernsey. 

" This section from Hugo has been translated directly from the original French. Sabri's rendering of the 
speech is slightly different than the original, with several omissions and imprecise ordering of some 
predictions; these have been included here in brackets. See: Hugo, Victor. “L'Avenir de l'Europe." In Actes et 
Paroles, Vol. III. Paris: J. Hetzel, 1880. https:/ |www.atramenta.net/lire/oeuvres715-chapitre-53.html. 
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so has written the greatest Turkish writer, Cenab Şehabeddin Bey," ; 
book titled Evrak-ı Eyyam about Madame Delarue-Mardrus (d ' b his 
: 1945), 


whom he describes as one of the greatest poets of France. She said to h; 
Im: 


“Tell your women to appreciate their own happiness, and how 

compulsion of a veiled life protects them from so many — 
unease. Do they not know the number of women beloved " f 
who cry piled upon my shoulder?! Lodged in my ears are me 
wrenching complaints from women, oh yes! Entering these T 
dance parties is seen as a fitting invitation for [men to] pursue 
woman romantically], however the protective jealousy which "a 
at a wife's heart enters these parties along with her dearly beloy » 
husband. It is like a venomous viper, oh what a snake! Do i 
know that? The dance parties, theatres, and meeting halls; the it 
nothing but [memories] of the Sainte Office's [Holy Office oth 
Catholic Church] torture chambers,” and nothing but hell befor 
the man concerned with his wife's affairs, or a woman who loves 


" Cenab $ehabed 
"Yarinki = PASAHE iir in Islamic law and Ottoman society; one article in particular, 
veiling for women, and complained of Isl | ik Kánunusáni, 1337) in which he argued against the necessity of 
harsh criticism from Mustafa Sabri à İski ack ef appreciation for line ats such na cultum, nem 
(Peyám- Sabah, 17 Kánunusáni nr skilipi Atif Hoca. In another article titled "Hátime-i Münazara” 
must be done in favour of ioa ^ argued that despite the complaints of some ‘ulama’, some ijtihüd 
Kánunusáni 1337), said that Misi. ng modern necessities. Sabri, in a religious newspaper (Alemdar, 9 
Despite disagreements, however ia. the religious law was beyond both his, and $ehabeddin's authori 
as “the greatest Turkish writer" It nevertheless greatly respected Şehabeddin Bey, referring to him here 
Westernisation who Sabri dev Md be gathered that he was not one of the extreme advocates of 
(187-1934)* In TDV Islam Ansiklopedi of this book to refuting, See: Tarakçı, Celal. “Cenab $ahabed 
Accessed: December 15", 2023. h int Vol. 7. Istanbul: TDV Islam desc an Merkezi, 1993. L5! 
" Lucie Delarue-Mardrus eas fa quen but f echas NRE Bud 
lifetime, some of which became in Do P novelist and artist. She authored Imm than 70 books in her 
once married to a French-Arabic a r. She was a highly independent and eccentric woman: although 
pursuits and social life. She was an open | ne divorced him and devoted her life completely to her artistic 
experience with the Muslim world iion lan and wrote extensively on women's sexuality. She had some 
Delarue-Mardrus, siréne de l'Estuaire né ng to Morocco and Tunisia in 1905. See: Albert-Sorel André. Lucie 
^? Sabri is referring here to a specific " e-native de Honfleur. 1999. Éd. de la Lieutenance Honfleur. 
^ This is a reference to the Holy Offi per species native to West Asia, called the Bireais vi r 
and punished heretics. The In d: of the Inquisition, a mediaeval Catholic institution which sought ou! 
Andalusten Mullins fines etn on is most famous for its activities in Spain, where among other 
to Catholicism. Delarue-Mardrus "ur by the Spanish Crown were tortured killed and forced to convert 
mediaeval torture chambers of th ia is compares modern dance parties, iin and meeting halls to the 
e Inquisition for the jealous feelings they provoke. See: Qusl (n. 26) 4159 
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her husband; do you understand?! Go declare this to your wives 
and brothers.””” 


A proof that those who seek unveiling indulge in quieting the 
voices of jealousy in their hearts, killing them in place of enjoying mixing 
with women other than their own, is that those among the believers who 
imitate them do not allow anyone to socialise with their women except those 
who allow them to socialise with their own women [in return]. If they had 
truly intended for the unveiling they call for to be an emancipation of 
women from the so-called “shackles” of veiling, then they would not uphold 
the condition of reciprocity in unveiling their women for any acquaintance. 


Unveiling Has Now Become Half-Nakedness 


Another obvious proof that the aim of modern unveiling among 
women is abnormal, incongruent with [positive] reform, signals that those 
who seek it do not do so in good faith, and which does not increase [women] 
in equality with men, is the fact that they [women] have [already] been 
created free, just as men have. 

One proof of [the fact that this modern unveiling is abnormal, and 
does not make women more equal with men, similar to how they are already 
created free in nature like them,] is that their unveiling does not stop at 
men’s limits. They uncover their arms to their armpits, chests, backs, and 
legs, while men consider it unnecessary to reveal [any of] these body parts 
at all 

Today's unveiling has gone beyond what the language originally 
intended-which is to reveal the face.” It has [instead] transformed to mean 
the half or one-third nudity we see now, and mixing with men in this state! 


= Cenab Şehabeddin Bey attended a party held in honour of Delarue-Mardrus in France when he heard this 
from her verbally. Şehabeddin Bey was speaking over dinner with another French poet about women in the 
Muslim world, when Delarue-Mardrus interjected with her own opinion, recorded here. See: Sehabeddin Bey, 
cens. Evrak-ı Eyyam. Dar Sa'ádat-Qana'üt Matbaası, 1331/1915, 140-142. 

The term employed in Arabic for unveiling here is sufür. This comes from the root s-fr, which refers 
sew to revealing (kashf) but would also indicate sweeping (kanasa), scratching (kashafa), and to travel 
ici it is popularly employed (safar). Ibn Manzür mentions that the root, when It appears in the form 

Á area een to *a woman who unveils (safarat) her face, meaning when the veil (nigdb) is lifted, 
d he piia See: [bn Mangür, Muhammad. Lisán al-'Arab. 3rd ed. Vol. 4. 10 vols. Beirut: Dar $adir 4/367. 
€ a valid difference of opinion (ikhtilāf) among classical Muslim jurists with regards to a 
cose ditti, a face in public, the predominant (mu'tamad) position of the four Sunni schools of 
SNAM a obligation. Jurists within the later Hanafi school, which is perhaps the most lenient 
banain ent for covering, held that safety from the fear of temptation (khawf al-fitna) should 

r a woman to reveal her face, and because this could not be guaranteed in the general public, 
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We can never permit this for a nation whose people care about thej, 
women’s chastity. We see it as the vanguard of corruption and debauchery 
and are shocked by writers who call for unveiling as a self-evident good 
[Despite this,] time and time again we see them complaining about the 


breakdown. humiliation, and recklessness of women at summer resorts and 
beaches. 


Poetic Descriptions of the Alexandrian Beaches 


The impulsiveness of young men and women behind their gushing 
lust, especially at Stanley Bay [for example],"* is described by one of the 


great poets of Egypt in a poem: 


The eyes notice a herd of addax above the sand 
Scattered upon it like a bouquet of roses 


Swaying on their sides above its surface 
Legs spread out, with curved flanks 


You spot another [herd] gathered above the ocean 
Like a flock of birds leaving their nests 


And between themselves another, coming and going 
Like the tides of the wave, high and low 


Naked from all sides of the body, except 
A part that too remains exposed, without [much] cover 


A young girl sits in the club on [the lap] of a young boy 


they argued that she should be required to cover it. The preeminent Hanafi legal authority Muhammad Zahid 
al-Kawthari, Sabr's adjunct as the last Şeyhülislam of the Ottoman Empire and who lived in exile alongside 
him in Cairo, states that “As for what has been narrated from leading [ Hanafi) authorities (fiugahd t-amsar) 
regarding the permissibility of a woman revealing her face and hands, (then) this is restricted to a lack of fear 
from temptation. Where is that civilised society in which a person may be guaranteed respite from 
temptation when a woman leaves [her home] unveiled?..And [while] the lack of temptation [may] be 
ascertained in a specific viewer, with regard to the majority of people, in front of whom the woman appeals 
[with her face] unveiled, then the lack of fear from temptation cannot be envisioned for them altogether. [AS 
such], prohibition from unveiling in front of them becomes necessary based upon this legal basis (ta Ul). It is 
through this that the [position of the] school of Abd Hanifa (d. 150/767) and his companions becomes clear 
on the issue.” See: al-Kawthari, Muhammad. Magálát al-Kawthari. Cairo: al-Maktaba al-Tawfiqiyya, 230. 

“ Stanley Bay was a popular beach in Alexandria, Egypt during the 19305. 
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Upon the rose; between the pouring, the glasses, and the wine 


There the desires enveloping every pair 
Everything humiliating in the open market 


Genitalia in the sea, and likewise upon land 
Woe to the loss of manners upon the land and sea 


And another [poet] said: 


Did you see the crows? Crowded 
Above the coast, or swimming [in the sea]? 


And you saw the beautiful women, walking in [their] splendour 
Flaunting (their bodies] as they come and go 


They were misguided seeing their mothers’ [behaviour] 
And [due to] the careless of [their] fathers 


And their husbands, overlooking [their shamelessness]; out of weakness 


Or through a corruption [ie., cuckoldry] that lay within them 


And [due to] their brothers, themselves] drowning in desires 
Careless of the path [taken] by their sisters 


They [the women] lay off decency, thinking of it as 
Tattered affairs and [worn-out] customs 


And they expose their bodies, save a bit 
Abandoning all shame in the way they move 


Swaying as they come and go 
Displaying their flirting without shame 


They exceed in [playing around]; in fun and games 
Not carrying around good customs or a [level] mind 


At time you may notice them dancing 
With [older] men, and with their own peers 


And sometimes you see them on the sands 
Stretched out besties a crowd of young men 
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Seducing [these] young men with their eyes 
And with shaking flanks [ie., hips] or the [seductive female} laugh 


Sometimes they banter with one another without any shame 
And at other times, they banter [similarly] with young boys 


They hit one wave after another 
Jumping lightly and squealing [displaying femininity] 


A state [of affairs] that truly injures all virtue 
And [at its sight], a righteous soul bleeds [in pain] 


Stanley Bay, you are a [source of] shame for Egypt 
And you are among its [ugliest] stains 


Oh sea, cleanse the people and wash away 
The evils you notice from them 


And another [poet] said: 


Here, we have now left; so tell me 
What did you see at ‘Stanley’? 


What did you see as you stood 
Early morning on the overlooking sand 


From every laughing body 
Invoking [of their] enjoyment to us 


From every conqueror of the hearts 
Striding in boastfulness, and coy 


Or every dweller of the open 
Or every resident of the shade 


Crowds of great beauty 
Going around; [playing] hard to get and [then] giving in 


This one-greeting whomever she wishes 
And that one-miserly rejecting others 
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The earth collapsed with me until 
I almost disappeared from my place 


Amidst my amazement, I started 
Gawking at those receiving and turning 


So when the alluring deer 
Pass by, not affecting my likes 


And when thin waists are greater 
Than any statements and descriptions 


And when sleeping eyelids 
Can almost kill anyone 


And when shining faces 
Almost extinguish every mind 


Oh heart, this is the Ka‘ba- 
Of the world, so stop and pray 


For the naked harlots as if 
They are mermaids of the great sea 


From any valley in Kinana™ 
Or any [of its] places and stores 


The unique beauty rose upon 
The sands of the sunken beach 


Whatever I say, I will not 
Reach the bare minimum 


Oh heart, as the beauty peaks 
Let go of decency for today 


And smile as does the desire 
And break off every shackle 


nn 


 Kinàna, originally an Arab tribe situated near Makkah along the Tihdma coast, is often employed 
metaphorically in Arabic poetry referring to any ‘place’ in general. 
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Forget life and what is in it 
And leave misery for that which distracts 


Enjoy what is in front [of you] 
Of women in a thousand forms 


They wear the white waves 
Ofthe ocean, except for some 


And they swam so beautifully how 
Disappearing in water and sand 


And trading with passions 
Going from one partner to another 


They deceive, seducing thousands of men 
With a single flirtatious smile 


Such that hearts remain 
Remembering [them] in travel and rest 


This one wishes communion 
While that wishes to forget 


And the people from that which they were 
Struck, by mistake and ignorance 


Woe to the deer that 
Chased away the dreams, woe to me! 


In the intoxication of the beautiful dream 
It became free of all sustenance 


Who taught the petite deer 
The ferocity of lions, tell me?! 


The View of a Parliamentarian Writer 


And about this, a writer from parliament mentioned that: 
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"This boy and this girl, by Allah, are a young boy and girl 
from this civilisation, the effects from which we suffer. Both can be 
seen at the summer resorts coming out of their lodging cabins, at 
the break of dawn, naked. Their heads bare, their private parts 
brazenly exposed, they cross from the lodge to the beach in this 
fashion, then do not enter the water that it may cover their private 
parts, but rather wander the length of the beach or the sidewalk, as 
[one might imagine] the first humans might have done when they 
would leave their shelters to hunt for food. It is as if both of them 
[the primitive man and the beachgoer] are hunting prey, except 
that the nets they use are different. 

[Unfortunately,] this assembly is made up of the sons of 
Adam and the daughters of Eve, by Allah! It is an assembly of those 
sons of Adam deeply immersed into the heart of [modern] 
civilisation, and daughters of Eve infected with the opulence of the 
age, embellished from afar. You walk toward her to see what 
[more] remains latent, yet when you arrive near her, you see her 
nakedness, dancing the ugly dance of modern civilisation. If the 
soul cannot bear this torment [of modern degeneracy] in [closed] 
ballrooms and in splendid pageantry, then how can it bear to see it 
[stark] naked in the open like this? 

Similar to this, one may see groups of people in twos, 
threes, or more than that, [who have their pictures taken] by a 
photographer in poses humiliating beyond all disgrace.” 


A Female Writer’s Complaint 
Against the Consequences of Unveiling 


And one female writer says: 


“Fate and bad upbringing (tarbiyya) has given us some of 
these careless and mentally-deficient women who imitate the 
dancers by bathing at the beaches. Then, other women followed 
these women, such that the problem has become prevalent in all 
[social] classes, except those whom your Lord has protected. This 
careless woman walks on the beach as though possessed by a devil; 
she is openly, defiantly seductive. There is no law that can break 
her obstinacy, and nothing can curtail her defiance. She comes and 
goes in a tight, sleazy bathing suit, and sways, writhes, wobbles, 
and swaggers. She then looks at everyone sitting around her, and 
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peruses their faces-what have all of these movements done to 
them, she wonders? Has looking at her delighted them or filled 
them with indignation?!” 

This woman is dumb, dull, and lifeless; she feels nothing, 
and she takes no heed of the beauties and joys of life. She is locked 
in chains and gives herself over to a mute, morose, and sombre 
existence. Her advocates say that too much pressure causes an 
explosion, and their prophecy has proven true.’ So she runs about 
heedlessly and hurtles herself every which way, destroying the 
sanctuary of virtue and honour with the pickaxes of modem 
civilisation and ignorance. So from a loathed veil and a hidden 
stupor that no eyes see, [she goes] to the street unveiled, barefoot 
and naked. Modern civilisation whispers satanically and deceives 
her, so she imagines that a woman’s freedom is freedom from 
modesty, and the crumbling of manners! The fathers and husbands 
were asleep and permissive, as were the authorities—none thought 
to terrorise, scare or prevent her [from falling into this 
misguidance]. 

Did it ever occur to anyone who calls for unveiling that 
women would go out to this extent? To sunbathe as they claim, 
naked of virtue and of clothes? 

Had they taught them religion, their souls would have 
been purified of these lowly things. [If only they] had taught them 
religion, their steps would not have faltered; they would have a 
shield to safeguard them from the evils of corruption. 

Did [those who call for unveiling] ever consider that the 


government and “noble” scholars would remain silent [when 
matters reached this extent]?! 


 —— M — 


" Modem readers might draw com parison with various other modern public facilities, such as mixed-gender 
gyms, which provides an indoor avenue for opposite genders to interact, and in certain cases, to seek 
attention. Cases of harassment in such establishments are relatively common too, with over 6196 of women 
complaining to have been sexually harassed by men during their workout sessions. See: Hughes, Luke. "The 
Gym-Timidation Report: Exploring Gender Experiences in the Gym." Blog. OriGym, November 17, 2021. Last 
Accessed: December 15", 2023. https:/ /origympersonaltrainercourses.co.uk/ blog/the-gym-timidation-report- 
exploring-gender-experiences-in-the-gym. 


* Meaning, people forced to be uptight for too long will go to excess when restrictions are relaxed. 
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And did they ever think that the Agency of Publications” 
would need to oblige protective jealousy over decency and seek to 
prevent the publication of photos of women in bathing suits, 
leaving them as stacks of meat on the beaches?! 

The careless woman takes joy in showing her body to the 
eyes of the public and their darting, treacherous glances. They 
bring one another to the beach, and grope [each other] without 
inhibition. This is not what our advocate Qasim Amin™ sang about 
for us, this [trap] of woman's invention and to which she falls prey; 
had he known the unseen [i.e. the future] he would have cast her 
into the dark depths of a prison from which she could never escape. 


Qàsim wanted to teach women,” and sought for her to be equal 


with men." 


We pause here for a moment, and say to the honourable writer: 
In fact, this is what Qasim Amin and his ilk who call for unveiling 


were singing about. Anyone who has intellect and experience with men and 
women's desires, and their natural inclinations, knows that the result of 
unveiling will be these forms of disgrace. [Additionally,] we have come to 
this idea of unveiling through following the West, and we should have 
known that the unveiling of the Western woman did not remain confined to 


her face alone. 
The fact that we have not yet learned from these shameful 


ences caused by the callers to unveiling among us is reflected clearly 


experi 
iling does not [necessarily] include 


in our assumption that the West's unve 


EEUU 


* This is in reference to one of the agencies (idārāt) 
Authority (AFLA) of Egypt. This agency is responsible for ad 
derived from laws such as Article 10 of the Publications Law 20 
right to ban publications offensive to religion or publications promoting erotica in a way 
public peace." 
See: Ahram Online. *El-Sisi Moves on Banning Foreign Publications Offensive to Religion.” News site. Ahram 
X January 14, 2015, Last Accessed: December 15", 2023. https://english.ahram.org.eg/ News/120255-8SpXx. 
Qasim Amin was an influential Egyptian aristocrat, jurist, writer, and leader of the Nahda movement. He 
was a determined advocate of women’s rights, and a critic of velling, gender segregation, early marriage and 
the lack of female education in the Arab world, He articulated his views famously in his book, The Liberation 
inia (1899). Importantly, Amin framed his feminist advocacy not as a rebellion against Islamic norms, 
Ms viii to true Islamic practice in conformity to a lost, Prophetic model of society. Ironically, despite his 
Bos against veiling, Amin was unable to persuade his own wife to stop wearing the face-vell (niqab). See: 
- ju (n. 44), at 37-38., Kholoussy (n. 39), at 50. 
erates ppr perception, Amin did not advocate for gender-equal education; in his view, primary 
tali rdi a cient for women. The objective of education for women was also, in Amin's view, not to 
Gn fames oo careers, but rather to make them better mothers and wives. Sabri highlights the 
ip ina intellectuals during his time who proposed women's education for similar purposes, 
roceeds te such notions. See: Kholoussy (n. 39), at sof. 


working underneath the Armed Forces Logistics 
ministering censorship in the media and press 


/1936 which states that, “The cabinet has the 
that can disturb the 
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those humiliating negators of etiquette (adab) and good behaviour. It has 
become commonplace for reformers of unveiling and other issues to sit 
around, pontificating, and highlighting the difference between us and the 
Westerners in our propensity towards ‘freedom.’ They command us to take 
matters step-by-step until we can reach their level of knowledge and 
progress, however neither knowledge, nor progress, nor anything else wil] 
prevail over nature. 


So unveiling to the extent of Western women-which has become 


the exemplar for the East today-and the mixing of women with men wil] 
certainly affect them, except in very rare cases, upon which no ruling is 
h" And neither progression in unveiling, nor being poised for it, are 
anything but progression in corruption. 
one will not gravitate towards it. So these 
advocates of unveiling, and the precautions 


their calls, should not deceive you. 
Furthermore, I see that the noble writer is disappointed in 


women’s lack of religious education, which would restrain and safeguard her 
from the evils of corruption, and yet despite that, [how strange that] she 
concurs with Qasim Amin’s call towards the equality of women with men, 
something the religion of Islam does not accept [in the first place]?! 

To this I say, in opposition to the writer: if they were to teach these 
women the religion according to their desired [interpretation], not shutting 
the doors of tribulations or [preventing] the means of corruption, such as 
unveiling and the mixing of the sexes-[a command] which is also part of the 
religion-then [that education] would not suffice as a guardian and an 
obstacle [from falling into these forms of debauchery ].'** 


If one is not 'poised' for something, 
misleading statements from the 
they mention in order to justify 


Some Fallacies of the Author of ‘In Summary’ 


* Sabri means that the rare cases of men, for instance, who are unaffected mingling women, 
exeplen vii pore the ri and cannot ba di hao or enabling promi love to oven enc N 
numerous jurists highlight, rules are derived from prevalent situations, not the rare. Ibn al-Qayyim (d 
751/1350) mentions in Zád al-Ma'ád that “rulings are (built around] dominant, prevalent [situations |; as for 
rare circumstances, they take the ruling of the nonexistent.” The Hanafi jurist al-Sarakhsi (d. 483/109) 
providing an example of the following principle, states in a/-Mabsit that [like] the silence of a virgin. 
OB ease out of shyness built upon the predominant nature of virgins; as for the aberrant, then 
" — n phim dominant. See: al-Jawziyya, Ibn al-Qayyim. Zád al-Ma‘éd ft Hadyi Khayr al- 
- A 55 paru wait: Mu'assasat al-Risåla-Maktaba al-Manár al-Islimiyya, 994, 5/374- 
d ei e . Ahmad. a/-Mabsüf Vol. 2. 31 vols. Beirut, Lebanon: Matba'a al-Sa'áda-Dáàr al- 
7 In fact, such reinterpretations would facilitate these corrupt activities with religious justification. 
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And the writer of In Summary" said: 


"In the lands which call towards ‘freedom’ there is an abundance 
of social instability. They are like a man sightless after a surgical 
procedure on his eyes; he cannot face the sun, and so needs brief 
flashes of light that increases bit by bit, until there comes a day 
where he can completely face the sun’s splendour [i.e. they are 
slowly progressing towards total corruption]." 


And this is the most eloquent explanation of what the advocates of 
progressive unveiling seek to accomplish. The meaning of this is that the 
antics at Stanley Bay, were they to be shown to the people of the nation 
twenty years later, for example, would not be seen as such a monstrosity 
then as they are seen today, even by the advocates of unveiling like this 
writer. 

Look at his statement: 


"We used to praise Allah** whenever we heard of a 
talented young Egyptian girl (he names here [in his article] some 
of whom studied in Europe). We would praise and glorify Him. 
Those weak in vision and intellect say: this glorification and 
support of women is extreme. 

But in Stanley Bay lies their refutation;? for we must 
blow into the trumpet of virtues [i.e., pronounce them], and praise 
those women who sit for many years studying in their libraries, 


" ‘In Summary (Mà Qalla wa Dalla) was a series of articles written by the journalist Ahmad al-$àwi for the 
Al-Ahram newspaper. These articles were later compiled and published as a book with the same title. al-Sawi 
originally wrote for a/-Siyása magazine, where one of his first articles The Emancipation of Women’ caught 
the eye of Hudå Sha'ráwi. After summoning the young writer, and appraising him, she would fund his further 
studies in France where he would subsequently attain diplomas in journalism and the social sciences from 
Sorbonne Université, becoming one of the first to do so in Egypt. The editor-in-chief of al-Ahråm later, a 
Lebanese Christian named Antün al-Gamayyil, would praise the open-minded liberalism found in al-Sàwi's 
writings, claiming that his studies in France were deeply influential in shaping his worldview. See: Yüsuf, 
Muhammad Khayr Ramadan. Takmilat Mujam al-Mu'all/fin, Beirut, Lebanon; Dar Ibn Hazm, 1997, 1/149. 
™ By saying ‘lā áha illa Allah’, 
= Among the women mentioned by al-§4wi are Suhayr al-Qalamàw! (d. 1997), a renowned literary figure and 
politician from Egypt. She was one of the first women to attend Cairo University and became one of the 
country's leading feminists. Al-S4wi also mentions Na‘ima al-Ayyübi, daughter of the renowned Ottoman 
Palestinian historian Ilyas al-AyyObi, who like al-Qalamáwi was an early female student at Cairo University 
and Egypt's first female lawyer. See: al-S4wi, Ahmad. Må Qalla wa Dalla. Cairo, Egypt: Matba'a Dar al-Kutub 
al-Migriyya, 1934, 2/193. 
u » 
era is dapes] jen of kafi FH Mrd ess downtown Alexandria and with which the 
sugg men who are studying diligently in Stanley and such 


neighbourhoods refute those who criticise the virtues of women's righ posed 
upon its beaches. aieiai to those women walking 
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expending their youth in service to society. It is they who Prepare 
this society for a noble, sober, thoughtful freedom-not those iP 
wear the slinky pyjama costumes of Stanley Bay." 


What is strange is that Stanley Bay should be a refutation of those 
of weak intellect who oppose extremes in the glorification and Support of 
women. Did the advocates of the modern woman not have a hand in the 
creation of Stanley Bay?! Why is it then that Stanley Bay is absent in the olde, 
generations in which the supporters of women and the callers to unveiling 
are not to be found?! 

But through their virtue, and the virtue of supporting them, we 
have begun seeing next to those three distinguished women that the writer 
mentions, three thousand or more of those of whom he says: 


“so the Egyptian girl who believes herself to be the very 
epitome of elegance and grace, who has started sporting baggy 
beach pyjamas,” who exposes her thighs and breasts, her back and 
chest, who knows the secrets [of flirting], who has mastered 
modern dances, and she who knows how to play with words and 
hearts; this modern girl new to this modern freedom, does she 
know what she sings about? 

And the European woman, whom the Egyptian girl 
imitates today, is a woman from a country long-accustomed to 
freedom, a freedom which these countries bought with their blood, 
with women at the forefront. But does this [European] woman 
even know how to organise her house, or to sew her clothes? Or 
how to live by the milleme and the dániq [i.e. to be thrifty]? Or 
how to tighten her balance sheet? Or before any of this, how to 
raise her child? For she has bought her freedom at a heavy price, a 

price which has made her life a constant sacrifice and struggle: 
indeed, she bought her freedom at the cost of generations." 


This talk concerning the abasement of the Eastern woman 
following [the West], and her excesses in unveiling and libertinism, has no 


w a]-Sàwi is likely referring to the distinctive style of women's swimwear popular in the 19308. This style has 


more common once again in sangre In Tunisia, Sudan and E 
become Eypt. The dániq was a unit 


curre 
‘* The milleme was a a which is used in a number of Arab countries t 
of currency equal to 1 oday 
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relation with the European woman knowing how to manage her house or to 
balance her budget, etc. 

Perhaps the writer would forgive the Egyptian woman for her 
excessive humiliation and unveiling, if she knew what the European woman 
knows. What he should have said is: the European woman is not as excessive 
in unveiling and being seduced by men. However, he cannot say this, and were 
he able to, his statements outside of the subject would have sufficed him, 
such as, “[the fact that] the European woman is from a society long- 
accustomed to freedom, one that she has bought at a heavy price, does not 
justify the excessive unveiling of women.” 

Yes! Women of the East, especially Muslim women, have bought 
freedom at no price at all, by virtue of [sympathetic] volunteering male 
advocates.’ And regardless of whether a woman gains her freedom cheaply, 
or at great expense, or none, and whether she be in the East or the West, her 


unveiling-in the modern sense of the word-is not without her own 


corruption. 

[ repeat my statement: one should not be deceived by the charming 
words of those who write on unveiling, capriciously contrasting our women 
and those of the Europeans. They suggest that unveiling does [European 
women] no harm, and falsely assume that our women, were they to 
‘progress’ in kind, would also suffer no harm from unveiling-the sin, 
suggested therefore, is not in unveiling itself, but rather its poor 
implementation. 

Digressions of this sort from the proponents of unveiling are 
merely intended to cover up the flagrant crime of unveiling with a veil of 
disinformation. 

What is strange: is that it is [now] rare to find anyone, even among 
the pure-hearted, who is not deceived by this. So they believe in this 
[essential] difference between [European and Muslim] women, and they 
excuse through it the Muslim woman's unveiling to the degree it has reached 
today. They cling to hope for her progress like that of the European woman, 
that she breaks free from her present state of ‘humiliation.’ This thinking has 
become common, and no one has been spared its influence, even the 


139 

Ph rar nan are sometimes referred to in modern vernacular English as ‘simps’, originally shortened 

Y iili whose first usage, with similar meaning, was found in 1903. The term appeared in the New 

bachelor sim y a8 1923, in which a woman criticised timid, unmarried young men, saying that “those 

Partridge s are afraid to take a chance..." Victor, Terry; Partridge, Eric; Dalzell, Tom (2006). The New 
nary of Slang and Unconventional English. New York: Routledge. p. 1752. ISBN 0-415-25937-1. 


"Calls Bachelors ' a 
May 1923, ors 'Simps.': 'Afraid to Take a Chance,' Says Woman Referring to Club". The New York Times. 14 
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religiously grounded. I read a valuable article in a religious magazine where 
the writer masterfully explains Western civilisation’s harms to the Egyptian 
woman. 


In the course of this explanation, he states: 


“Aside from unrestricted liberalism, we have inherited from this 
civilisation another innovation (bid‘a): cohabitation before 
marriage, which is now particularly widespread in Egyptian cities, 
We have begun emulating the Franks [i.e. the Europeans] in this 
type of preliminary [relationship] before marriage. Quite 
unfortunately, however, they are successful in their plans most of 
the time, whereas we are failures in practically all cases. They are 
advancing while we will never advance, even if we had all the time 
in the world. This is because they have ordered their plan precisely, 
and take their work very seriously; as for us, we approach this issue 
with no organisation, no system, nor any preparation, botching it 
in the worst ways possible.” 


What can be justly stated with regard to valuable articles [such as 
this] which exhort towards the proper path is: that cohabitation before 
marriage is harmful in every society, Eastern or Western. Establishing a 
‘system’ will be of no benefit so long as a young man can [continue] isolating 
himself with a young woman. 

And [this is] similar to what can justly be stated about modern 
unveiling: it harms both the Eastern and the Western woman. The [so- 
called] ‘progress’ of the Western woman does not protect her from its 
harms. 

It is sufficient for both you and her: that she enters into these 
private soirées [appropriate to] her social status, and is embraced by [men] 
other than her husband, while dressed in an evening dress which does not 
cover but a small part of her body, and even reveals [by its tightness] what 
lies underneath the parts it does cover. 

And it is enough for you to know about the ‘progress’ of Western 
civilisation that it considers protective jealousy-to which mankind is 
naturally disposed-a defect, pressing [people] to extricate themselves from 
T On the contrary, this thorough humiliation in exposing necks, 
chests, backs, shoulders, and thighsis nothing buta European construct. The 
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Eastern woman, particularly the Muslim woman, did not know this, and she 
learned it from the Western woman. Even the disgusting, abhorrent sight of 
Stanley Bay is itself a gift from the West. 

Filth in Egypt or other [Muslim countries] was never previously as 
widespread in the land and sea; it was always contained in certain hidden 
comers. However, interspersed in between their rejection of the scandalous 
unveiling in the East, the West's Eastern proponents continue paying tribute 
to the Western woman. This is despite the fact that the Eastern woman took 
it [i.e., the scandalous unveiling] from her [Western counterpart] in the first 
place! They commend her [the Western woman] so that the fortified roots 
of [Western] imitation-that which the supporters of unveiling strove so 
hard to construct-is not destabilised. 

One [should] be mindful of this. Do not listen to talk of the 
differences between the Eastern and Western woman, for [in doing so] you 
would become wholly accommodating of the effects of unveiling and the vile 
mixing of the two sexes. 

And be warned: [against allowing] the deceivers to make you half 
their enemy, and half their supporter. My intention in writing on this topic 
is to bring attention to these salient points. Otherwise, how much has 
already been written against unveiling, even from its supporters when they 
are confronted with these disgraceful immoralities [sexual improprieties]? 
And most of these writers write more eloquently than myself. 


On Premarital Acquaintance 


We return to the statements of the writer of In Summary. He 
mentions [therein]: 


"What do we see in Stanley Bay? Is this Eastern 
temperance? Or is this Western temperance? It is neither this nor 
that! Rather it is a severely nefarious, bewildering, contradictory 
concoction, like the mixing of two arch-enemies, enemies both to 
one another, and enemies to themselves, like the devil. 

Woe to the culture which knows not its own creed! Its 
own school of thought! Its own fundamental principle! Its own 
religion! Here lies a conflict between temerity and hesitation, 
sexual impropriety and chastity, straightforwardness and 
roundaboutness, virginity and lewdness.” 
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This writer [al-Sàwi], who is crying here about religion, responded 
elsewhere to a letter addressed to him in which someone wrote: 


“During my studies abroad, a strong friendship developed 
between me and a family there, which ended with me initiating an 
official engagement with a young lady from the family. However, | 
delayed the marriage pending my own family’s approval, and | 
happened to return to Egypt during my break. I visited a friend of 
mine, and we began talking about marriage, and I gave him my 
news, and brought out a picture of my fiancee. He discouraged me 
from going ahead with it, and instead proposed to me the 
possibility of marrying a girl from his town; in fact we worked 
everything out [then and there], and I officially ended my 
engagement with the young foreign lady. 

My studies finished and I finally returned to my town. 
How great was my surprise when I found that one of my most 
honourable friends had usurped my [Egyptian] fiancée,” after he 
had told her family about me what Malik said about alcohol!” 

If young, marriageable women of middle-class stature 
were available in plentiful numbers, and in a way in which it was 
easy to get to know them, this marriage crisis (azma li 'l-zawàj) 
would not exist. Nor would a friend transgress against his friend 
simply for coming across a young woman of moderate rank in 
knowledge, manners, beauty and wealth-that which we hope for 

in every wife. 

Can the respected columnist [al-Sawi] assist us in 
demolishing this veil which separates one family from another, 
and work to refine some of our social customs?" 


'* Even proposing to someone already betrothed is prohibited in Islam by consensus. In a hadith narrated by 
‘Uqba b. ‘Amir, the Prophet (f) states “A believer is the brother of another believer. It is not permissible for 
a believer then to make an offer while the transaction of his brother remains pending, or to make a proposal 
[to the same individual] with whom his brother's proposal is pending, until he [first] withdraws it.” See: Sahih 
Muslim (1414) Chapter: The Prohibition of Proposing Marriage when One's Brother has Already Proposed, 
Unless he Gives Permission or Gives up the Idea. 
'^ This is à known expression in Arabic, more typically in the form “he said what Malik had not even said 
about alcohol!” Referring to the 2nd/8th century Medinese jurist Imám Malik b. Anas’ extremely severe stance 
against any activity related to alcohol. The implication in this case is that the man's friend had been telling 
the girl's family terrible things about him. 
“ For more on the marriage crisis of late-19th and early-2oth century Egypt, see: Kholoussy (n. 39). 
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So the writer responded to him as follows: 


“This is an old, chronic disease which we have dealt with 
often, and its pains always return. We have spoken about this 
matter so much we have grown bored. However, this dangerous 
crisis which young men and women are passing through in Egypt 
is the only thing capable of resolving this disgraceful situation 
quickly, definitively, wisely, and to the advantage of the Egyptian 
family.* We won't be satisfied with thousands of young, 
intelligent, pure Egyptian women perishing in the corners of 
[their] homes, their youth shrivelling away, spending their lives in 
apprehension, fantasies, and false hopes, ending up hopelessly 
trapped in meaningless and ignorant marriages. It is as though they 
have committed crimes for which they must now expiate! 

The idea that free-mixing leads to chaos is a trite, baseless 
position. Corruption in its present form is very foul. Young men 
have become satisfied with bachelorhood because it costs them 
little, whereas it costs young women their youth, which is the most 


precious thing they own." 
- al-Sàwi 


Look at how he rates opposition to free-mixing as loathsome, all 
while it is in accordance with the position of Islam! Make him see the 
shameful behaviour of the people of Stanley Bay. They know not any creed, 
or ideology, nor principle, or religion. 

Does the writer [himself] have an ideology on which he stands? 

Which religion permits free-mixing and cohabitation before 
marriage? We have already narrated some distasteful complaints about 
cohabitation from the other writer, who was sincere in his faith. 


EE 


nd - 

li a means that yes, there is some difficulty created by the modern changes in Egyptian life, but it is the 

a ree ps for the problems caused by the traditional system, which he holds to be worse. 

ofthe s rhetorically whether the author has any basis for his opinion in Islamic law, within the purview 

ranging iren ipea In Islamic legal theory, all actions can be qualified according to a legal ruling 
gation to prohibition, 

comparison with ssid iiid a on, on the basis of explicit religious textual sources or analogical 
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We also heard criticisms of cohabitation directly from the mouths 
of some Christians while we were in Greece, ^ and the writer who says that 
the present turmoil is loathsome does not understand that the situation will 
become much worse when free-mixing is expanded, as he would so love, 
Perhaps storms of young men and women would go to Stanley Bay to spend 
their days of cohabitation before marriage, and do there what might 
otherwise happen in marriage. 

It is strange that the writer, after seeing and criticising Stanley Bay, 
says that there is no proof that free-mixing leads to chaos, when Stanley Bay 
is nothing but an exhibition of free-mixing [and chaos]. 

Does the heedless questioner-who complains about the veil and 
seeks free-mixing, all while complaining about his friend who usurped his 
betrothed-not realise that free-mixing paves the path to [the scenario of] a 
friend usurping his friend's wife, not just his fiancée? 

As for how the writer says, "We won't be satisfied with thousands 
of young, intelligent, pure Egyptian women perishing in the corners of 
(their) homes, their youth shrivelling away,” this is a preposterous 
misrepresentation slung [by him and his like] which conflates the present 
marriage crisis to what it would naturally entail of premarital cohabitation. 
He calls Egyptians to put their women up for sale and shove them onto the 
streets to find husbands, and for them to fling themselves into the arms of 
[random] men, to love and cohabit with them for a time before marriage. 

This is despite the fact that the author and his likes know [very 
well], as well as they know their own children,“ that the marriage crisis is 
worse in nations that permit their daughters to cohabit before marriage with 
whichever young men they like. This is because the young men who taste 
the sweetness of this cohabitation and become attached to it are in no need 
of marriage, and they have before them such various means by which to 
choose a partner [for cohabitation]. Or perhaps, this life of free-mixing with 
young women has shaken their trust in them, and made them wary of 
marriage. Instead, they settle for something that resembles it, and young 

women allow this by providing them their love, 


—————— — 

“ Mustafa Sabri spent a number of years in Greece followin 
the First World War. He lived there in exile, later moving on 
for the rest of his life. While living in the Greek city of Patras, he was reportedly received with great respect 


and admiration by many Orthodox Christian clergy. It seems likely to the translators that the Christians from 
whom Sabri heard criticism of cohabitation were the clergy of Patras. See: Gharad (n. u), at 140. 


* This phrase is borrowed from the Qur'àn, "Those We have given the Scripture recognize this Prophet às 
they recognize their own children. Yet a group of them hides the truth knowingly." [a/-Bagara: 146] 


g the establishment of the Turkish Republic after 
to Romania, and finally to Egypt where he settled 
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And yes, the young wo 
love that lasts as | j pu also enjoy [the young men's] 
temporary ^ s as long as their cohabitation; their youth hardl 
'shrivels up in the corners of their home,’ fruitlessly.'* j| 

So would this replacement [for marriage] which they attain please 
the writer who champions their interests? 

As for their position after the market of this life [of temporary 
cohabitation] closes [and they drift] into stagnation, whether by returning 
to the corners of their homes-only now resembling widows, or by remaining 
‘available’ upon the streets...well, does that not concern our social 


columnist? 
Premarital Cohabitation Makes Marríage Difficult 


The truth is that premarital cohabitation makes marriage 
difficult, and makes it compete with something else like it, which is the 
opposite of what those supporters of unveiling and free-mixing claim. 

So much so, that these cohabitating women who resemble wives 
mix with women veiled in their homes, and consequently prevent their 
marriage as well, just as they corrupt marriage for themselves.“ The mistake 
and preposterous misrepresentation of the columnist are built on this 
[fact]. 

If all of them were to return to their houses and veils, young men 
would find no young women to manipulate; they would be forced to restrain 
[themselves]. The marriage market would thrive as it once did before the 
habit of premarital cohabitation was transferred from the West to some of 
our Muslim daughters. 

And why doesn't the petitioner [who wrote to al-Sàwi] choose to 
marry one of these unveiled women already suitable for cohabitation 
[through prior experience] who are so plentiful in Egypt? [They are found] 
in such numbers that the author of the [earlier] article in the religious 
magazine complained about this innovation proliferating in her own lands, 


hapless victims of men, but willing partners in crime, 


“ What Sabri means is that young women are not the 
n her by without her seeking these 


who seek out sex and companionship. A woman s youth is unlikely to pass 
out through licit, or illicit means. 

* The Institute for Family Studies reports that premarital cohabitation directly correlates to increased 
divorce trends in marriages for women. This also increases with the amount of sexual partners a woman has 
had before marriage; women having 0-1 partners were the least likely to divorce, with more directly relating 
to increased chances for divorce. See: Wolfinger, Nicholas H. *Counterintuitive Trends in the Link Between 
Premarital Sex and Marital Stability" Blog, Institute for Family Studies (blog), June 6, 2016 tast Accessed: 
December 15", 2023. turpe isudiesorg/blog/counterintultive-trends-in-the link between- premat eet 
and-marital stabili ty 

” What Sabri means is that 
negatively influence younger women to not get married at 


‘loose’ or divorced women have often had bad experiences with men, and so 


all, or seek divorce. 
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so why can’t the petitioner suffice with them? He seeks to bind together 
righteous women with corrupt ones, so that he can choose his wife from 
among the uncovered, yet find one still close to veiling [and what it 


represents]! ^ 
Listen to another petition raised by a doctor to the author of Jy, 


Summary: 


“What I read today and yesterday about the incident of 
two doctors pained me. However, do you not believe that evil is 
present in every place? And were it not for evil, we would not feel 
any goodness either. 

Have you forgotten that these types of evil souls are 
found in every profession and craft? And yes, we are obligated to 
stand up to one who belittles the honour of a family with which he 
is entrusted-but what is your opinion, dear friend ('azizi), on my 
painful situation which I described to you three years ago? 

I spent over twenty years in love with a girl whom I had 
not spoken with even once in my life. I secured an official 
engagement from her father, but he died, and with him all his 
promises. I [then] sought her from her brother, but he delayed [any 
progress for] five years. Because of this girl whom I knew nothing 
about, except that I had seen her before, and was pleased with her 
family's status, manners and character, and for her sake alone, ! 
passed over great opportunities -both in Egypt and Europe-for 
over twenty years, because I [used to] believe that one day she will 
realise that I want her as a wife. So I stood fast by my word to her 
for twenty years or more. 

At last, I finally agreed with her brother last summer in 
Alexandria, her city, that I would not ask him anything about her 
inheritance from her father, and that I will, from my side, provide 
all the required furniture for the house. This was so that I would 
not force him to bear even a single expense in order to prepare his 
sister [to be wed]. In fact, 1 purchased everything, down to the 


” What Sabri means is, why do these men put the good women with the bad? In his estimation, it is so that 
they can choose a wife from a wide spread of unveiled women, and socialise with them, but find one still 
modest at heart and close to the modest spirit of hijáb. 

” It is customary among Egyptian Muslims and Christians, today and in Sabri's time, for a prospective groo E 
to own a house/apartment while the bride's family would fully furnish it before their wedding, In this cas® 
the man in the story took on even the bride's family's responsibilities to make the marriage process easier. 
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packets of salt and pepper, and in doing so spent more than 280 
[Egyptian] pounds. I wrote to him about this so he could come 
and see for himself what I had purchased, and so that he could 
choose for his sister any apartment in any neighbourhood of Cairo. 
Do you know what he did? He didn't even respond! 

Finally, my sister wrote to his mother, and the response, 
after twenty years, was: it is not possible for her to be married 
before her older sisters, and there are four of them! 

And what is more ridiculous, she told my sister that, ‘a 
fortune telling woman has told us that the marriage would be 
terrible. The best thing I can tell your brother is to search for 


another spouse. As for the stuff he bought, he can do with it as he 
pleases!’ 


So I waited twenty years to hear the verdict of a fortune 


teller! And I bought everything because I took a promise from 
someone I thought to be honourable. 


You may say: why didn’t you contact her directly? To 
which I would respond: this is something impossible, because 
these women are living in the 18th century, in a house that looks 
like a fort from the Middle Ages! She doesn't even know what a 
cinema is, and finds it strange that [some] women go out [of their 
homes] unveiled! She's from Alexandria, lives there too, and has 
yet to even see the beach! 


I used to dream that I would show her the world, and 
expose her to it while she was still raw. But | erred, dear friend, 
because I forgot that our two souls might perhaps not be destined 
(by the ‘stars’) to entwine. In reality I did not know her, and yet 
imagined her for twenty years to be an angelic wife; I imagined her 
as "An Ideal Wife,” and just like that wasted my life. The fortune 
teller destroyed my hopes. A fortune teller decided the future of a 


young man living in Europe, from an educated family which 
couldn’t be further from this hocus-pocus! 


——MÁÁ—— a —— M € 


= According to our calculations and use of historical inflation calculation tools, this would amount to about 
$20,350 in 2023, which is equal to E£628,833 as of this writing. 

? Alexandria in the early 20th century was likely the most cosmopolitan, liberal and Western-influenced city 
in Egypt. The letter-writer is likely emphasising her seclusion by pointing out that she is living in Alexandria 
of all places, as opposed to a rural village one might expect for such a person. 

“ The author of the letter himself mentioned *An Ideal Wife" in English. It is suggestive that in his letter, 


written entirely in Arabic, his conception of an ideal wife is something he found easiest to express in English, 
rather than his native language. 
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u think? I am a doctor; don’t you see tha, 


So what do yo 
in our society there are still many people who care about honour 
honesty, and fidelity? 
-Dr. Mahmüd 
So he [al-Sàwi] responded: 


| do not doubt for a single moment, dear brother, that 
doctors are fine examples of noble character. Rather, their class is 
one of the most noble and generous in our society. 

As for your issue, it is as dangerous as it is sad. For you 

saw a young girl, sacralized her, and made her your hope and 

desire. Then you travelled, grew up. studied, all in hopes of 

marrying her. [But] she did right by you, treating you with beauty- 

without you [even] knowing; [this is because] she protected you 
from so much evil. She took you by the arm [i.e., she was the 
reason] and made you focus on the sciences [your studies], she 
made you succeed, and made you into a useful, working man for 
your country. You saw the whole world without forgetting her; 
what would you call that? It certainly is fidelity, however, in 
another place [than where it was sought]. You now seek fulfilment 
from someone who either had no will or no thought in the matter, 
or someone who forgot you entirely. She herself does not claim all 
this loyalty (from you] after a mere innocent, youthful glance. 50 
why does your blood boil, and why do you trap yourself in a tight 
prison with a phantom that doesn't exist?! I'm certain that if you 
were to see her today, you would reject her, because there is à vast 
gap between your upbringing and hers; you have travelled and 
seen the world while she doesn't even know anything abo"! 
Alexandria. The opportunities in front of you are auspicious, for 
there are many girls of your country who would love for you t° 
open the doors of happiness for them. So take advantage of what 


——————À—— 
= The petitioner is intimati 


medicine-one of the 
general that heeds the wishes of a fortune-teller over a s nal? 
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remains of your life, and Allah will send someone else to rescue 
that martyred girl.’ 


-al-Sawi 

It was incumbent upon the gentleman ( 

to consider or think on the state of this petition 

example of noble character, and who does not seek his help in tearing down 
the hijab. It was incumbent upon him to think 

that compelled a young man studying in Egypt a 

uncovered women-to remain tied twenty years to this young girl in Egypt 
with whom he had not met except once or twi 


ustadh),s 


cinema, and is bewildered at 
how respectable women now go out unco 
Alexandria, living there, and having yet to 
the magic of the hijab? Of course! It is this 


opposition who have not yet been critiqued, 
people care [dearly] about, along with a 
neutral parties whose words support my cl 


particularly those whose words 
few words from Supporters or 
aims-all of that in a single article. 


The Accountability of the Permissive Husband 


The writer of In Su 


mmary also says (and this is the last of what I 
will quote from him) 


“I once saw a virtuous man, possessed of excellent focus 
and sound manners, dragging his small son with his hand, both 
moving sluggishly, as though each were a burden upon the other. 
The father entered the grocery store around lunchtime to get 
Prepared food in a sealed container, or perhaps cheese, olives, and 
Sweets, because his house was without a woman! 

c 


"The girl was "martyred" in the sense that, because of her family, she lost the opportunity to marry someone 
as well-established and distinguished as the doctor, while remaining unmarried herself. 
* The 


title ustadh technically means ‘professor’ but is used colloquially in Egypt for any respectable adult 
Man, eff 


ectively meaning something equivalent to ‘gentleman’ or ‘sir,’ 
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Why? Did the mother of this child pass away? of COurse 

However, she was worse than a dying woman. As it hap ns, 
noti ri woman whom this man sheltered and gave his name 
m S a arried her after the people of her town had driven her out. 
ould deprive himself [so they could afford] for her to travel to 
Europe every summer to visit her family. But this did not prove to 
be anything positive for her; rather she left their children 
seeking divorce. They did, in fact, divorce, 
married his friend. 


If she were Egyptian, there would have been some doubt 
in the matter. We used to say [in such situations]: her family must 
have married her off to a scoundrel who doesn't deserve love, But 
she was a foreigner; she migrated from her homeland purely out of 


her own choice, and knew her [ex-]husband for months or years 
before she married him. 


With him, 
and she [subsequently] 


This harlot exchanges men as she pleases. She took a 
man's youth and gave him children, then she restrained herself 
from him, withdrawing and forsaking him and the children to take 
another man’s youth, and to give him children as well. 

The sin is not hers alone of course, indeed it is also the sin 
of he who seduced her, for how can a man who enters his friend’s 
house and has no problem seeing his [friend's] wife with traitorous 
eyes, then have a problem causing her to divorce? [Such a man] 
does not care about his friendship, and he makes a mockery of the 
of marriage, of motherhood and fatherhood. How should 
such a man be judged?! 
Truly dignified masculinity ( 


$ even a seedling of this de 
Placing a barrie 


destruction an 


al-murü'a) necessitates that 
plorable love, he should flee, 


r between himself and [that love], for within [it] is 
d desolation, 


if he see 


What is more painful for the soul than to see a man 
dragging his and his child’s feet on the streets to buy food from the 
Brocer, food that is tasteless for him, because he has been stabb 
in his heart by a dagger at the hand of his friend, and that of Zi 
[now ex- wife?! 


- al-Saw' 
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The writer for ‘tac i 
course, indeed it is also piede who seda vrbes —' 
his friend's house and has no problem M vh jene pe i 

g his [friend's] wife with 
traitorous eyes,..." that there is a third sinful person: the man whom the 
writer laments over, i.e., the man who allowed his friends to socialise with 
his wife. She may have possessed angelic beauty, but could never possess an 
angelic disposition, and likewise the friends. While forgetting the third 
sinner, he [also] neglects to mention the very basis of the sin and corruption, 
and that is unveiling and free-mixing. With that, the writer has forgotten the 
fourth sinner as well, which is everyone who calls to and defends unveiling 
by speech or pen. 

God does not forgive this [fourth] sinner, even if he forgives the 
earlier ones! The peak of all puzzlement is that the writer does not see the 
glances of the friends who socialise with the man's wife to even be 
treacherous by nature, in the sense that it [this glance becoming 
treacherous] is simply the natural outcome of a [carnal] disposition 
triumphant over everything else! 

So this story, published by the pen of an author who is among the 
chief enemies of the hijáb, is a sharp, definitive proof (hujja) against them. 
No matter how much they may deny the clear truth, persisting upon their 
call, [the truth] will undoubtedly disgrace them by the witnessing tongue," 
as seen, for example, at Stanley Bay! They cannot avoid destroying their 
homes by their own hands, as witnessed by the author of In Summary in this 


recounting. 


On How Westerners are Accustomed to Seeing Exposed Women 


—  ———— ,!,wáÉOaMÁM 


? In mainstream Islamic theology, angels are considered sinless and are not known to be capable of 
disobeying Allah whatsoever. See: al-Qurtubi, Muhammad. al-/ami‘ li Ahkám al-Qur'án. Vol. 2 20 Vols. Cairo, 
Egypt: Dar al-Kutub al-Migriyya, 1964, 2/52. 
len: Sabri means is that these spectacles of unveiling and free-mixing, such as what is witnessed at Stanley 
» stands as a proof against those that call toward unveiling. They may believe that unveiling can be 
Sai, wie for women, a means for them to use the opportunity to cultivate and educate themselves, 
na, e argued that these perverse environments are aberrations from the norm, or that they can be 
aes pied » existing for some other reason. The truth, as Sabri indicates, is that these spectacles are 
nian d unveiling, and simply their natural result. He condemns unveiling, citing Stanley Bay, for 
sities die a proof (“witnessing tongue”) against those who believe unveiling would lead to 
» Or those that attempt to provide farfetched explanations for their existence. 
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Another lie of those who [attempt to] minimise the harms 
unveiling for the Eastern woman who imitates the Western woman ld of 
, eir 


statement that: 


“The Western man, since he sees women with many bare limb 

from [his] childhood and is raised among them, is not agitated N 

the sight of those limbs, whereas it agitates the Eastem mar 
unfamiliar with their sight, who is new to this lifestyle.” 

This is an outright lie, even if it resembles the truth insofar 4, it 
includes warning the Eastern woman from imitating the Western one |) 
fact, you might even be led to believe it was said by the enemies of unveiling. 
However, from another perspective, [this point of view] will be permissive 
for her [the Eastern woman] in the future if the unveiled lifestyle progresses 
amongst us, and our men's eyes become familiar with [women's bare skin], 
Rather, the core of [this point of view] seeks [to create a culture off 
permissiveness around unveiling in the current day by lightening its 
[burdensome] presence in the souls [of Easterners], and pacifying them 
with [the promise of] future familiarity. Despite this, it is built upon a false 
claim: that men in the West are not concerned [or aroused] by the sight of 
women unveiling their attractive limbs there. 

So do the women of the West, when they beautify and flaunt 
[themselves] as they do, only do so in vain? Have they no goal when doing 
so? Do they not have desires [they seek] within men? 

And is there also no desire for women on the part of the men who 
laid the foundations of Western civilisation and created its social protocols? 
[That which] includes dance parties with the women, [where they can] hold 
their waists clad in the most revealing, beautiful dresses? 

Have they, the men, simply lost their minds? 

Or have they, the women, simply lost theirs? 

Or [is it the case that] those among us who claim that “the ‘clothed 
naked woman" in the West does not arouse man's desire, or even catch his 
eye,” are simply messing with the minds of Muslim Easterners?! 


————— — 
r his 


160 
This is referencing a hadith narrated by Abd Hurayra in which the Prophet (@) says that in an " sla 
-— there will be ‘women who are clothed, yet appear to be naked," who will be condemned to the pl 
Sahih Muslim (2128) Chapter: Women Who Are Clothed Yet Naked, Turning Away From might? 
And Leading Others Astray. 
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The truth: is that this strange, perplexing intre 
callers to unveiling merely reveals to you the [advanced] stations they have 
achieved in their bold excursions into heedless chattering. 

Stranger still: is the adoption of their 
people, despite its being so feeble that it do 
slightest investigation or [critical] thinking. 

Yes! Certainly, the West is well-familiar with the excesses of 
women as regards unveiling and free-mixing with men, and also of the 
corruption it entails. [It is only] the heedless person who may be led to 
believe that unveiling and free-mixing do not produce in those lands what 
they are bound to do by their very nature. 


pidity among the 


position by many intelligent 
es not stand up to even the 


In glancing at what has preceded, we have made abundantly 
clear that women who uncover do not suffice with unveiling their limbs at 
the same limits as men, all while they pursue their ‘equal rights’ with men. 
There must be some significance, then, in this great difference between the 
two in clothing and nakedness (when given the choice, despite the call to 
equality in everything]. And it must be the case that the significance of 
[women’s] inclination toward nakedness, East and West alike, is to be 
consumed by the viewers’ gaze. And even if we were to overlook this 
intention [being consciously present] within them, this ‘consumption’ 
would be attained regardless. 

And so the divine Islamic law, which states that “the eyes fornicate, 
and the limbs fornicate,” along with the disposition of a Muslim man who 
jealously guards his honour, will never accept the enjoyment of [his] woman 
in any way by anyone who has no right to do so. 


Critique of Claims Regarding 
Dancing & Its Benefits 


——— 


. half nakedness. 
Referring to the section on how pecan that this is what women want, they still get the 
if one does n 
^ What Sabri means is, even 


tisfaction of being seen. 
ca narration can be found with v 
Prophet (f) states 


ous them is the narration of [bn ‘Abbas where the 
^ ead on Mine his inevitable share of adultery whether he is 
r 


adultery of the tongue is to utter (what 


that | ien ingens 
(adultery) and e eal senes for a society which We have destroyed to ever rise agai one 
al-Bukhári (6612) | 


believe, except those who have believed, already...’ ‘And they will beget none but wicked 
of your peop 
disbelievers. 
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And among the clear follies ('abath) of the mind was something I read in the 
newspapers citing an article from the Western magazine Reader's Digest 
which enumerates the traits with which a modern man must be endowed. 


* „Likewise, the young man should learn dancing, for it is in One 
respect bodily exercise, and in another an art which cultivates a 
virtuous soul, and familiarises one's sight to the fairer sex through 
eyes devoid of vileness and lust..." 


It is understood from this: that Western civilisation cowered before 
those who stood firm for [the idea that] vice should be sold as virtue in its 
marketplace. 

The reason for the marketability of this sale is that it includes 
material pleasure for the transactors, violating modesty in its path, and calls 
for habituation to one's sexual desires as a virtue, independent from lust and 
vileness! It is excessively bold, and denigrates the virtue of Islam which 
prevents women from mixing with strange men, such that in this regard 
Islam would need to be defended from the infringements of these frivolous 
people, all while [defending] this Western civilisation, which destroys [true] 
virtue, and is founded upon the principle of fulfilling one's sexual needs, 
from being blameworthy and deficient itself! 

This flipping of realities makes fashionable the Westerners' strict 
adherence to their well-known culture, while misguiding Muslim children 
from their straight path. 

And even if there were no support from the strength of any 
Western power behind this free-mixing lifestyle, it would still count as 4 
black mark upon any nation that chooses it. 

It is for this reason that the issue of women is the greatest barrier 
between Islam and Western civilisation, so the Muslim man will not accept 
a naked, mixed [public] life with Muslim women, so long as his Islam is 
sound. [Meanwhile,] the Westerner does not see any greater inhibition to 
him adopting Islam than the híjáb of women," even if he may not doubt in 


"* Even today, the hijab remains one of the key issues of cultural controversy surrounding the Muslim 
diaspora in Western countries. The European Network Against Racism reports disproportionate 
discrimination against Muslim women in all areas of society in Europe. In France, for example, 79% of pN 
population reported that the headscarf was a problem for ‘vivre-ensemble’ (living together), while nearly 65 
of Swedes reported feeling that Muslim women were oppressed. An overwhelming majority of ane 
Islamophobic crimes in Europe also take place against Muslim women, with most wearing over religio 
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[Islam's] being the religion most deserving to be accepted. [This is] because 
it is difficult for him to turn away from the life mixed with women to which 
he has grown accustomed, and which is highly advantageous to his lower 
self. This is not [even] to mention that the non-Muslim Westerner, even your 
wannabe-European (mutafarnij)'5 will not show you sincere love and 
kindness once he sees that you will not allow him to mix freely with the 
women of your home and sit with them, whether in your presence or 
absence. 

We return to the columnist's statement, *so the men who attend 
dance parties flush with lights, and who embrace half-naked women, are so 
few as to be nonexistent." 

Based on the premise of the columnist, we might infer that it is as 
though they were embracing pieces of wood, not aroused in the slightest by 
those erotic women. Perhaps it is easier for those who believe rubbish like 
this to put a veil on their [own] minds than on women, may they be 
damned." 

And that magazine column reminded me of what I once read in 
some Turkish newspapers a few years ago-the newspapers at that time 
would compete in scrambling to appease their godless government""-which 
sought women's unveiling and free-mixing with men: 


"Certainly no one in this free-mixed, open lifestyle glares 
at anyone else's wife [with bad thoughts], and those [supposed] 
evils one can envision within [that life] only spring [into the 
minds] of those who have not been educated in the social customs 
[of high-society], and whose sensitivities have neither developed 


nor progressed. 
Yes! Certainly, a man at his first entry to that life, when 


he sees beautiful naked women near him, is flabbergasted and 
ashamed, then overcome by his lower self that incites to evil (al- 


————— —— 
symbols, such as the hijab. Hatred and fear of the headscarf has grown so much, affecting all aspects of secular 
life and society, that many sociologists even term this phenomenon ‘hijabophobia.’ See: European Network 
Against Racism. *Forgotten Women: The Impact of Islamophobia on Muslim Women." ENAR, 2016. Last 
Accessed: December 15", 2023. 

https:/ /www.enar-eu.org/wp-content/uploads/ factsheetg-european_Ir_i_.pdf. 

“s The word mutafarnij literally means someone who seeks to be an (frinji, or Frank, to use the archaic Arabic 
term for European. 

Sabri is saying here that these people think it is easier to put a vell of modesty upon the minds of men, such 
that they will not have sexual thoughts when touching attractive women, tha 

bod cles ý i oats E 
In 1928 the government of Turkey removed a provision from the 1924 provision which recognized Islam 
the religion of the state in its constitution; thereby beginning Turkey's history as an officially secular Dion. 
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ammáratun bi 'lsū’). However, the one who has becom " 
accustomed to this life, mature ín feeling and sensitivity, can for 
example, enter thermal hot springs by the sea and look upon the 
beach, or the shore where the water does not exceed a handspan, 
and behold the most exquisite naked women-but neither the lure 
of the devil, nor the soul's incitement would even enter his ming, 

And this [same] man can dance at soirées with women 
who appear almost naked, his eyes piercing hers, and his 
intertwined with hers, without feeling anything stir in him; on the 
contrary, he can train his otherwise weak impulsivity in the 
presence of the woman, ripening and nurturing his commanding 
soul [in order to balance between maintaining respect for women, 
while also developing sexual attraction towards them, to be 
exhibited in appropriate circumstances]. As such, in this civilised 
life, there is both the protection of [one’s] chastity as well as self- 
satisfaction. 

One such man well-established in this life told me that 
one day he saw his wife [chatting] with a cook from his house 
named Tusun, while she was uncovered, and he prohibited her 
[from doing so again]. From what I knew of him, he would bring 
his wife every night to [social gatherings with] his friends who 
would [subsequently] dance and speak with her in private, so 
naturally I was surprised by what he said. I asked him, "aren't you 
the one who brings her to everyone uncovered?” He responded 
that “they can’t be compared with the cook Tusun because they 


know to respect the woman, while he considers her as something 
to be consumed-like a pear.” 


Look what this writer says and learn, if you do not already 
know, that “those who mix and dance with women clasped in their arms 
intend thereby to train their unruly souls, and to accustom them tO 
restraining their sexual desires,” then combine this statement with [what 
was — by] the Western columnist," and be astounded by them 


ee 


" neant 9? 
Sabri intends to show the contradiction between the two contentions. If these dance parties are 
tame people's desires, while simultaneously meant to cultivate them, what Is their true purpose! 
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Those Accustomed to Mixed Gatherings 
Vs. Those New to the Custom 


It may occur to you that the one accustomed to sitting with women 
in close proximity will not be like someone new to this arrangement and 
[social] context, and that becoming accustomed to and repeating something 
is not like starting it. These two writers have depended on deceiving the 
reader into [believing] in the existence of a difference between these two 
states, and we will not simply pass over this point, as it happens to be one of 
the most unique points [brought up] in support of unveiling, and because 
those who call towards unveiling rely on [this point] to buttress their 
falsehoods. And in spite of being extremely false, this [point] most resembles 
the truth, so we will not pass over it without giving it its due consideration. 
It is in [response to] such that our statement on the issue of unveiling can be 
distinguished. And so we state that: 

It is necessary for vigilant Muslims to question these sophistic 
proponents [of unveiling], who wish to drag people down to the depths of 
idiocy: ‘if those who brought about the modern mixed lifestyle did so in 
order to erase the effect of one sex upon the other, and to crush their mutual 
sexual attraction, then what is the purpose behind this situation that rests in 
contradiction to natural [human disposition and] order? What benefit is 
reaped from it? Especially [when one considers that] public interest and 
lies in bringing about pleasures for them, not in 
n lowering the worth of one sex in 
ur of attraction between them and 


welfare (maslaha) 
destroying them! What is the benefit i 
front of the other by removing the fervo 
replacing it with coldness and stagnancy? 


We then state: 
Yes, someone accustomed to something is not like someone new 


to it, except that there is an extremely important point that must be noted: 
The relationship of a man and a woman gathered for reasons pertaining to 
attraction, whether it is limited to simply sitting with her, or drawing close 
in her arms while twirling and dancing; no matter how many times this is 
repeated, will not calm his sexual inclinations, nor put them to rest. Rather 


the opposite it will be the case, it would increase them, making them more 


extreme. 
No matter the degree to which your relationship with women 


increases, no matter how much you increase the numbers and types [of such 
relationships], you would still not be satisfied. Rather you would have added 
thirst upon thirst, so the intended effect of becoming [platonically] 
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accustomed would end up becoming the opposite. If there is anything in the 
world that, no matter the amount of it that is achieved, it would never make 
one content, nor it would ever suffice from reaching its purpose, then that 


would be meeting a woman and [having] her touch. 
And how true is what the poet says: 


And when you sent your glance surveying 
A day for your heart, did the sights tire you? 


Did you see that which you could not 


Achieve in full, nor be patient for even some of it?" 


So based upon that, the claim of security from shaytàn's lure and 
the incitement of the commanding soul when a man meets a woman, and 
that its effects are dissipated by repeated meeting and the soul's becoming 
accustomed to the new, civilised life of cohabitation is false, and should not 


be heeded. 
Yes, perhaps the [the idea that] the eyes could achieve some type 


of satiety, and that feelings of sexual affinity could be deafened at the sight 
of many women and by playing with them can be accepted, but [only] under 
one condition: that their natural results [i.e. sex] should adjoin these 
preliminaries, such that the [sexual] ardour of modern men could [also] be 
sufficed there, and that their obstinate desires would find rest." However, 
securing chastity this way within this new lifestyle is like replacing a 
guarantee [i.e., veiling that would definitely protect women] with a total lack 


^» These lines of poetry were composed by a young woman that the poet al-Asma'i noticed while 
circumambulating (performing tawáf) around the Ka‘ba. He kept staring at her as if she were an addax (a 
white antelope) in the desert. As his eyes remained captured by her beauty, she said these verses. See: Sibt b. 
al-Jawzi, Shams al-Din Yàsuf. Mir'át al-Zamán fi Tawárikh al-A yan. 1st ed. Vol. 14. 23 vols. Damascus, Syria: 
Dar al-Rísála al-'Alamiyya, 2013, 14/90. 

"* (Mustafa Sabri]: And even if it was the case that the age of unveiling and free-mixing has not destroyed the 
passionate love (al-'ishq) of past ages, that which would lead to the madness of the passionate lover, or even 
to his death, we would still say: certainly this (type of] relationship with a beautiful, upright woman, when à 
man is with her in these soirée halls, places him squarely within the talons of passionate love, killing him or 
reducing him to madness. However, the age of unveiling and free-mixing is one of the woman's debasement. 
It suffices both sexes of the need for passionate love [in the first place], and it confirms the statement of the 

poet of old who utters that which is more suitable for this age than his own: 

The love of ‘Azza is nothing but the love of a beautiful woman 
There are, in her absence, plenty of replacements 

a What Sabri means is that it can be accepted that your sexual desires are lessened with more interaction 
condition that you actually fulfil those sexual desires properly in the first place, 


with women, but only on the 
rather than simply being teased and left only with greater desire. 
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of security (i.e., in that men's nature will always pursue women to its natural 
end). 

Its extent (i.e., the extent of what this claim of security presents) is 
that the eyes of modern men should become satiated by whatever they 
receive from them (i.e. women), and in retaining them. Rather, if it was 
possible for it to be stated, “satiated by what they obtained from them, by 
virtue of that which they did not obtain from them,” then we would have 


considered it true security. ^ 
So this is how the fallacies of the supporters of unveiling and mixed 


lifestyles break down [under scrutiny]. 
As for what the writer in the Turkish newspaper says, that “in this 
f chastity and satisfaction for the self (nafs);" then part of 


life is protection o 
the other [i.e., the latter part is sufficient in 


it is sufficient in contradicting 


contradicting the former]. 
As for the city man’s narration about preventing his wife from 


g with] the cook Tusun, the reason for that is that he considers 
th the women in his class of people, and this 
“civilised” mixed lifestyle requires [mutual] suitability among its 
participants; they must know the [concocted] manners by which to exploit 


a woman’s beauty and be open-in place of that-to being exploited 


themselves [by surrendering their ghayra], and neither of these two 


conditions are met in the cook Tusun."^ 
I do not accept the charge of breaking down these issues 


uncharitably, for that life certainly entails corruption unconducive to 
chastity, except that willful ignorance of those corruptions takes the place of 
chastity itself in that life, and those corruptions being compensated in kind 


is tolerated.” 


[socialisin 
him unsuitable to mix wi 


nn 
m Meaning, what this lifestyle truly serves is male sexual gratification, and that will only come when men 
achieve what they want from the woman completely and then discard her for another. The only way that this 
philosophy would actually work, as mentioned by Sabri, is if achieving some sexual gratification from seeing 
and playing with the woman (i.e., the preliminaries) were actually enough to satiate him and prevent him 
from seeking what it naturally entails of full sexual intercourse. Only in that case would this lifestyle be 
considered secure, but in fact, it is quite the opposite. 


7 Meaning, protecting chastity is incompatible with serving the desires of the nafs. 
"* What Sabri is saying is that the man is not annoyed by his wife socialising with men, provided they are at 


his and her level, and would be similarly free with their own women. 

"s (Mustafa Sabri): Many writers fault the Eastern poets of the past for their being excessively uninhibited 
and voicing obscenities in their love poems (riddled with eroticism]. ! say: their licentiousness was mere 
imagination, difficult to consummate. However, blind imitation of the West in women's unveiling, and in 
their free-mixing with men, has caused these debaucherles to evolve from [mere] speech into actions; such 
that pursuing women has become something so ordinary that it is hardly worth mentioning! | 
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9 
Had we assumed that these modern garments for women, which 
Ww o 
a «o be more appropriate for a wedding chamber; and lewg 
are so revealing as to ange men. dancing and twirling with 


wu ents with str 
free-mixing in these garm o chest; if we were to assume the 


them leg to leg ae o die not drag the two sexes towards the 
ble; that these P still be a form of corruption in itself 


impossi 
ons within themselves, 


corrupti 
regardless. 
Neither Islamic I 
men dispensing of [even] some © 
or that of your daughters or sisters, nor 
of your lust using the bodies of their wane 
neither [Islamic law nor a healthy dispositio 
you dispense of [all your lust] with her [whol 


Our protectively jealous Shari‘a de 
nge woman involving 


them, so it prohibits i 


aw nor a healthy disposition can accept strange 
f their lust using [part of] your wife’s body, 
that you should dispense of some 
daughters or sisters. Likewise, 
n] would accept that either of 
e body] entirely."^ 

ems even a single lewd touch 
between a man and a stra (muntawi) lust as a form of 
marital relations between t for both progenitors, and 
progeny.” 


Free-Mixing Among Western Youth 


Let us hear now from an Egyptian columnist who studies in a 


Western university: 


“The system of free-mixing between young men and 
women at an early age is nonexistent in Egypt, there is almost no 


"* Aba Uma 
iis TETE reported: A young man came to the Prophet (f), and he said, “O Messenger of Allah, give me 
permission to commit adultery.” The people turned to rebuke hi MEM 
said, "Come here." The young man came cl rebuke him, saying, "Quiet! Quiet!" The Prophet (8) 
lice chat or your molher? The mim - : mi and he told him to sit down. The Prophet (®) said, “Would you 
“Neither would people like it for th said, “No, by Allah, may I be sacrificed for you.” The Prophet (®) said. 
by Allah, may I be sacrificed ^i h r mothers. Would you like that for your daughter?" The man said, “No 
Would you like that for your si yo eee (fif) said, "Neither would people like it for their daughters. 
(®) said, “Neither ola " e The man said, "No, by Allah, may I be sacrificed for you.” The Prophet 
Ro, by Allahi, may Tbe “P : ue it Ier their sisters. Would you like that for your aunts?" The man said, 
Then, the Prophet () placed hi i you." The Prophet (fff) said, "Neither would people like it for their aunts.” 
suni Bie usi? After thes - . Sis on him and he said, *O Allah, forgive his sins, purify his heart, and 
Ahmad (22211). young man never again inclined toward anything sinful. See: Mus”? 
‘7 [n the Dar al-Lubàb edition 
, Muhammad Wá'il al 
on hi i -Hanbali, states: 
Sede ita the mere touching of a woman with sexual is ipsis Ab0 Hanifa (may Allāh have mercy 
ith her progenitors and her progeny. Other schol - abigo n) Lap ees im 
' ars differed with him on this. See: Sabri (n- 70) at 


83 fn.1., al-Mawsü'a al-Fi 
t ighiyya al-Kuwayt 
al-Islamiyya-al-Kuwayt, 2006, vh iyya. and ed. Vol. 37. 45 vols. Kuwait: Wizárat al-Awqàf wa | .Shu'ün 
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trace of it, except in some of our aristocratic families who have 
lived a long time in Europe. 

As for Egypt, the young man and woman remain 
completely separated from their childhood; conversation is 
prohibited even between young boys and girls of the same family, 
and they legitimise this prohibition of theirs by [highlighting] that 
this barrier established between them prevents that which could 
occur [as a result of] the desires of adolescence. If they [seriously] 
considered this for a long time, they would realise that they are 
gravely mistaken, and the result is the opposite of what they 
intend. For in this state every single one of them maintains 
communication with their friend not as innocent friendship, but 
rather seeking sexual relations, for which their free-mixing was 
prohibited in the first place. It is as though they shatter that barrier 
to pieces as revenge on their families. 

What is more, [consider] the elaborate scheming and 
planning the two must think up in order to reach one another. 
[Consider] how they attempt this by hidden means, such that no 
one even realises what is happening behind drawn curtains. This 
deep thought, [planning and colluding], only hurts them both. 

You'll find, for example, a young man despondent during 
[his] lecture at school; perhaps the teacher is explaining a theory 
in engineering while he daydreams about the scheduled time to 
meet her [i.e. his female friend], and the same is the case with the 
girl. [Consider] how much this type of thinking and mentality 
really leaves its trace in our sensitive society! And this disease of 
hysteria which strikes many of our young girls during puberty is 
itself nothing but a result of this [mentality]."* 

So if these barriers, propped up by fathers, were to be 
removed, and strong manners instilled in the souls of these young 
men and women, and they grew up from a young age in a mixed 
environment, that untamed emotion would weaken with time, and 
good companionship would strengthen by contrast, going no 
further than innocent interests and free-mixing which awakens a 


7* The concept of hysteria as a medical disorder, considered especially prevalent among women 
widespread in the late 19th and early 2oth centuries. For more on the sociological history of hysteria ee 
Tasca C, Rapetti M, Carta MG, Fadda B. Women and hysteria in the history of mental health Clin duis 
Epidemiol Ment Health. 2012;8:10-9. Last Accessed: December ue 2023. déc 
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC3480686/. 
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love of beauty in the heart; because it is only beauty, after all-no; 
filth and the degradation of oneself into à cheap commodity.’ 

And we often read in our local newspapers about the 

milies running away with the servants [of that 

And these extreme laws and 


e call of emotion. els 
pon their [innocent] virgin girls? 


daughters of some fa 
home], answering th 
what these family systems force u 
T te those emotions]. 

m— M in English families, [on the 


The system of free-mixing 
very much. You see 8 young boy 


other hand], pleases me | PH, 
accompanying the neighbour's young girl, pays toge eram the 
n of one of their homes, and they remain like that until their 
progresses from playing with her to being her 

ther to tea [outside 


colleague in education. Both then invite the o 
e the parents when their son or daughter 


of school]. How happy ar 
informs them that he or she will spend their day with their friend! 
d, displaying all sorts of 


They welcome their boy's [female] frien 
emotion and fondness to her in à manner that would make him 


happy, raise her boyfriend in her eyes, and give him complete 
respect. She accompanies him in his higher education at 
panionship. He reviews his 


and that is a splendid com 
they try to understand it together, and they 
e benefits from her preciseness in 


d she benefits from him through 
turally endowed- patience 
ulty with a smile. Each 
at years end each 
tulating the 


garde 
adolescence. He 


university, 
lecture notes with her, 
become aides to one another. H 
work-a trait of the fairer sex, an 
that with which man has been na 
through hardships and bearing diffic 
benefits from the other, and they graduate 
holding tight the hand of their colleague, each congra 
other of success. 
| The reason for the English students being ahead, despite 
the difficulties of university and the burdens of work, is simple: if 
we were to know about his affairs and came to grasp even a little 
of his internal life, we would find that he is no smarter than the 
Egyptian in anything, nor has he been created from a substance 
any different than the Egyptian. [The difference is that] his 
thoughts are confined to his work, and not in meeting with his 


——— ——— 


© The author means, if young people were accustomed to mixed in 
teracti r 
boyfriends and girlfriends like a degrading, cheap commodity. ons, they would not chase afte 
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young girl or how to flirt with her. He doesn’t think about that 
while she’s next to him in a lecture, or in the workplace. She smiles 
innocently to him whenever their eyes meet, then each returns to 
completing their work, with earnest energy.” 


- Muhammad Hamid Shakir 
Department of Physiology — Liverpool University 


The student columnist addresses his people, guiding them to the 
methodology of social development (tarbiyya) he noticed in the West. He 
prefers that [Western] social order without giving the least glance or 
consideration for the religion of his people, or the manners of his fathers and 
forefathers, or [the fact] that the readers of his published column in al- 
Ahram under the title "Effects of the Environment in Society" have not yet 
lost-or at least some among them have not yet lost-sound judgement and 
reasoning. 
Could the columnist first and foremost guarantee them [i.e., the 
readers of his article] that the system of free-mixing between the young man 
and woman to which he alludes, especially in some aristocratic Egyptian 
families which have lived a long time in Europe, has [actually] been 
beneficial for them and left any positive effects? 

On top of that, the student columnist is well-aware of what comes 
from the mixing of the two sexes, which he calls an ‘innocent friendship, or 
an ‘innocent’ tendency or an ‘innocent smile-and naturally, 'innocent 
hugging and embracing would be added to that as well, because the male 
and female classmate raised with the manners of Western civilisation must 
on some occasions dance together. All of these innocent acts, along with the 
beauty they awaken in the heart, because it is ‘only beauty’ as the writer says; 
these are but deceitful titles and descriptions. They are employed to deceive 
the naive, and act as an affront to human modesty under the curtain of 
innocent words used outside of their context. [This is] similar to how some 
thieves steal with their faces [hidden] under a cover. (These deceptions are 
similar to] how the callers to unveiling term themselves 'advocates of 
women, and term the callers to veiling as her ‘enemies.’ Allah knows best 
who are the true advocates and the true enemies, just as He knows the 
corrupt from those who call to righteousness.” 
re 


^^ This expression is borrowed from the Quranic verse, *...And Allah knows who intends harm and wh 
and who 


intends good..." [a/-Bagara: 220] One might note that the obfuscation of terms remains a preval 
ent tool of 
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Look also to what the columnist says regarding the placement Of a 
veil between the young man and woman, “For in this state every single one 
of them maintains communication with their friend not as innocent 
friendship, but rather seeking sexual relations, for which their free-mixin 
was prohibited in the first place.” It is as though their sexuality disappears 
when you allow free-mixing between them; as though both turn into men or 
both turn into women! 

On top of that, why would his communication with his female 
friend remain innocent when free-mixing is allowed, and not innocent when 
it is prohibited?! If corruption [supposedly] arises from the prohibition, as 
will be soon discussed, rather than from the natural disposition of the free- 
mixers, then there is no doubt that permitting free-mixing also [seeks to] 
prevent non-innocent contact. [Thus, in communicating in that manner] he 
would necessarily be doing something he was prohibited from [in the first 
place, and not because of his natural inclination towards such]. 

[The columnist also mentions,] "It is as though they shatter that 
barrier to pieces as revenge on their families." 

This is similar to the statement that, *a man is compelled towards 
doing that which is prohibited." It is as though, were they not prevented from 
reaching out to one another and there was no barrier placed between them, 
they would not have pounced upon this prohibited communication. 

Based upon that: certainly, the claims of those calling for unveiling 
would then entail that the veil (hijab) compels [one towards] temptation the 
most. The veil would [additionally] comprise [all the aforementioned forms 
of] corruption which the premise of unveiling and the facilitation of free- 
mixing seeks to restrict. 

One may, in fact, hear this kind of talk from them [i.e., its 
supporters], but it is all sophistry and misguidance. For if it were the case 
that an action’s prevention leads to the action’s occurrence more than if it 
were left permissible, then the whole matter of command and prohibition 


——— 
those who call for sexual libertinism. For example, 
related to sexual attraction and gender, rather, 
‘civilised’ society. 

^ What Sabri means, as he will soon further clarify, is that both those who prohibit free-mixing and those 
who facilitate it both seek, according to their own methods, to prevent adultery, Sabri's response is that, in 
either case, if couples engage in adultery, they are necessarily doing something prohibited. Someone dead- 
set on sinning in thís way will do so despite the rules on its preliminaries, such as free -mixing. 


It is often not enough today to remain silent on matters 
one must be an 'ally' to be considered a positive member of 
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(al-amr wa |-nahi)"* would be upended and reversed; as the barrier would 
become a path, and the path a barrier! It would necessitate shutting down 
all the laws of punishment in the world, because their end result among 
criminals would be the encouragement and promotion of the crime itself," 
as revenge upon those who instituted the laws in the first place!™ 

Had the columnist instead said that, “[they are] taking advantage 
ofan opportunity that doesn't often come with the preventative veil,"^5 that 
would have more closely resembled the truth. If there had been no veil 
between them, and all of them could mix and communicate with one 
another as they wished, then they would have all the time [in the world to 
do so], and there would be no need to rush because all of that time would be 
[open] opportunities. 

I remembered here a story, one which I won't continue without 


presenting: 


"There was a man travelling together with a non-related woman 
(ajnabiyya). The man says to her, *do you know what will happen 
when we pass beyond this mountain?" She responds: "what will 
happen?" He says, "I will assault you there. You will refuse, and 
reject my advance. You will cry loudly and [try to] seek help 
without finding any. There will occur between us a violent 
altercation, the end of which none can predict." So the woman 
listened, then said “nothing which you have feared from me will 


ES 


™ The Islamic principle of amr bi -ma'rüf wa nahy ‘an al-munkar dictates that Muslims must enjoin what is 
good and prohibit what is evil. For more on the topic, please see: Cook, Michael. Commanding Right and 
forbidding Wrong in Islamic Thought. Cambridge: Cambridge University Press, 2001. 

Following similarly flawed logic, many today call for the decriminalisation of marijuana, as well as other 
drugs and narcotics. Others call for the decriminalisation of prostitution where it remains illegal. Some even 
go so far as to call for the defunding and disestablishment of their local police force altogether, believing that 
o me and facilitation would better prevent the harmful effects of drug-use, prostitution, and their 
ug 
Bars diu. today call for leniency against blasphemy laws present in the Muslim world. They believe 
"a wi oe against those mocking the Prophet (®) only lead to further ridicule and bad press for 
di ab ey forget, however, that if Muslim societies were to replicate the same forms of leniency, this 
et ewer depictions of the Prophet (@) similar to how modern Western societies often depict Jesus 
m Iia upon him) in popular culture and media: with mockery, sarcasm, and ridicule. 

ri means is that, had the writer said that youth rushing to meet each other in a restricted society 


is simply an exampl 
ple of them taking advantage of a rare opportunity, rather than 
that would have made more sense. i j di iiis an Die edem 
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happen, because I will comply with what you want from me, and 


the matter will be sorted peacefully.” 


We return to the columnist's statement, "What is more, [consider] 
the elaborate scheming and planning the two must think up in order to 


reach one another.” 
This is a waste of time and energy for both of them, while possibly 


making the matter (of supervision and surveillance) easier for their 


parents." 
The columnist also says, "...they attempt that in hidden ways, such 
that no one even realises what is happening behind drawn curtains." 

This despite the fact that open disclosure (al-mujdhara)™ is 


preferable to secrecy. It is more indicative of braveness and more reflective 


of freedom. ^ 
He continues, "This deep thought, [planning and colluding], only 


hurts them both. You'll find, for example, a young man despondent during 


[his] lecture at school...” 
If his girl was always within reach, beside him, in his eyes, he would 


be crisp, joyous and energetic (hashshan bashshan) at all times. If the 
columnist was someone who actually prayed in mosques, perhaps he would 
have hoped-if only he could pray next to beautiful young girls in the same 
row. Or perhaps he could pray while they were in front of him in the row 
ahead such that they (i.e., their rears) would appear to him like [voluptuous] 
new moons (ahilla) when they bowed down (in ruki’), and their backs like 
slender tree branches while they stood! Perhaps he would find pleasure in 
prayer as he has never before found in mosques packed merely with men. 


————————————— 
= Sabri mentions this anecdote here to suggest that the idea of men being untamed and the subsequent 
debate on veiling and free-mixing being means by which to manage such behaviour misses the mark in the 
first place. This is because women desire men all the same, and immorality is not prevalent because men are 
necessarily more exhibited and predatorial, but rather because humans, both men and women, are of sexual 
nature, compelled towards the fulfillment of their carnal desires with each other. 

* What Sabri means here is that, at the very least, prohibition makes things difficult for the youth and easy 
for their parents to control and monitor, as compared with making everything open, whereby it becomes 
much easier for them to engage in the same immoral actions which would otherwise have required planning 

and risk. 

^! The Prophet (®) said that the sin committed openly and without shame (mujáhara) cannot be forgiven. 

Aba Hurayra narrates, “All the people of my nation will be pardoned for their sins except those who publicise 

them..." See: Sahih al-Bukhdri (6069) Chapter: A Believer Conceals His Sins, Sahih Muslim (2990) Chapter: 

The Prohibition Against Disclosing One's Own Sins. 

^ Sabri is being sarcastic throughout this entire response. 
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Perhaps [this arrangement] would make young men who run from prayer 
[instead] tie themselves to the mosques.” 

The columnist also says, “perhaps the teacher is explaining a theory 
in engineering while he daydreams about the scheduled time to meet her 
[ie, his female friend].." If the barrier were lifted and free-mixing 
permitted, then [we are led to conclude that] the student's mind would 
remain present with him everywhere, as would the [mind of] the one he 
[actually] seeks [i.e. his female friend]. 

He continues, "and the same is the case with the girl. [Consider] 
how much this type ofthinking and mentality leaves its trace in our sensitive 
society! This disease of hysteria which strikes many of our young girls during 
puberty is itself nothing but a result ofthis [mentality]." 

Our poor girls! They are plagued by their deprivation ofyoung men 
to entertain them, to accompany them in school, in houses, in streets, and 
parks; if only they could inhale freedom and love with them! 

The columnist says, “We often read in our local newspapers about 
the daughters of some families running away with the servants [of that 
home], answering the call of emotion. And these extreme laws and what 
these family systems force upon their [innocent] virgin girls? They only 
aggravate those [emotions ]." 

If the columnist possessed even a distant relationship with the 
discipline of logic, he would have noted the fact that those Egyptian girls 
running away with their servants was a result of free-mixing between man 
and woman, which we warn against, and to which he calls. Occurrences of 
this type should not be counted as a sin and blemish upon the family laws 
which prevent the mixing of the sexes. Should the servant not be counted 
among males, or among the non-related? Or should the girl not be 
considered among the females? She, as the columnist loves, was raised with 
the servant's company and would see him every day. If their free-mixing was 
sufficient to lure her (ighwá"), what would you think of her mixing with a 
young man of her own social class? Such occurrences reveal the fallacy of his 
claim, while he mentions them in order to support it! 

What is necessary for Egyptian (and non-Egyptian) parents is to 
test the level of their children's healthy intellect and understanding before 
sending them to Western schools. If [they do] not, then perhaps there would 
be nothing to prevent them one day from writing letters [while abroad] to 


"' Many Muslim institutions today relax free-mixing norms under similar 

pretences of brin 
practising environments and the mosque. Pera 
” Le. an unrelated male prohibited from socialising with the family's women in Islamic law. 
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Egyptian newspapers, openly and explicitly calling their fathers and 
brothers to the religion of the Westerners which they consider to be true 
based upon their intellects. We have shown you some distorted examples of 


their thought. 


The Western Colonisation of the Minds of Our Youth 
is Worse than Their Colonisation of Our Lands 


In concluding my response to the university student’s column, | 
say: Egyptians can only dream of the independence of their nation, because 
the West has already colonised the hearts of their educated children! And 
colonisation of the heart is the strongest form of occupation, and the most 
dangerous and capable of annihilating nations out of existence. 


Education that Guarantees the Virtues of Women 


Among the statements of those who call to unveiling, with which 
they distort their falsehoods, and present them as truth, is: 


"Indeed the guarantee of virtue ('iffa) in women-which must be 
maintained-is [achieved through] their education and 
advancement, to build intellectual strength within her and 
cultivate her, and to make it-that is, intellectual strength-control 
the lower self. It is through knowledge and advancement that a 
young girl's virtue is determined, and limited by that [in relation to 
what she lacks of it] too. She becomes gravely weakened if she is 
veiled and kept in a world disconnected from that of men.” 


We do not dispute the fact that [virtue is] a notable trait within the 
young girl which she might use to control her lower self, and which depends 
on education and cultivation, Rather, what we do dispute is that she should 
be considered free from and inno need of wearing the hijāb, which Islam has 
because of [ed ucation]. This is because, just as we know 
abundance among our acquaintances-well- 


-we also cannot guarantee [safety] from our 
present affliction when we place such men of ‘self-control’ before the 


™ Sabri is implying that the influences to which one is 
exposed in early life can | t a lif , whether 
acclimating a woman to everyday contact with unrelated men, or to being isolated ‘a ; _— w 
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magnetic attraction buried deep in a woman’s beauty. It is likewise the case 
when we place our ‘self-controlled’ women and girls face-to-face with the 
lure of those human devils,’* especially those modern-day men equipped 
with advanced techniques [of deception, hustling]. 

The inability to control oneself among either of the sexes is 
sufficient to create discord (fitna) when they free-mix, so we fear for each 
from the other, and we cannot reject these doubts which surround us, even 
if others may reject [their existence], because maintaining self-control is 
something easy to say, but difficult to do. 

What more can we say about this than what our master [Prophet] 
Yusuf (peace be upon him) said, “I do not seek to free myself from blame, for 
indeed the soul is ever inclined to evil.” [Yusuf 53]^* 

To summarise: Certainly, control over the lower self, whether 
present or absent, and its level of sufficiency and [ability] to resist [urges] is 
something that cannot be quantified. Its [true] nature is hidden within 
everyone, such that no other person is acquainted with it. Rather, how often 
does someone err in their estimation of themselves in those dangerous and 
delicate situations? 

How perfect is the statement of al-Sharif al-Radi (d. 406/1015)? 


who said: 


Virtue is not virtuous when those situations are in control 
of its core; nor is the trustworthy to be trusted. di 


[This is] especially so given the fact that the level of virtue for one 
who has not learned of its religious obligation, or even deduced it 


? In Islamic belief, a devil or demon (shayfdan) can be a jinn or a human being. A demonic human is simply 
an exceptionally evil and malevolent individual. However, Sabri is likely speaking figuratively in this 
Scenes, not saying that corrupt men are literal devils. 

This verse is part of the incident in which the wife of a wealthy Egyptian official attempts to seduce Yüsuf 
(known as Joseph, son of Isaac in the Bible), losing her self-control due to his stunningly attractive 
appearance. 
= Abi 'l-Hasan Muhammad b. al-Husayn al-Müsawi, better known as al-Sharif al-Radi, was a Shr'i scholar, 
author and poet of 1oth and nth century Iraq. He was born in Abbasid Baghdad to an affluent Shr' family 
descended from the seventh Twelver Imam. He studied under the famous Twelver theologian Shaykh al- 
Mufid. By far his most famous work was the compilation of NaA/ al-Balagha, a collection of sermons, epistles, 
and sayings of the Prophet's nephew (and first Imam in Twelver theology), ‘Ali b. Abi Talib. The work is 
considered a masterpiece of Shi‘ literature, although critics have called into question how much of its 
Content is authentic, and how much al-Radi's own writings. 
liis. a-Radt means is that there is no virtue in remaining virtuous and honourable in situations which do 

one's virtue; one's mettle is only known when tested. See: Sharif al-Radi, Muhammad b. al-Husayn al- 


tee al-Sharif al-Radi. 1st ed. Vol. 2. 2 vols. Tehran, Iran: Manshürát Matba'a Wizárat al-Irshad al-Islami., 
» 2/47. 
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intellectually, does not pass beyond [the intention] that people should 
simply perceive him as virtuous, and that his image be preserved amongst 
them, which is not real virtue at all. So no matter how virtuous someone js 
known to be, and no matter how complete the mind or inviolate one’s 
intellectual discernment, it may still be insufficient in such [tempting] 
situations which are natural pitfalls for anyone. 

Given that, it is necessary that the soul should be denied even the 
first opportunity [to stray], and that its paths be blocked. The [true] 
meaning of the woman's veil is to close off the lower selfs paths of 
opportunity as concisely as possible. 

One Turkish writer-who supports unveiling-scorns the strength of 
those light silken burgas on the faces of those women, while simultaneously 
admitting that those burqas make the woman as though living in another 
world. So I said to him that this is, in fact, an admission from you of its 
strength; those light veils that serve as curtains of modesty placed between 
the sexes, preventing one from mixing with the other, limit a man's 
communication [with women], [so much so that they] even [limit his 
communication] with his wife outside their home, and make [that 
communication] even less than what one would see in the lands of Western 

civilisation. 

I saw often enough with my own two eyes on the streets of Paris,” 
a man walking and holding a woman's hand, speaking to and kissing her 
within sight and earshot of those passing by. This woman is not necessarily 
his wife either. This is the state of those lands, which the proponents of 
unveiling claim are free of corrupting influences; and many heedless people 
vouch for this claim of theirs, as though these were innocent kisses! Perhaps 


you may find evidence for the innocence of such acts by pointing out that 
they occur in open daylight!” 


Unveiling in its Modern Conception is Rejected by Islam 


” Sabri's first migration, nearly avoiding a raid on his home by the İttihad ve Terakki Cemiyeti (Committee 
for Unity and Progress, or CUP) regime, was to Egypt in 1913. From there, he travelled to Bosnia, then Paris, 
and eventually settled in Bucharest until the First World War, after which h return to Turkey once 
more. See: Gharad (n. 11), at 137. usns ji dd 
*' That is, one might suppose that a practice being socially acce 
ptable in public duri th kissin 
in a city like Paris, is evidence of its moral acceptability, but this is a ier tpi 


false conclusion, says Sabri. Just because 
an illicit practice is no longer kept hidden from the public eye is not evidence of its MR iron in the eyes 
of Allàh. 
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Furthermore, everyone knows that Islam rejects unveiling 
according to its modern meaning which we have clarified. Despite that, you 
will see many writers with Muslim names calling towards it, encouraging 
Muslim women to it [as well], and they fall upon those who contradict them 
with curses. They consider them to be backwards; people whose statements 
and disagreements should not even be considered [or debated]. At least they 
[the opponents of unveiling] continue debating those with whom they 
disagree. 

For example, you may see the writer of “In Summary’ in the al- 
Ahram newspaper-whose name is Ahmad-who, while lauding Christmas, 
clarifies that he is a Muslim, a believer in Muhammad () and in our master 
‘Isa (peace be upon him) who spoke in the cradle as an infant, and who said, 
“Indeed, I am a slave of Allah, He gave me the Book, and made me a Prophet, 
and made me a blessing wherever I go." [Maryam: 30-31] You see this same 
person time and again aiming arrows of disdain and ridicule at those 
scholars and writers displeased with the Muslim woman's unveiling. 

Does he not understand that the [so-called] 'backwardness' he 
faults in his opponents, is in fact a going 'backwards' towards Islam? And 
that he, with these foul, ribald arrows, shoots at the religion of Islam and its 
Book, which explicitly mentions that women "should draw their veils over 
their chests, and not reveal their [hidden] adornments except to their 
husbands, fathers, fathers-in-law, sons, stepsons, brothers, their brothers' 
sons or sisters’ sons, their fellow women, those ‘bondswomen  [i.e. slaves] in 
their possession, male attendants with no desire, or children still unaware of 
women's nakedness. Let them not stomp their feet, drawing attention to 
their hidden adornments.” [a/-Nür: 31] 

If you were to ask him: what does he say about the text of the 
Qur'an and the great care and concern it gives to [highlighting and 
annotating the matter with] such sublime details? He will not hesitate to 
reply, as though flabbergasted [by such an obvious question], and his 
demeanour would echo, “Certainly, he who lives in the twentieth century 
and relies on the Qur'an for his social views, then responding to him is 
entirely [futile and] stupid!” He does not even see that you should rightly be 
astonished at him, seeing as he is a ‘cultured’ Muslim. How is it that when it 
comes to the issue of women, he goes around and around in his writings, all 
while remaining ignorant of the longest verse in the Book of Islam pertaining 
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to women?! Even if you read it to him, he would turn his back and flee ^ 
though he had not heard it, and he would compensate you for your troup), 
of teaching it to him by considering you as someone nori of even 
speaking to [anymore], so how, pray tell, has he learned?! How is he eye, 
Muslim when he believes in the Qur'ànic verses he wants, and does not 
believe in others, nor does he see it being worthy as proof for those who seek 
it?! 

i Apart from the verse of the hijãb, there are many prophetic 
narrations which command covering women from non-related men, anq 
which prohibit mixing with them. However, the writer and his ilk do no; 
heed the verses or prophetic narrations which contradict the customs of 
Western civilisation, no matter how disgraceful the result. It is as though 
they were messengers (rusul)*” of that civilisation in the East after the 
messengers of Allàh, their revelation abrogating the revelation that came 
before them!^* This is despite the contradiction of these modern messengers 
with the [true] Messengers of Allàh,"^* and their secretly waging war against 
them. They are [only] Muslims and believers in Allah and His messengers if 


= Someone who selectively chooses some Quranic verses and ahddith (pl. of hadith) to make a point, while 
ignoring others which contradict that point might be accused of having made up their mind at the outset, 
and then searching for evidence afterwards to justify it. 

™ This is borrowed from the Qur'àn, "Whenever Our revelations are recited to them, they turn away in 
arrogance as if they did not hear them, as if there is deafness in their ears. So give them good news 'O Prophet 
of a painful punishment." [Lugman: 7] 

^ Meaning, how can he be a Muslim when he does not accept the Qur'àn as a valid proof from which to 
derive conclusions and legislation. The Qur'an similarly criticises the Jews for selectively choosing from their 


divine scripture. *..Do you believe in some of the Scripture and reject the rest? Is there any reward for those 


who do so among you other than disgrace in this worldly life and being subjected to the harshest punishment 
on the Day of Judgment...” [al-Baqara: 85) 


™ The word rusul is much more evocative in Arabic than English. In Arabic, a Messenger (rasi, pl. of rusul) 


is the bearer of divine revelation from Allah for mankind. The Prophet Muhammad (8) is often described 
honourifically as the Messenger of Allah (Rasül Allah), 


ay 

. — creed holds that revelation ig progressive, beginning with the first Prophet Adam (peace be upon 

i eia ——— with the final Prophet, Muhammad (68), A series of Prophets were chosen by Allàh to 
e ide revelation and laws to guide mankind, each abrogating the authority of the last. Moses and Jesus 

iud d ne E ine Prophets sent with laws for their own communities, but they, and all others 

were y abrogated by the law of Islam sent with Muhammad (@ hari'a 

was revealed progressively over the hn cwn In tha law of lslam, the s 


wr 
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the call of faith and Islam was in concordance with the destruction of its 
basic characteristics." 

People in this strange day and age do not care to point out the 
enemies of Islam hiding under Muslim names, who seek to achieve through 
[subterfuge] in their homelands what writers from outside of and 
unaffiliated with the Muslim world (umma) could not achieve, due to the 
ease with which the former can guide towards [corruption] under the 
sheltering protection of names, and the ease with which people will listen to 
them." 

In Egypt there are writers Muslim by name and claim, but who 
[have in fact] left the religion of their people. The Muslim world [initially] 
stood up against them, but [ultimately] did not remain [as such], 
considering them repentant. It [not only] returned them to its enclosure, but 
submitted its reigns [of leadership] to them [as well]. If they did not have 
their [Muslim] names as intercession?” it would not have been easy for them 
to pose as penitents, nor would people have accepted their repentance. 
Were people as worried over their religion as they are over their wealth, they 
would have been cautious against allowing them to return to their refuge. 


Allah may Forgive the Unveiling Woman, but the Advocates 
of Unveiling Are Removed from Islam 


It cannot be argued against me that the Muslim makes mistakes 
and commits a sin, or sins rather, and the position of orthodox Sunni Islam 
(the Ahl al-Sunna) is that major sins do not expel a person from the religion; 
such as this cannot be used to argue against me, for disobedience to Allah 
and His Messenger in speech cannot be equated to disobedience to them in 


———— 


^" [Mustafa Sabri]: As for the Turkish writer Jalal Nari ( 


“Indeed, who enters into the religion of Islam does not 
here is that Muslims, 


Celal Nuri), see what he says in some of his writings: 
exit it, for In it is circumcision.” What Sabri may mean 
even if totally lacking in faith, are assumed to be Muslims due to the circumstances of 
their lives, such as being from Muslim families and being circumcised. 

"^ What Sabri means is that people of Muslim backgrounds who advocate for unveiling, free-mixing and so 
on can influence Muslims more easily than non-Muslims, as they are culturally familiar with their audiences 
and can pose as orthodox Muslims when it suits them. This is well-understood by non-Muslims who seek to 
influence the religion today, as exemplified in the infamous RAND report Building Moderate Muslim 
Networks, which calls for the US government to broadly support liberal and reformist figures in the Muslim 
world. See: Rabasa, Angela, Chery! Benard, Lowell H. Schwartz, and Peter Sickle. Building Moderate Muslim 
Networks, Center for Middle East Public Policy. Arlington, Virginia: RAND Corporation, 2007. Last Accessed: 
December 15, 2023. https:/ /www.rand.org/content/dam/rand/pubs/monographs/2007/RAND_MGs574.pdf. 


Meaning, if their names did not make them appear to be Muslim, they would have had a harder time 
advancing their agenda. 
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action. It is not possible for a Muslim to contradict Allah and His 
Messenger in his speech and statements, even if it is possible that his actions 
may not be in accordance with what Allah and His Messenger have 
commanded. 

Let us mention an example of this pertinent to our subject [at 
hand]: if a Muslim woman was to unveil in the modem sense of the word, 
and participate in some soirées with a dress that does not properly cover her, 
or even live her whole life in this state of modern unveiling, going along with 
different forms of unveiling and free-mixing, and 
desires; it is possible for this woman to 
r continuing upon [this life] severely 
weakens the prospect of her remaining Muslim!” So this sinful act is not 
considered in itself an abandonment of the religion, and [not only that, but 
because] it is driven along by her innate sexuality; so perhaps Allah can 
forgive her. Likewise is the state of the man who mixes with her, and who- 
indeed-benefits from her unveiling, [Allah may forgive him too]. 

As for repudiation of the explicit Quranic [text] which commands 
the covering of women, then that is worse than the action [of unveiling] 
itself, and it is sufficient for the one who utters it (in contradiction to the 
Qur'anic edict] to have abandoned Islam, as there is no natural drive [for 
one to utter that] other than a lack of faith in the Qur'an [itself]. 


what it necessitates of the 
following in all of that her internal 
remain upon her Islam, even if he 


Muslim Governments Should No Longer Register Heretics as Muslims 


Unveiling is not something that can be called towards or defended 
by a Muslim writer in a Muslim country like Egypt. Because of that, my final 
statement for those calling to it and defending it is that logic, good character, 
and valor enjoin them to cease their call and defence, or [otherwise] cease 
to claim that they are Muslims, if only by name. 


"* Mainstream Sunni theologians hold that sinners are not to be excommunicated from the faith. To 
excommunicate people based on sins, even major ones, is considered heresy; a hallmark of the heterodox 
Khàriji sect heavily censured by early scholars. This is different, as Sabri indicates, than the one who vocally 
contradicts the foundational Islamic source texts (the Qur'àn and the Sunna) themselves. This latter tyP¢ 
would be classified as a jáhid (an obstinate denier) or a mustahill (someone who holds something permissible 
that is otherwise prohibited in said texts). In both cases, this rejection would be tantamount to disbelief in 
ea PRIMIS, epee to a mere sin, and could thus potentially expel one from the faith. 

Sabri seems to suggest that faith (Umán) increases and decreases, rather than existing as a binary opposite 
of disbelief. This is concurrent with mainstream Sunni theological doctrine. See: Ibn Abi Ya'là, M 
Tabagát al-Handbila. Cairo, Egypt: Matba'a al-Sunna al-Muhammadiyya, 1952, 1/130-131. 
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The time has come for Muslim governments to, at the very least, 
stop the heretics advancing in their lands from being counted among the 
ranks of Muslims, if they cannot deal with them as the apostates that they 
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are. 

Yes! Perhaps it is appropriate for unveiling to be advocated in 
countries which have explicitly dissociated themselves from their religion, 
such as modern Turkey (Türkiye). 

And although I have considered actions to be less evil than words 
as they pertain to sins (such as unveiling), I make an exception for what I 
have read in an article dedicated to Sa'd [Zaghlül]. For it was he himself who 
unveiled women by his own hand in a gathering with their husbands 
[present], and that was counted among his virtues! [I make an exception in 
this case] because the action of a great leader such as Sa'd is considered like 
legislation by his partisans, and as education by his supporters. However, 
[similar to speech as described earlier] there is no natural drive for this 
legislation and education, so that action [similar to speech] will not be 
forgiven for him; in fact, it would be considered to fall under [the ruling on] 
speech and command.? *” 


[It is as if] I can see them now, the religious scholars who kept 
silent when that event [i.e. the mass-unveiling]^* happened, out of respect 
for Sa'd, or the few who criticised him without explicitly mentioning his 


eee 


^ The general punishment for apostasy in Islamic law is death, though ascertaining apostasy can often be a 
burdensome task. 
“ That is, commanding something with the authority or power to see that command carried out can be 
considered like an action tn the law. Consider the example of someone who wields enormous leverage over 
someone else, and commands him to commit an illegal act; the one who commands it would bear some 
responsibility for the crime, 
~ Muhammad Wà'il al-Hanbali notes with surprise that al-Zirikli (d. 1976) mentioned him [Sa'd] in al-A ‘lam 
with words of praise and honour. See: Sabri (n. 70), at 96 fn. 2., al-Zirikli, Khayr al-Din. al-A dm 15th ed. Vol. 
3 8 vols. Beirut, Lebanon: Dar al-'Ilm li 'l-Malayin, 2002, 3/83. 
ied a some historians note this incident as having occurred during the 1919 Egyptian 
Sa'd Zaghlü ever id leaders, Including Hudà Sha'ràwi, removed their veils at Tahrir Square and when 
"ed utor himself removed the veils of those awaiting his arrival. Muhammad Ali Attasi notes 
wha re sakes d and Unvelling," Natheera Zein al-Din quotes the literary writer, May Zeyadeh, 
affecting Mid " PED In the Egyptian newspaper, Al-Ahram: ‘Is there a more significant factor 
congregation ni ain ng than the actions of the leader [Zaghlül] upon his appearance at the women's 
wish, when, laughi ng ‘ ere to welcome him? Indeed, his hand was faster than his mouth in expressing his 
Was standin | ng, he reached over and removed the veil from the face of the woman demonstrator who 
8 closest to him. His action was received with applause and ululations. The women there followed 


Suit and 

Veiling bas js "- Ir veils, signalling in that day, the liberation of women." See: Atassi, Muhammad Ali. "The 

bn e City.” Al Jadid 16, no. 62 (2010). Last Accessed: December 15", 2023. 
"wwljadid.com|content/vetling.city. 
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name, as is custom of criticism among the scholars of Egypt.” However, 
forbidding evil is not a struggle (jihad) against thin air, and indeed the truth 
and the spirit of Islam is greater than Sa'd, or a thousand Sa'ds. I would draw 
your attention here to the companion Sa'd and what the Prophet ($8) said to 
him, "You all are astonished by the protective jealousy (ghayra) of Sa'd! By 
Allah, I am more protectively jealous than him, and Allàh is more 
protectively jealous than me."^* 


The Hijab Does not Prevent Prosperity; 
Islam Does not Prevent Women's Education 


They may say, "The unveiling of women is certainly an intrinsic 
part of the Renaissance (NaAda)"" which the Muslims need, and that is why 
Sa'd implemented it!" 

To which I respond: the age in which the 'renaissance' of the 
Muslims reached its [true] peak was undoubtedly the age of our master 
‘Umar al-Fárüq." No nation at any period has reached the level of that 
renaissance, and the world will never again see anything like the Muslims' 
glorious feats of that golden age. Nevertheless, the very first of those who 
spoke of the mandate of hijab for women was ‘Umar. Then the Qur'an 


= The famous Egyptian journalist and poet ‘Abbas al-'Aqqàd (d. 1383/1964) wrote that "Sa'd Zaghlül was a 
man whose views on womanhood and the proper behaviour of a spouse contradicted the view of the 
overwhelmíng majority in those times, as in all times. It is sufficient to know that he was the one who aided 
Qasim Amin, his colleague and close friend, in popularising his work The Liberation of Women, and 
encouraged him to bear the backlash and strife he received as a result.” See: ‘Aqqad, ‘Abbas Mahmüd al- Sa'd 
Zaghlal: Şira wa Tahiyya. Cairo, Egypt: Matba‘a Hijazi bi 'l-Qahira, 1936. 
~ Sabri here refers to the Companion Sa'd b. ‘Ubada (may Allah be pleased with him). It was stated that he 
only married virgins, and no one would dare marry any woman he had divorced, even after their waiting 
period. When asked what he would do if he found another man with his wife, he responded ‘I would behead 
him with the blade of my sword." See: Sahih al-Bukhárl (7416) Chapter: No One Has More Ghayra than Allah. 
The Arab Renaissance (al-nahdat al-‘arablyya) was a wide-ranging cultural and political movement 
conventionally dated to span the mid-igth to early aoth century, concentrated mainly in Egypt. The Nahda 
era saw the rise of Arab nationalism, the spread of new technologies such as the printing press and railway. 
and the genesis of modern Arabic literature, among other developments. Although Nahda-era writers, 
activists, artists, religious scholars and scientists varied widely in ideological orientation, it can be said that 
the common aspiration of all was to see the Arab world return to the cultural and political vitality which 
characterised the classical age of Islamic history. Many writers of the Nahda period argued for extensive 
imitation of Europe not only in science and technology, but in social mores as well. It is this group to whom 
Sabri is referring here. For more on the Nahda, its precedents and legacy in the Arab world, see: Shilaq, Ahmad 
Zakariyyà al-. Min al-nahda Ud al-istinára: ft tárikh al-fikr al-Miri al-hadith. First printing. Cairo, Egypt: D4" 
al-Karma, 2022. 
”” ‘Umar b. al-Khattab (may Allah be pleased with him), the second Caliph of Islam who reigned over a vast 
and united Islamic empire from 634 to 644 AD. 
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revealed [verses] in accordance with his position, may Allah be pleased with 
him."" 

Reflect on this, and upon the difference between the hijab being 
decreed after it did not exist, and then it being lifted after it remained 
practised throughout Islamic history. And [having done so], finally reflect 
upon what our master Abü Bakr al-Siddiq,”” may Allah be pleased with him, 
said, "The affairs of the last [generations] of this nation will not be rectified 
except through that with which the first was rectified." ^^? 

What remains [to be said]: is that anyone who reads my article 
about unveiling and veiling cannot consider me to be against the 
education™ of women as I am against their unveiling. That they would 
believe otherwise, is possibly based on the fact that the proponents of 
unveiling pretend they themselves hold a monopoly over supporting 
women's education as well. Every [religious or social] innovation in 
contradiction to Islam in this day and age is promoted in the name of 
science; even irreligion (ladiniyya) is expressed by its adherents as 
“secularism” [ie. based on factual, scientific knowledge] (‘i/mdniyya),”™ 
seeking either to praise [irreligion] or hide it [from being attacked]! This 
expression, which confronts you throughout Egyptian newspapers, is often 
used to mean irreligion; [this is done] without any regard for [what true] 
science [entails], and showing no manners whatsoever for its religious 
readership [from any faith]. It [i.e. the use of the term ‘secularism’ instead of 
irreligion'] prevents [readers] from attributing to [the newspapers] the 
ignorance connoted by [irreligion], but it is no less than positively 
condescending [to believe] that they do not understand that the use of that 
word [secularism], at its core, is based upon irreligion [itself]! 


" This was mentioned by ‘Umar himself. al-Bukhari notes ‘Umar stating that, "My opinion coincided with 
that of my Lord in three things... [secondly], the verse of velling. | said, ‘Oh messenger of Allah, If only you 
commanded your women to vell, as both the righteous as well as the corrupt may speak to them, and so the 
verse of veiling was revealed..." See: Sahih al-Bukhári (402) Chapter: What has been said about the Qibla... 

"* Abū Bakr ‘Abd Allah b. Abi Qubáfa (may Allah be pleased with him), the first Caliph of Islam, who reigned 
from 632 to 634 AD. 

= This quote is popularly attributed to Imam Malik b. Anas, as opposed to Abd Bakr (may Allah be pleased 
with them both). See: ‘lyad b. Müsa, Abü 'I-Fadl. a/-Shífà. Dubal: Jà'lzat Dubai al-Dawliyya li 'l-Qur'àn al- 
Karim, 2013, 591. 

™ For many, the term ‘education’ has become synonymous with the Western schooli m, 

at length here attempting to highlight that one should be wary of this latter form tr a (NEN m 
inculcates non-Muslim values within pupils, as opposed to purely informational learning, or ed 

guided by Islamic values. nde: 
^" In English, the word ‘secularism’ has no linguistic connection with the word 'kn 
Arabic, as $abri points out, the word for secularism ‘ilmaniyya is etymologically de 
knowledge and science, ‘im, as though implying that to fully 
and social level is to implement a secular system. 


owledge'. However, in 
rived from the word for 
apply knowledge and science at the politica] 
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Certainly, I do not forbid women from being educated, nor from 
gaining depth (tabahhur) in the sciences for those who show great aptitude, 
however this on the condition that all this education and gaining depth 
happen in schools specific to women, that they do not mix with male 
students, and that their teachers are women like them. 

If enough capable women cannot be found among them to teach 
the higher classes, male scholars should be given [temporary] mandate [to 
do so]; they could give lessons to their female students who would be 
covered in their khimars. Naturally, I do not permit sending young girls to 
Western countries for them to study in their schools, and if it were the case 
that they absolutely must take these classes with the scholars of those 
countries, then recruiting a number of them to [teach in] our own lands and 
appointing them to [work in] our schools is safer than sending droves of our 
girls to their countries-to live there in a lifestyle similar to the daughters of 

the Europeans. They would return years later, with no Islam left in them 
but the name, nor their nationality except the language, and then, you 
would hear these Europeanized journalists hailing them with every kind of 
acclaim and flattery!** 

Amid all this intoxicating chaos (dawdá' al-mukhaddira), Islam is 
lost. How monumentally heedless are the parents who are thrilled and 
proud of those girls! What relaxation and comfort can there be for a sound 
nature, if someone were to replace his daughter with some other 


[unrecognisable] girl, even if the replacement is more 'knowledgeable' 
than the one replaced?! 


How is Prosperity Achieved? 


The nation's renaissance™ will not be found in the young 
daughters of its upper echelons attaining European doctorates in some 
sciences. Nor will it be found in their wealthy citizens having fancy cars 
through whose windowpanes they could see the world; their relationship 
with their fellow citizens being nothing more than to make their commutes 


“ Like praise and flattery directed by journalists at Sabri's time to the Western-educated women of Stanley 


= By “the nation's renaissance", Sabri is referring to the popular concept of the Arab Renaissance (nahda), 
described in fn. 215. Unlike most Nahda thinkers, however, Sabri advocates a rejection of imitating the social 
conventions of Europeans. 
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walking the streets more cumbersome as they fear colliding with these fast 
cars as they speed by.” 

The world sees the state of Egyptian society; they see the men and 
women who board our public transport struggling to board and disembark, 
to even sit down, each trying to take more space than suffices him, leaving 
less for his neighbour. One man’s foot tramples all about, and the cigarette 
smoke of another blows in his face, or he lets its ash fall on people’s clothing; 
or perhaps you will see a woman next to you, holding a child, flies crowding 
the corners of his eyes, his lips stained with mucus or leftover food. Seeing 
this will make you regret boarding the tram car; [and yet] if you walk, the 
street cleaners will sweep dirt on you, [leaving you irritated all the same]. 

Compare the millions of Egyptian women, the likes of this child’s 
mother, with the young Egyptian girls from the graduates of these higher 
Western schools, devoid of their veils, attached to Western women, and 
search in vain for the [truly] cultured Egyptian women lost between these 
two groups. A person cannot reside in Egypt without seeing people 
drowning from holding fast to their customs, even those which are 
reprehensible, as well as people obliterating themselves in reformation and 
Europeanization (tafarnuj)."^ 

While writing these lines, I read the daily column of Ustadh al-Sàwi 
in al-Ahram. [As one might expect,] he continues striving to the best of his 
ability to make free-mixing between young men and women widespread in 
Egypt, so that men may get to know and choose wives from among them. In 
support of this position of his, he published a letter sent to him by a certain 
Dr. $. N., who says that “he is very upset and annoyed by our Egyptian social 
system; he spent ten years between Germany, France and England, and only 
then truly saw the level of backwardness which plagues our families" 

And you, dear reader: you know from what we have highlighted 
previously, that amid the free-mixing, the getting to know one another, the 

[advanced] techniques [of flirting], and the roving of young men among the 
girls, seeking to examine and choose their options, they come to have no 


= Automobiles were first introduced to Egypt as early as 1890, when Prince ‘Aziz Hasan allegedly brought an 
English car to Alexandria, and certainly by 1901. By 1906, the khedival princes had established an exclusive 
automobile club, as vehicles became popular among Egypt's elite. Automobiles were often perceived as 
dangerous at this time, as cities were not laid out for cars, and there were few traffic regulations, leading to 
deadly incidents such as when an Italian driver killed an Egyptian and injured others in 1909. Nonetheless, 
automobiles became more widespread and would have been commonplace in $abri's Egypt of the 1930s. 
See: Volait, Mercedes, and Adam Mestyan. "Cars in Cairo.” Academic Blog. La Fabrique Du Caire Moderne - 
Duke University (blog), September 27, 2020. Last Accessed: December 15", 2023. 
https://sites.duke.edu/cairemoderne/2020/09/27/cars-in-cairo 

™ Literally to “turn Frank’, i.e. European. 
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need of marriage altogether.” The most objective testament to this is that 
the marriage crisis (azmat al-zawaj) is worse and the bachelors are more 
numerous in free-mixing countries than in the East.^" Nevertheless, the 
ustadh columnist in question [al-Sawi], continues issuing legal opinions and 
pontificating on issues of society, both secular and religious, despite lacking 
support from either transmitted [religious] or intellectual proofs. 


The Tarbush™ & The European Hat 


I read two days ago in al-Ahram an article by a writer on the 
margins decrying the persistence of the tarbüsh [i.e. fez] on Egyptians' 
heads.?^? He counts it as a social ill, a health hazard, an emblem of ignorance, 
and of being behind the times. In his eyes, it has no relation with Egyptian 
nationhood, except that the Turks enslaved them for a while and left a trace 
of that on their heads. The writer then decrees a legal opinion (fatwa) 
obligating the [Western] hat, the clothing of [modern] civilisation adopted 
today even by the Turks themselves, after they discarded the tarbüsh! 

I sense in this complaint against Turkish slavery a trace of English 
slavery, or an attraction to the present-day Turks in their modern dress by 
this Egyptian writer and his types, insofar as some Easterners, especially 
Muslims, did not want to wear the European hat until the heretical Turks 
adopted it for themselves, and so it became preferred by others as well. They 


"' “Because the young men who have tasted the sweetness of this cohabitation and become attached to It are 
not in need of marriage, and in front of them is diversity in their choice of cohabitation, and this life of free- 
iris with young women makes precarious their trust in them, and it makes them wary of marriage..." See 
pg. 80. 
“ For more on the early 20th century Egyptian marriage crisis, see: Kholoussy (n. 39). 
= A contemporary and friend of Sabri, the Turkish scholar İskilipli Atıf Hoca composed a work in 1924 titled 
‘Frenk Mukallitligi ve Şapka (The Hat and Imitation of the Europeans)’ denouncing the European hat and 
urging Muslims to maintain their practice of wearing the farbiish. A year later, in 1925, the Şapka Kanunu (Hat 
Law) was passed by the Kemalists in Türkiye enforcing the prohibition of the farbiish and seeking to enforce 
European modernity among the Turks. This law was opposed by scholars such as Ískilipli, Said Nursi, and 
others. People in droves began to revolt against the law, and many were executed as a result. İskilipli was also 
arrested for his work and the case was brought to trial where he maintained his views. The chief justice would 
question him about his rigidness, complaining that both the farbish and the European hat were made of 
cloth (i.e., insisting that both were the same in essence). In reply, İskilipli mentioned that both the Turkish 
and British flags were also made out of cloth, however the former was distinctly Turkish while the latter 
2 dp ned sentenced to life in prison for violating the Sapka Kanunu, but would soon find 
rig ied eath penalty after Kemalists urged the court for more. He was executed by hanging on 
** The tarbüsh would similarly be banned in Egypt in 1958 by Gamal ‘Abd al-Nágir as part of modernization 
reforms for the country. This eventually led to its rapid decline in the country. It can only be found worn 
today in Egypt by students and graduates of Al-Azhar University, though it remains popular in other countries 
such as Morocco, and in the tourism industries across the Arab world. 
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threw aside the farbüsh such that it has [now] become completely 
discarded. As for the statement of the writer who considers [the tarbüsh] to 
be enslavement, I sense him [becoming victim to] a new enslavement 
altogether, which even made him forget his national [Egyptian] duty to the 
tarbüsh, whose being a national dress was doubled through the collective 
effort of the “Qirsh Project" and the charity of its factories.”* 

[n truth, there is nothing that more clearly indicates ignorance and 
being behind the times, than considering the tarbüsh to be an emblem of 
ignorance and being behind the times. 

This [is the caseJ, while wearing the Western hat is not permissible 
for Muslims, as I have properly clarified in an independent work.” And still, 
at the head of every Egyptian newspaper there are Muslim and Christian 
jurists who leave the official [Grand] Mufti feeling redundant! 

The reason for the resumption of the debate in al-Ahràm over the 
tarbüsh and the Western hat was the rains that came one evening last week. 
It rained heavily, and some ofthe tardbish (pL of tarbush) needed to be newly 
ironed. Now, it rarely rains in Egypt, and its cost for those who wear it is 
insignificant. It does not compare, even in its entirety [i.e. all its parts 
together], to the cost of the Western hat, especially their premium varieties. 
All this is despite the tarbush’s beautiful splendour in the eyes of Easterners, 
which is absent in the Western hat, and one need not sacrifice [money] for 
its required maintenance and ironing except rarely. 

Honestly, I think [what happened is] that some of Egypt’s extreme 
reformists tried on the Western hat, publicly or privately, and it made their 
faces look ugly, such that they remained content with their tarabish! 
[Compare this with] how much we hear of the agonies of the Turkish people 
and their yearning for their tarábish, if not for the swords that hang above 
their necks. 

Everything connected with the East and Islam, from manners to 
etiquette to covering one’s modesty, to the veils of women and the turbans 
of scholars; all of that came to be seen as something to throw away and 
change for the most trivial reasons. So, there is nothing preventing-as I have 


* TheJam'tyat al-Qirsh ("Penny Society") was an Egyptian welfare project which some reformers established 
to protect the Egyptian identity, and that was by gathering modest donations that would start with one coin 
called the girsh, and through that they established a factory for producing fardbish in Cairo in 1933, and that 
is so that they did not have to import it from foreign lands. See: Sabri (n. 70), at 100 fn. 1., Majallat al-Risála, 
vol. 2, p. 9, and ‘Agr wa Ríjál, vol. 1 p. 120. 

™ The title of this work [translated into Arabic] is Hukm Lubs al-Qubba'at wa 'l-Burnayța (“Ruling on the 


hpi of the Cap and the Bowler Hat"). It was originally written by Sabri in Ottoman Turkish. See: al-Qüsi 
n. 27), at 271. 
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written in my comments on the column of the Liverpool University student- 
someone from writing in a newspaper, and analogizing [my response to 
that] with the statement of the margin columnist: 


“If truth be told, the persistence of Islam in Egypt is a remnant of 
the Turkish slavery that endured under the banner of the Ottoman 
state in the face of crusading [i.e. Western] nations, that remained 
submissive before this state’s might for centuries, and gathered 
their command and partners in plotting against it and weakening 
it for centuries more. Islam survived all those long centuries relying 
on it [i.e., the Ottoman state]. It never occurred to any Christian 
nation to do missionary work in any Muslim nation, until, after a 
lot of beating around the bush, this state perished, and Tiirkiye 
apostatized from its religion. Then, the opponents of the religion 
of Islam from every corner of the world, from within and without, 
began to make progress,“ until it came to a point where [Islam] 
was not respected in its land [Türkiye] or among its youth. And the 
Jews, who used to be stricken with humiliation and poverty, dared 
to establish a nation-state for themselves in the middle of the Arab 
lands; none but Allah Himself knows how long the age of Islam will 
last after such ominous signs! So is it appropriate for the 
Egyptians, descendants of the honourable pharaohs-as mentioned 
by Huda Hanim Sha‘rawi** in her address regarding the 
‘Renaissance of the Egyptian Woman’, and the radio speech 
broadcasted a few days ago, which became the buzz of all of Egypt- 
[for them to continue as Muslims] after the Turks themselves 


——————— 


= Sabri speaks about the relationship between the abandonment of the Islamic state and widespread 
apostasy as a result thereof in a/-Nakir ‘ala Munkiri al-Ni'ma min al-Din wa 'l-Khilāfat wa 'l-Umma 
(Repudiation of Those that Reject the Blessings of Religion, the Caliphate, and the Global Muslim 
Community), written shortly before the fall of the Ottoman Caliphate. See: Hilmi (n. 12), at 140-146. 


the period between the two World Wars, 


“ Huda Sha'ráwi was a famous early Egyptian feminist leader, and a close contact of Muhammad ‘Abduh and 
Sa'd Zaghlül. She attended the conference for women's emancipation in Rome in 1923 and met with 
Mussolini, who hoped for the emancipation of women in Egypt. Upon her return to Egypt she publicly took 
off her veil, causing a stir in the country. She was the first Egyptian to publicly discard the veil, and would 
often go about uncovered. She is widely beloved by Western Middle East scholars, She advocated an 
extremely gradualist approach for liberalising Egyptian society, See: Baron, (n. 44) at 35. 
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abandoned Islam by the grace of their great reformer?!” That they 
should cling to it while it remains the clearest sign of being behind 
the times?!” In Egypt there are reformers who, even if they are 
unable to stand up and crush Islam and its symbols with their 
swords, are at least capable of doing so with their pens.” 


The Education Muslim Girls Need 


We now return to the issue at hand: 
I propose that education-for most girls-should be restricted to 


that which concerns them; to arranging their homes or raising their children 
and refining their character, upon the principles of health, organisation, and 


[home] economics.” 
In summary, they should be cultivated to become ideal mothers 


and wives, instead of being [taught to be] equivalent to men in everything, 


for that is neither possible nor beneficial. 


The Issue of Gender Equality 


The claim of [women’s] equality with men, per the phrase "a 
woman is capable of everything of which a man is capable," is cited by one 
of Egypt's famous female writers from Plato. [In fact,] she placed it next to 
the title of her article published in al-Ahram, which reads: 


"There is no work in the system of the social order for which the 
woman is specifically qualified as a woman, or for which a man is 
specifically qualified as a man, because man and woman are equal 
in what they have been granted of blessings and abilities. For that 


y, and avowed secularist. 


"* i e. Mustafa Kemal Atatürk, founder and first President of the Republic of Turke 
ly abolished, along with 


Under his rule, the institutions of the Ottoman Caliphate and Sultanate were legal 

— other measures aimed at limiting the scope of Islam in Turkish public life. 
(Mustafa Sabri]: Viewing the tarbüsh as the emblem of ignorance and being behind the times is an 

indication towards this view [Le. seeing all of Islam as such]. 

Ms more on the history of Muslim debates on female education, see: Wright, Brian Christopher. "Teaching 

s en to Write: Weaponizing Hadith Against Colonialism.” Die Welt Des Islams 62, no. 1 (June 7, 2021): 78- 
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reason, the woman deserves to participate in all work that Man 
partakes in, despite her being of a weaker body than him." 


This is an empty claim. I have written (with some exhaustion) 
refuting it in the article on polygamy. [They cling to their arguments] 
despite the fact that Plato contradicts himself with his call for equality. 
recognizing that the woman is of weaker body than the man; is increased 
fortune in bodily strength not a blessing of nature (fitra) and [superior] 
ability? [They persist also] despite the fact that distinction by increased 
physical strength is the very root of worldly leadership; through it lands are 
conquered and certain nations rule over others. This alone should be 
sufficient for you in refuting the claim of equality. 

It is for that reason that the poet says: 


Indeed, Allah has created men for wars, 
And women to fiddle with the hems of their dresses™ 


Not to mention, if we were to affirm that woman can reach equality 
with man, and that she is capable of everything of which he is capable, she 
will not stop at the limit of equality, but will surpass him, because man is not 
capable of everything of which woman is capable. He is unable to carry a 
foetus in a womb, or to birth a child, breastfeed it, nurse it, love and serve it, 
and to have longing and gentleness with it, as a woman is able to nurse, love, 
serve, long for and deal gently with it. So the claim of equality for the woman, 


he writes: [Socrates:) “Do you know of anythi 
doesn't excel that of women in all of these 


class is quite dominated in virtually everythi 
than many men in many things. But, as a wh 


Translated by Allan Bloom. Second edi 
“* See pgs. 53-55. 

* This is a line of poetry written by ‘Umar b. Abi Rabr'a (d. 712) in his Diwan. What he means is that men (not 
merely males, but proper, masculine men) are made for acts of bravery, warfare and so on, while women are 


created in a state of constant panic and worry. See: Ibn Abi Rabi'a, ‘Umar. Diwan Umar Ibn Abi Rabřa, 1st ed. 
Beirut, Lebanon: al-Matba'a al-Watanlyya, 1934, 233. 
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that ultimately ends with her surpassing the man, necessitates the opposite 
of what it intends. This is false, and through it, the claim’s falsehood [i.e., of 
equality] is likewise highlighted. | 

I saw the female writer who quoted Plato's words in support of 
women's equality with men in her aforementioned article, shift from the 
claim of equality to the claim of female supremacy over men, when she said, 
“Our being distinguished by motherhood means we have been supplied a 
great distinction over man, and all the abilities, powers and dispensations 
that distinction entails. That goes along with our participation with men in 
all by which they are distinguished."* 

Were we to concede the meaning of [what she says here,] that the 
equality between man and woman which people are still striving to establish 
is ultimately self-defeating, then the men who claim to be advocates of 
women should prepare all their might. Why? Because they have now been 
charged with a new obligation-to establish female supremacy over the man, 
even beyond her [previous] mere equality. 

[Who knows:] perhaps it is her passing beyond equality with men 
to the level of progress and supremacy that [actually] grants the modern 
woman the right to increase her unveiling to double that of men, or even far 
beyond such that she now appears in clubs?* and gatherings half-naked!!! 


Women Beautifying Themselves for Men Indicates 
Their Need For & Dependency on Them in Life 


If we return to the matter at hand, 
Then this state [of affairs] by itself- 


What I mean is: women’s recent preoccupation with unveiling to 
men and their public display (tabarruj) ancient and modem, this 
Preoccupation to which we turned our concerned attention in this article - 
and which is undoubtedly in search of status in men’s eyes - clearly indicates 


their need for and dependency on men. Their laity and elites alike, whether 
eee 


™ Recent studies indicate an increased prevalence of anxiety, depression, overall dissatisfaction with life, and 
other mental and physical health issues in women when compared to men. The reasons for this can be varied, 
but researchers highlight that domestic work, when added to paid labour, increases the amount of work 
women are globally expected to handle when compared with men, leading to this distress. See: Miller, Claire 
Cain. “Why Unpaid Labor Is More Likely to Hurt Women's Mental Health than Men's." The New York Times, 
September 30, 2022, sec. The Upshot. Last Accessed: December 15", 2023. 
https:/ /www.nytimes.com/2022/09/30/upshot/women-mental-health-labor.html 
“ The ‘club’ (nádi) Sabri mentions here is not a nightclub, but rather a particular sort of country club which 
came popular in 20th century Egypt. Membership fees sort people along class lines; the wealthy are 
members of the most exclusive nádis, while the middle classes make do with what clubs they can afford. 
Nadis typically have various sports facilities and cafes, providing something for the whole family. 
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of past or present, cannot do without it. Men have nothing analogous to it, 
despite the fact that [men’s] physical need for [women] is not less than 
[women’s] need for [men], if not even more. | | 
So the (source of the] modern woman's pun with 
unveiling to men is clear [to anyone]. The veiled woman of ancient times 
was also preoccupied with unveiling and beautification in front of the man 
for whom she was reserved, i.e. her husband. Even in a marriage where a 
woman pays a price to her husband during the marriage process, giving him 
a dowry (düta),"^ contrary to Islamic marriage custom whereby the husband 
gives the wife her dowry (mar), even in that marriage [in which she, not he, 
has paid the dowry,] she draws near to her husband and displays herself for 
him.*5 It has never happened in the history of the world that a man 
approaches, displaying himself to his wife, similarly to how the bride draws 
near to the groom, nor will this situation ever arise in the coming 
generations. For [the love of] self-display is found in this world with the 
woman alone, and it will perish when she perishes. No revolution that 
happens among the educated and cultivated classes of women, or sharing in 
all aspects of work with men, will replace this instinctive social order. 

This preoccupation with modern unveiling and publicly displaying 
themselves to men, this deep-rooted need within them to be beautiful, 
blended with their very blood and souls... This [state of affairs] is the clearly 
observable reality which alone is sufficient in indicating that they have 
ultimately been created for men, more than anything [else] they may do 
independently, all while men in turn have been created to undertake their 
[various] occupations in life. 

So where, in all of this, is there ‘equality’ with men, let alone 
women surpassing them?! 

What is the statement of the philosopher Plato, or that of the 
aforementioned article's author, Zaynab al-Hakim,* in comparison with 
the expressions of the Wise Quran, “Do they attribute to Him those who are 


——————————— 
™ Düfa refers to wealth paid by the bride's family to the groom upon the marriage. Still commonly practiced 
in South Asia, this practice is referred to as dahej (or jahez). 
““ The Islamic conception is the opposite; the 
beautifies herself as she receives something in return. In 


inherent female trait. 


"" Zaynab al-Hakim was an Egyptian feminist radio personali 


ty who went by this name, meaning “Zaynab 
the Wise”. 
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brought up in fineries and are not commanding in disputes?” [al-Zukhruf. 18] 
and “And one of His signs is that He created for you spouses from among 
yourselves, so that you may find comfort in them.” [al-Rüm: 21] 

If all mankind, the jinn, and the demons of this day and age were 
to gather to delineate the woman's role in life in a way more articulate than 
these two verses, they would be unable to do so. 

Furthermore, this position does not diminish what [women] 
deserve of the utmost respect. Says Allah the Exalted, “We have commanded 
people to honour their parents. Their mothers bore them in hardship and 
delivered them in hardship. Their period of bearing and weaning is thirty 
months." [a.-Ahqàf: 15] And the Prophet ($8) states: “Your mother, then your 
mother, then your mother, then your father."* And he also says: "Paradise 
lies beneath the feet of mothers."^4 

In these verses and narrations, there is an indication towards the 
fact that a woman's most noble description is as a mother, and it is through 
that that she is distinguished and promoted above men when the two sexes 
are compared. Through that, the void of her comparative deficiency to him 
is replenished completely, replacing the shortcoming with [true] favour and 
preference, rather than something associated with ‘equality achieved 
without him, such that would make her exceed [him], as the writer claims. 


-Tam- 


na 


^ This narration, related by Abü Hurayra (may Allàh be pleased with him), was in response to a question 
Posed to the Prophet (f) about the one most deserving of good treatment. See: Sahih Muslim (a548b) 
Chapter: Being Dutiful To One's Parents, And Which Of Them Is More Entitled To It. 

"^ Though there is no authentic narration with this specific wording, one finds a similar narration related by 
Mu'àwiya b. Jahima al-Sulami who mentions that his father questioned the Prophet (8) about partaking in 
[voluntary] jihad. In response, the Prophet (f) asked if he had a mother, and when he replied in the 
affirmative, he (®) mentioned, "Then stay with her, for Paradise is beneath her feet." See: Sunan al-Nasd7 
(3104) Chapter: Concession Allowing One Who Has a Mother To Stay Behind. 
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UNVEILING AND LIBERTINISM 


When the great poet al-Ustadh Muhammad Hasan al-Najmi (d. 
1349/1940)" came to read these invaluable chapters in the newspaper “al- 
Fath”, his poetic fervour grew inflamed [and he composed] the following ode 
(qasida ): 


A people drowning in immorality claimed that 
Unveiling and free-mixing were paths to dignity 


Lying at a time when facing obscenity had become 
Competed for, and in which people found nobility 


Is revealing the private parts a virtue such that they 
Be broadcast by these youth embroiled in stupidity? 


What is with them and the girl seduced by what 
They say, releasing with it absolute sheer lunacy? 


Her dignity appeared, vulnerable for those desiring 
Propelling to it, even the clumsiest of the cowardly 


The statement, upon utterance, became in her favour 
Leaving no palm to prevent, no gate shut tightly 


They despised marrying her, her market remaining 
After they disgraced her, of no value and no utility 


With what were they tasked in tearing away her veil 
Drafting for it such speeches and composing formally? 


Taking advantage of the weakness in our needs 
And leniency more befitting than inflexibility 


Have all our great difficulties become hems 


"* Muhammad b. Hasan b. Shahin al-Najdi al-Migri was an Islamic poet of the last century. For more on his 
biography, see: al-Bayyümi, Muhammad Rajab. al-Nahdat al-Islámiyya fi Siyar A'làmiha al-Mu ágirin. ist ed. 
Vol. 2. 2 vols. Damascus-Beirut: Dar al-Qalam-al-Dàr al-Shamiyya, 1995, 2/535. 
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Dragged by unveiling of unrestrained totality? 


Or have they lost the path and been decelved 
By the shine of this new, tattering [ideology]? 


sadad 


Has this all encompassing trial tempted and lured our 
Youth from whom restless fervour is hoped and likely? 


An advice unpacked with all its hidden wonders: 
To establish our spring all who would love and fancy 


Never sharpen the ears of the welcoming 
To the call of the owl beckoning inactivity 


They did not intend through it any goodness though 
Seeing the powerful tolerating, they resorted to flattery 


Perhaps the strong merely erred in deed, but the weak 
Went about in praise, speaking of it pompously 


Save yourselves and your family disrepute for when you 
Do not fear it-it would only attach itself to you tightly 


Strive to deter the donkey every time it seethes 
To the pleasures of permissiveness braying loudly 


Civility lies not in seeing the spirit of modesty 
At the hands of libertinism perishing daily 


Desires propelling the girl at will so she wanders 
Desiring and passionate for whom she wills leisurely 


However, it is knowledge whose light ultimately guides 
The West of the world, when the East deviates aimlessly 


-al-Najmi 
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